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delectat, quam eximia in Institutum eiusque Fundatorem devotio in lisdem
Epistolis manifestata, ac praecipue in iis, quae ex domibus educationis
provenerunt. Impensissimas igitur gratias ago vobis omnibus ac singulis,
praesertim vero Sodalibus, qui hunc amorem ac devotionem erga S. P. N.
Alfonsum et Institutum iuventuti nostrae cum exitu tam felici iniecerunt,
eosdemque Sodales rogo, ut suis quisque iuvenibus gaudium meum gra-
tosque animi mei sensus patefaciant.

Quibus breviter dictis de litteris vestris gratulatoriis, velim pauca
tantum addere iis, quae in ultima Epistola Circulari scripsi. Primum qui-
dem inter « hunc annum celeberrimum ac sanctissimum », de quo in eadem
Epistola locutus sum, et Annum Sanctum mox incipiendum mirabilis
exstat nexus, quia agitur de iubilaeis ipsius Operis Redemptionis atque
Instituti SS. Redemptoris, vel, ut verbis utar unius ex epistolis gratula-
toriis modo acceptis, de « tempore quo commemoramus nativitatem Eccle-
siae ex latere Christi in cruce pendentis, et nativitatem Congregationis
nostrae, quae est quasi continuatio illius Operis Redemptionis ». Itaque,
quod Summus Pontifex Pius PP. XI in sua Allocutione diei 13 huius men-
sis de fructibus Anni Sancti dixit, ac potissimum de renovatione spiritus,
de gratia erga SS. Redemptorem colenda, de precatione, id valet de nostro
quoque Anno Iubilari. Quapropter, tamquam genuini filii Instituti SS. Re-
demptoris, pro viribus enitamur, ut per hunc Annum bis Sanctum, notum
omnibus faciamus infinitum Redemptionis Opus a SS. Redemptore in
Cruce peractum amoremque eius erga nos infinitum, qui causa fuit Re-
demptionis, atque ut omnes ad eumdem SS. Redemptorem toto corde aman-
dum eique cum ardenti amore ac sensibus grati animi fideliter servien-
dum attrahamus, idque maximi ope observantiae regularis ac precationis,
sicut scripsi in ultima Circulari ¥

e) Mistica del Fundador

La busqueda y el afianzamiento de la propia identidad llevaba
necesariamente a una especie de mistica (zelus) por el Fundador de la
Congregacién. A eso se debe prec1samente que las celebraciones del
Segundo Centenario parezcan mds un homenaje a S. Alfonso que al
Instituto como tal. La razén nos la da este parrafo de la Circular 92
(6 enero 1931): '

. Deinde occasione hujus Sollemnitatis quam maxime exercitandus
est zelus S. P. N. Alphonsi et Instituti. Nam primum nobis incumbit, ut
verbis utar SS. Domini Pii Papae XI supra relatis, curas cogitationesque
eo convertere, ut Patris legiferi honorem tueamur. Neque hic agitur de
caducis hujus saeculi honoribus, a quibus humillimus S. P. N. Alphonsus
juxta spiritum Instituti semper abhorrebat. Verum nitendum- nobis est,
sanctitatem ejus sublimem caelestemque-doctrinam primum bene cognos-
cere ac deinde ceteris notam facere, ut omnes in suo quisgue statu, ejiis
salutaribus monitis edocti et exemplis roborati, ad Deum. toto corde aman-
dum eique fideliter serviendum pervenire felicitet valeant. Similiter duplex
Institutum ejusque proprium ministerium apostolicum ideo nobis cognos-
cendum et patefaciendum est, ut quam plurimae optimae vocationes ad

144 Litt. circ. 100, Anal. 12 (1933) 123-124.
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utrumque Institutum attrahantur, utque campus noster apostolicus magis
magisque propagetur. Id autem facile redditur ope scriptorum, quae tum
generatim de vita religiosa, tum singulatim de nostro Instituto et de Mis-
sionibus nostris S. P. N. Alphonsus nobis reliquit 5.

Esta mistica del Fundador aparece en las circulares como celo
por la persona, la doctrina y el honor de S. Alfonso. Durante el cen-
tenario los Redentoristas tratardn realmente de conocerlo mejor y
darlo a conocer también a los demds. Nos lo demuestra la « biblio-
grafia alfonsiana » que hemos recordado.

f) Renovacion en el espiritu propio

En la primera circular sobre el centenario viene sefialado como
tetcer gran objetivo de las celebraciones . Para una reflexién siste-
mética sobre el tema se remite a la Circular 76 (6 enero 1925)%
esctita con ocasién del Afio Santo de 1925:

Quia tamen nunc Annus Sanctus incepit, magnumque Ecclesiae Iubi-
laeum, quid ego vobis faustius magisque salutare exoptare potero, quam
quod praec1pue intendit Iubilaesum, nempe ut Christianus quisque reno-
vetur spzrztu mentis suae? (Ephes., 4, 23). Itaque studeamus et nos [...]
renovare in nobis vocationis nostrae spiritum, quo imbuti vivae efficiamur
imagines divini Redemptoris, eiusque idonei adiutores in magno Redemptio-
nis opere. Ad hoc enim divinitus vocati sumus %,

De este modo, el espiritu del Afio Santo cristiano pasa al espi-
ritu del centenario. Este influjo se acentuard dos afios mds tarde a
partir del Jubileo de la Redencién.

La circular de 1925 desarrolla tres puntos como sintesis del
espiritu propio de la Congregacién: espiritu de abnegacién **; celo
por la salvacién de las-almas ™; espiritu de recogimiento y de oracién
(contemplacién y stiplica) ™.

La Circular 92 se ocupa del tema cuando trata de la Regla y

¥5 Litt. circ. 92, Anal. 10 (1931) 11. Litt. circ. 99, Anal. 12 (1933) 3 repite el texto,
alabando lo que han hecho los congregados durante el centenarlo precisamente de
acuerdo con este « consejo ».

46 Litt. circ. 92, Anal. 10 (1931) 11.
97 Litt. circ. 76, Anal. 4 (1925) 7-13.
148 Ibid., 7. Cfr. también p. 13.

149 1bid., 89.

150 1bid., 9-10.

181 Ibid., 10,



La Congregacion del Smo. Redentor, 1832 y 1932 363

del espiritu del nuevo Istituto del Santisimo Salvador **. En esta oca-
sién remite a S. Alfonso, que « primus seipsum eo spiritu imbuit, ut
deinde Sodales utriusque Instituti eodem spiritu imbuerit » **. Por eso
hace alusién a la Carta Apost6lica Unigenitus Dei Filius de Pio XI (19
marzo 1925) a los superiores generales de los institutos religiosos,
transcribiendo esta frase: « Quare eo Sodales, optimorum instar filio-
rum, curas cogitationesque convertant, ut Patris legiferi honorem
tueantur, eius cum praescriptis et monitis obsequendo, tum imbibendo
spiritum; neque enim e statu suo decident usque dum Conditoris sui
vestigiis institerint » . A continuacién comenta algunos pasajes de
la Regla, del Capitulo General de 1894 (n° 1414) y del Genuino
Redentorista .

También la Circular 94 estd dedicada pricticamente a este tema
del espiritu propio, tratando todos los aspectos de la espiritualidad
redentorista ™. En la circular escrita desde Scala el 9 de noviembre
de 1932 el P. Murray dice que va a pedir al Santisimo Redentor sobre
todo que el Instituto entero trate con todas sus fuerzas de crecer en
la Imitatio Christi Redemptoris Crucifixi . Finalmente, en la Circular
99 se fija ya en lo que este espiritu supone desde una perspectiva més
ascética: observancia regular ) sumisién a la voluntad de Dios ™,
espiritu de oracién '“.

Segiin la doctrina del P. Murray, la espiritualidad redentorista
consiste en la imitacién y seguimiento de Cristo Redentor Crucificado
a través de la observancia regular y de las virtudes especificamente
alfonsianas. Serd la base del celo apostélico, que ha de distinguir a todo
redentorista, y del ministerio pastoral (interno y externo) de cuantos
estén llamados a él. He aqui cdmo lo expresa en el primer momento
del centenario:

Denique universi ac singuli Sodales SS. Redemptoris, occasione du-
centesimi ab Instituto condito anniversarii, totis viribus eniti debent, ut

152 Litt. circ. 92, Anal. 10 (1931) 8-10.
183 Ibid., 9.

154 Ibid.

155 Jbid., 9-10.

156 Litt. circ. 94, Anal. 11 (1932) 7-13.
157 Litt. circ. 98, Anal. 11 (1932) 328.
158 Litt. circ. 99, Anal. 12 (1933) 4-6.
19 Ipid., 56 y 9.

160 Ibid., 6-9.
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genuino Instituti spiritu se penitus saturent, qui spiritus, ut supra dixi,
nullus est alius quam imitatio Christi Redemptoris Crucifixi. Nam Institu-
tum sine spiritu mortuum est, ideoque nec sibi nec aliis prodesse potest,
immo et Postulantes et labores apostolicos a se longe repellit. Qua de re
iam scripsi in Epistola diei 6 Ianuarii anni 1925, in qua illam imitationem
in duo divisi capita, veram sui ipsius abnegationem ac genuinum anima-
rum zelum, praesertim maxime derelictarum; quibus tamen tertium ad-
didi de oratione, quia spiritus abnegationis et genuini zeli animarum na-
turali nostrae indoli adeo est contrarius, ut acquiri nequeat sine poten-
tissimo Dei auxilio, quod obtineri tantum potest per fortem orationis ac
precationis spiritum 1.

g) Prestigio eclesial

Las celebraciones jubilares de 1932 supusieron para la Congre-
gacién un momento propicio para afirmarse como grupo en el mundo
eclesial. A ello contribuyeron, ademés del entusiasmo de los congrega-
dos, la solemnidad y la grandiosidad de las celebraciones. « Sollem-
nitas », precisamente, con su significado popular, va a ser una de las
palabras mds usadas para designarlas. Este doble aspecto de solem-
nidad y grandiosidad estard presente en las celebraciones religiosas,
sobre todo de Roma, Pagani y Scala, en las publicaciones hechas con
ocasién del centenario y en los monumentos conmemorativos (deco-
racién marmoérea de la Basilica de Pagani, construccién del ala princi-
pal de la Casa Generalicia de Roma) '*.

- El prestigio que de todo esto se derivaba para la Congregacién
tratd de unirse a la figura de S. Alfonso, Doctor de la Iglesia, y se con-
sider6 como algo positivo para el aumento de vocaciones y para
una demanda creciente de trabajos apostélicos.

La proximidad .de las perturbaciones politicas y de la Segunda
Guerra Mundial hicieron que desembocara en la crisis que iba a llegar
hasta nuestros .dfas. Es lo que hace que las celebraciones jubilares de
1932 pertenezcari “a un periodo anterior al que ‘estamos viviendo.

* % %

El estudio que precede lo hemos ido haciendo en | Ror_na du-
rante las celebraciones jubilares que han tenido lugar en la Congre-

161 Litt. circ. 92, Anal. 10 (1931) 11

162 « Secretarius quintae Commissionis Postulatum protulit circa modum refi-
ciendi Basilicam S. Alphonsi Nuceriae Paganorum, quod quidem :Capitulo non displi-
cuit, sed tempus immediate post bellum non videtur aptum nec opportunum et res
relinquitur iudicio Rev.mi Patris Generalis. Eius pariter prudentiae remisit Capitu-
lum curam acceptandi vel recusandi cathedram ~Theologiae - Moralis in aliqua Uni-
versitate Romana, si forte nobis in posterum offeretur ». Acta integra XII Cap. Gen.
an. 1921 celebratum, 60. Sobre lo realizado en Pagani de hecho y sobre la Casa Gene-
ralicia cfr. Sollemnia Romae, Scalae Paganisque celebrata, en Anal, 12 (1933) 126-146.
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gacién del Santfsimo Redentor -para conmemorar el 250 aniversario
de su fundacién. Lo terminamos pricticamente el mismo dia (26 de
noviembre de 1982) en que el Papa Juan Pablo II anuncia a la Igle-
sia un nuevo Afio Santo extraordinario de la Redencién para celebrar
en 1983 el 1950 aniversario de la muerte de Cristo. Al contemplar
desde esta perspectiva los momentos que de alguna manera hemos
tenido presentes en la historia de la Congregacién (1832, 1932, 1982)
uno siente que se trata de realidades histdricas completamente dife-
rentes. El mundo, la Iglesia, la Congregacién, las mismas celebracio-
nes jubilares, todo es distincto.

A pesar de ello, tras esta primera constatacién, uno también
comienza a descubrir constantes histdéricas dentro de la diversidad de
cada época.

Las celebrac1ones jubilares de 1982 coinciden con los veinte
afios de Concilio Vaticano IT, con la aprobacién de las Constitutio-
nes et Statuta CSSR por la Sda. Congregacién para los Religiosos y
los Institutos Seculares (2 febrero 1982), fruto de la renovacién con-
ciliar en la Iglesia, y con la programacién de las prioridades apostd-
licas en cada provincia del Instituto (1979-1982). En este ambiente
parece predominar una inquietud bésica: renovacién auténtica y fide-
lidad radical al carisma del Fundador para reformular el quehacer de
los Redentoristas en el mundo y en-la Iglesia de nuestros dfas. En
realidad, una bisqueda de la propia identidad que no pone el acento
en la vuelta al pasado sino en una fidelidad que sea, al mismo tiempo,
continuidad creadora para el presente y para el futuro. Lo comdn con
los jubileos anteriores estarfa en esa bisqueda de la propia identidad;
la diferencia, en el conjunto de actitudes que supone la fidelidad a la
misién eclesial en el mundo y en la Iglesia de hoy.

Es el interrogante de fondo que se viene repitiendo la Congte-
gacién del Santfsimo Redentor en coincidencia con las celebraciones
jubilares de su fundacién. Con diferencias en la forma de planteaﬂo
se explicita en.torno a cuatro preguntas fundamentales: ministerio
especifico, vida comunitaria (observancia regular), espiritualidad pro-
pia, formacién de los congregados. Ante ellas, las celebraciones de 1832
y 1932 acentuaron una espiritualidad y unas opciones en las que se
ponia de relieve la referencia al pasado, sin una conciencia tan viva
ante las urgencias del presente y del future. En 1932 se exortaba in-
sistentemente a leer y meditar las Constituciones sobre las Misiones, el
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Genuino Redentorista y las primeras Cartas Circulares de la Con-
gregacién. En 1982, sin poner la menor duda sobre el valor de esos
documentos venerables, se han entregado a los Redentoristas unas
Constituciones y unos Estatutos generales nuevos que tendrdn que
estudiar e interiorizar tan intensamente como esos documentos del
pasado si quieren ser fieles a su vocacién en el presente y en el futuro
del mundo y de la Iglesia. La fidelidad al pasado pasa por un com-
promiso serio y responsable con el futuro.

Quizd se deba a todo esto el que las celebraciones jubilares
sean también un momento privilegiado para potenciar la memoria histé-
rica del Instituto. En efecto, si prescindimos de las connotaciones
biblicas y religiosas de las celebrac1ones se dirfa que estdn dominadas
por manifestaciones de esta memoria histérica. Y al hablar de « me-
moria histérica » no aludimos tnicamente a la oportunidad de las re-
currencias jubilares para recordar nombres, publicar catdlogos, esta-
disticas y gréficas de su desarrollo; conmemorar personajes ilustres o
acontecimientos gloriosos con 4lbunes, ediciones de obras o relatos
contemporineos; fijar periodos y subperiodos; hacer sintesis histdri-
cas, restaurar monumentos o dar a conocer fuentes inéditas. Todo
esto es necesario y de hecho tiene lugar en ese momento. Pero estd
al setvico de la memoria histdrica y es resultado de la misma.

Y es que por memoria histdrica de un grupo entendemos la
conciencia que éste va tomando del papel que ha tenido y sigue te-
niendo en su propio devenir ese pasado que ya nunca podrd desco-
nocer mientras subsista el grupo. El pasado del grupo es vivido en-
tonces como una realidad objetiva, compleja, dindmica, susceptible de
ser interpretada, comprendida y desarrollada. La memoria histérica
hace que todos los miembros del grupo sean, de alguna manera, histo-
riadores. Es decir, capaces de interpretar el sentido de la propia histo-
ria para asumirla o rechazarla.

De la memoria histdrica brota la necesidad de la « celebracién
jubilar », como vivencia colectiva del propio pasado desde el presente
del grupo. De los documentos analizados se desprende la importancia
que en esto han tenido las iniciativas de los congtegados y de las
comunidades en particular, atin cuando el centralismo de la Congrega-
cién era mds acentuado. Es verdad que cuando la vida del grupo
parece depender totalmente del gobierno central las celebraciones jubi-
lares culminan en las manifestaciones que éste ha organizado en Roma,
Pagani y Scala en nombre de toda la Congregacién. En cambio, cuando
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la Congregacién tiene una diversidad tan acentuada como la que supo-
nfan en 1832 las comunidades de Pagani, Viena, Mautern o Friburgo,
o como la que supone la descentralizacién de nuestros dias, las cele-
braciones tienden a ser prevalentemente locales o regionales, sin que
por eso pierda su significado o su valor la animacién central. De este
modo, junto a una necesidad cada dia m4s sentida de tener unas cele-
braciones jubilares, se da también una gran diversidad en el modo
concreto de realizarlas.

A todo esto se debe, en tltima instancia, la diferencia que es
dado observar en la celebracién misma de las fiestas jubilares. Se re-
monta a la imagen que tienen del Instituto los responsables de or-
ganizarlas. Y desde este punto de vista nos parece que hay dos visio-
nes fundamentales: la de aquéllos para quienes la Congregacién del
Santisimo Redentor es una realidad que nos viene del pasado y que
hay que consetvar con toda fidelidad; y la de quienes consideran la
herencia alfonsiana como un patrimonio cuyo dinamismo histérico
hay que continuar en el presente.

Las celebraciones jubilares del pasado parecen constituir un
acontecimiento para celebrar un hecho histérico y potenciar una fide-
lidad total al mismo. Hoy tienen un sentido diverso. Significan, ante
todo, més que una vuelta al pasado, un punto de partida: un momento
privilegiado para que el grupo como tal reformule la propia identidad
en el momento histérico que est4 viviendo y se comprometa con todo
lo que significa una auténtica renovacién del carisma fundacional.

En este sentido dirfamos que han sido privilegiadas las celebra-
ciones de 1982. Las nuevas Constituciones y Estatutos, asi como la
programacién de las prioridades pastorales de las provincias, no
constituyen un nimero mds de las fiestas jubilares. Son un aconteci-
miento histérico que estd viviendo el Instituto en ese mismo momento
y que lo compromete cara al futuro. De este modo, lo mds importante
de estas celebraciones no es el recuerdo o la « simple conmemoracién
académica de un feliz acontecimiento histérico pasado » sino esta in-
vitacién histérica a asumir y renovar el compromiso eclesial con el
carisma de los origenes, que significan las nuevas Constituciones y la
programacién de actividades. La vuelta a los documentos y a las figuras
del pasado adquieren un valor y un interés nuevos si se miran en
funcién de esta petspectiva de futuro.

El estudio de las celebraciones jubilares en la Congregacién del
Santisimo Redentor nos pone una vez mds de relieve cémo los estu-
dios histéricos no son, en dltima instancia, para ayudarnos a tepetir
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el pasado, sino para ser capaces de asumir el dinamismo con que ha
llegado hasta nosotros, tratando de evitar o de corregir las equivoca-
ciones de los siglos precedentes. La vitalidad de la Congregacién,
como la de cualquier otro instituto religioso, dependers, en gran parte,
de la armonia que sea capaz de conseguir entre su fidelidad al pasado
y su compromiso con las urgencias del momento histérico que estd
viviendo. La bdsqueda de esta armonfa, sin embargo, va a ser causa
de los conflictos internos y externos que estd llamada a sufrir si quiere
ser fiel a su carisma fundacional.



SamuEL J. Boranp

ATTEMPTED FOUNDATION IN CHILE, 1860-1861.

Towards the end of 1860 Father Nicholas Mauron, Superior General
of the Redemptorists, sent a small group to make a foundation in Chile.
It was scarcely twelve months since a similar venture had been initiated
in New Granada, the present Colombia, by Redemptorists from the
Kingdom of the Two Sicilies !. Neither attempted foundation lasted long
enough to encourage future interest in South America. The mission to
New Granada ended in tragedy: that to Chile, on the other hand, proved
from the beginning an unfortunate chapter of errors.

Of the second affair we offer here a brief account illustrated by a
selection from the surprisingly abundant file of documentation that the
Chilean venture managed in its short existence to accumulate. Correspon-
dence concerning the short-lived foundation is available in the general
archives of the Redemptorists in Rome 2. To European superiors, it appears,
South America was not only the New World but an unknown one and a
very strange world indeed. Communications were so slow by paddle-wheel
steamer or by sailing ship that it was only at a late hour that the real
conditions of the project could be grasped. And even then Father Mauron
found occasion to have second thoughts about leaving Chile. By that
time, however, one of the founders at least had lost heart to such an
extent that the decision to discontinue the attempt was for him an
undisguised relief.

1 There is a brief notice of the Neapolitans in Casanare, New Granada, in Oreste
Gregorio, Ricordo del Servo di Dio, P. Vittorio Lojodice in Spic. hist. 14 (1966) 430-433.

2 The general archives are cited A.G.R. Most of the relevant material is in the
section Provincia Belgica (P. B.), XVII 1. There are indications. of the attempted
foundation in Rengo in Los Redentoristas en Chile, Santiago del Chile, 1925, p. 10;
E. Gautron C.SS.R., La Croix sur les Andes, Paris, [1938] p. 21-22; Maurice de Meule-
meester C.SS.R., Glanes Alphownsiennes, Louvain, 1946, p. 134; [J.-B. Lorthioit], Mémo-
rial Alphonsien, Tourcoing, 1929, p. 137. In each of these cases the mention is_merely
in passing; and in the case of Fr. Lorthioit quite inaccurate, as he gives the date as
1868 and says the Belgians remained in Rengo fourteen months.
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In May of 1860 Archbishop Rafael Valentin Valdivieso of San-
tiago °, in Rome for his ad limina visit, called on Father Mauron to
request a foundation in a place called Rengo in his archdiocese *. He
was most insistent in urging his case; and on the face of it he had an
extremely attractive proposition to offer. There was in Rengo a church
already built and furnished ready for occupation; and by it a religious
house could be built, the archbishop bearing the cost, or so the con-
sultors understood ®. It was not quite like that, as the Superior Ge-
neral explained when he wrote to enlist the aid of Father Kockerols,
superior of the Belgian province °. It was a relative of the archbishop
who was to guarantee the accomodation and support of the com-
munity. As the archbishop explained it, the young lady in question
was about to become a religious among the Ladies of the Sacred Heart
and wished to devote part of her considerable private means towards
a pious work for the good of the people of Chile.

The offer appeared all the more enticing when the Superior Ge-
neral was assured that what Chile needed was not so much priests as
missioners to preach to the people and instruct them’. He had long
been thinking about South America, he confided to Father Kockerols,
as particularly suitable to the Redemptorist apostolate. Chile seemed
the right place to make a start, as it was a civilised country, where it
would be possible to live in community « just as in Europe, without
the quasi cure of souls as in the United States » °. Moreover, since
Chile was a Catholic country, it would be possible to concentrate on
the missions, which would make the foundation « entirely con-
formable to the rule and the intentions of St. Alphonsus » °.

3 In A.GR,, P.B., XVII 1/a there is a copy of the Catalogo de los ecclesiasticos,
Santiago, 1859, which gives biographical data concerning the archbishop. Mgr. Rafael
Valentin Valdivieso y Zafiartu was the second Archbishop of Santiago. He was born
in the same city 2 XI 1804 and was consecrated 2 VII 1848. R. Ritzler O.F.M. Conv.
& P. Sefrin O.F.M. Conv., Hierarchia Catholica medii et recentioris aevi, VIII, Padua,
1978, p. 313-314.

4 The offer was discussed by Father Mauron and his consultors on 28th May
and 4th June. See A.G.R., Liber Consultationum (L. C), 79.

3 ibid.

6 A copy of the letter is given in Provincia Belgica. Chronica provinciae et col-
legiorum (B.C), V, 176-179. The chronicle is in manuscript, a copy of which is in
A.G.R. Father John Kockerols was born in Antwerp 3 XI 1823. He was ordained priest
for the archdiocese of Malines 19 XI 1846, making his profession as a Redemptorist
15 X 1851. Named provincial 19 ITI 1859, he was to remain in office for a total of twenty-
eight years.

7 ibid.

8 ibid.

9 ibid.
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Father Mauron, predisposed as he so obviously was, gladly
accepted the offer. The archbishop and he were completely in agree-
ment, he informed Father Kockerols, and the house to be built in
Rengo was to be sufficient for a community of about ten missioners *.
The immediate need was to find the men to send out to make a start
before the end of the year; and that was why he had recourse to Bel-
gium, He wanted two Fathers and a Brother.

The consultation in Rome had already settled on one of the
pioneers, Father Louis Dold *. In his letter to Father Kockerols the
Superior General explained that Father Dold had been chosen because
it was understood that he knew something about architecture and so
could see to the new building . Father Dold, a Belgian by birth, had
been one of the band of European Redemptorists brought to the
United States in 1851 by Father Bernard Hafkenscheid, newly ap-
pointed first superior of the American province . He had then been
ordained only a few months.

Father Dold was certainly a very able man, and in the course
of his life he showed himself on many an occasion a remarkably
plausible character; but apart from these qualities it is hard to find in
his career the grounds for Father Mauron’s crediting him with know-
ledge of architecture. Of one thing, however, he had given ample
evidence in the ten years since his ordination, and that was that he
could be a considerable embarrassment to his immediate superiors.
For a short time he had taught dogmatic theology in Cumberland, the
house of studies of the young American province; and in the space of
a few months he succeeded in thoroughly irritating his students by
his refusal to let his opinions be challenged *. It was with a quite
discernible relief that his provincial recommended him for the Ame-
rican foundation in the West Indies after less than a year of teaching *.

In the extremely difficult mission to which he was sent in 1858
Father Dold proved his mettle. The Catholics on the island of St.

10 ibid.

1t A.GR., L.C., 79. Father Dold was born in Mons, Belgium, 28 X 1821. He had
taken his vows 6 XI 1843 and been ordained priest in Wittem 21 XIT 1850.

12 B.C.,, V, 178.

13 Cf. Michael J. Curley C.8S.R., The Provincial Story, New York, 1963, p. 116.

4 Cf. Michael J. Curley C.SS.R., Cheerful Ascetic. The Life of Francis Xavier
Seelos C.SS.R., New Orleans, 1969, p. 166-167.

15 Cf. Joseph G. Daly C.SS.R., Conflict in Paradise. Beginnings of the Redempto-
rist Mission to the Virgin Islands, 1855-1860, sl., s.d., p. 17.
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Thomas were divided by a bitter schism occasioned by the noisy
* disputes of a popular but headstrong pastor with the Church autho-
rities, even with the Sacred Congregation of Propaganda Fide. In this
situation of utmost delicacy Father Dold by hard work, ability and a
considerable charm of manner succeeded within less than a year in
winning over most of the rebels. However, he had gone about the
task in his own way, and in the process he succeeded in thoroughly
alienating his own superiors. The Bishop of Roseau, Michel Vesque,
after an acquaintance of only one month described him as « a man so
attached to his own will, so little filled with charity and humility that
I have decided to make no further observations to him » *. And when
Father Dold went to Europe eatly in 1860 the superior of the mis-
sion, Father Joseph Prost, wrote to Father Edward Douglas, Con-
sultor General, begging him to do all he could to prevent his return
to the West Indles because among other « he speaks agalnst the
bishop and against me » *

Father Dold, returmng to Europe, arrived in Rome on 9th
April 1860 *. It was probably during this visit that the Superior Ge-
neral came to know him. The acquaintance gave rise to an extraordi-
narily frequent correspondence which was to continue right up to
Father Dold’s death. And the meeting so impressed Father Mauron,
one gathers, that he was able to overlook the adverse comments in
Father Prost’s letters from the West Indies and make him the first
choice for the new foundation in Chile.

As the second Father for Chile Father Mauron suggested Father
L’Hoir *; but when the provincial proposed Father Philippe Noél,
he readily agreed ®. Father Noél was a man who should have been
well known to his Superior General. He had been Father Kockerol’s
immediate predecessor as provincial; and while he had been in that
position he had expressed his desire to go on the foreign missions *

16 ipid. 38.
17 ibid. 48.
18 A.GR., Cronaca della casa generalizia, p. 44..

1 B.C.,, V, 178. Father Marcellin L'Hoir had been born 23 IV 1822 professed
15 X 1845 and ordamed priest 29 V 1847. He was evidently much esteemed in his
province, as he was frequently in positions of authority.

20 B.C., V, 181. Father Noél had been born 29 IX 1815 and had been ordained
for the dlocese of Tournai 11 VIII 1839, taking his vows as a Redemptorist 24 V 1845.
He had been Belgian provincial from 1856 to 1859.

2 ibid.
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The chronicler of the Belgian province, in fact, had described him at
the end of his term of office as being a missioner rather than an ad-
ministrator “,

- Father Noél was essentially a very simple man. He must have
been so, in fact, in the extreme to have allowed himself to become
involved in one of the most notorious of confidence tricks, a perpetual
motion machine, When a Father of the Litge community fell a victim
to the plausible stranger who promised vast wealth for the house,
Father Noél as provincial not only authorised the use of Ligge funds,
but invested provincial capital to the extent that his successor found
himself in acute financial embarrassment *. When Father Kockerols
explained his plight to the Superior General, Father Mauron ordered
a -thorough investigation . In the final summing up the decision de-
clared that while a great deal of foolishness had been involved, « Father
Noél was more at fault than any of the others » .

And yet it was Father Noél who was named superior of the
new foundation, as he announced to Father Dold when the two pio-
neers met in Mons *. The latter was so stung by the news that he
wrote at once to Rome asking to be released from the expedition. He
must have time, he pleaded, to attend to his interior life after his
strenuous and distracting labours in America and the West Indies;
and besides he was quite sure it would be impossible for him to live
in peace with his companion ”. He requested that he be allowed to
come and explain his reasons in a personal interview. Father Mauron
remained firm in spite of a regular flutry of letters from the clearly
disgruntled Father Dold, and he added to the party Brother Louis
Douterlungne, who was to take his vows only late in September,
almost on the very eve of embarking *.

Father Dold, seasoned traveller that he was, had busied him-
self about arranging the passage for the party before he realised that
he was not to be in sole charge of the expedition. His arrangements

2 ibid. 80.
3 ibid. 94-97.
% AGR., LC., 74.
5 B.C., V, 100.
" 2% Dold to Mauron, 4 IX 1860; A.GR., P.B., XVII 1/d.
2 ibid. :

2 B.C., V, 243. Born Bartholomew Douterlungne 10 V 1833, Brother Louis made
his profession 25 IX 1860. He was released from his vows a few years after the Rengo
interlude. : : - : . :
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were as efficlent as were most things he undertook, so that on 17th
October he was able to take ship with his companions *. The voyage
was not without its perils, which each of the Fathers narrated for
the entertainment of their Belgian confréres *. One of the great paddle-
wheels broke its axle and was cut free barely in time to prevent its
holing the ship. The result was that the disabled vessel limped into
St. Thomas, the first port of call across the Atlantic, so long overdue
that it had been presumed lost with all aboard. Poor Brother Louis
had paid little heed to the general alarm: he had been so wretchedly
seasick since leaving Europe that he scarcely stirred from his bunk
until the party reached Chile.

The long journey over the Atlantic, across the isthmus of Pana-
ma and down the Pacific coast of South America took almost two
months. The travellers arrived in Valparaiso on 14th December. After
a brief stay in the port city the party went on to Santiago, where they
met the vicar general, Dr. José Miguel Aristegui *. The vicar general
was a courteous person, but they found him a somewhat puzzled one.
Informed by his archbishop of the successful dealings with the Re-
demptorists, he had contacted the prospective benefactress and put
in writing the terms she was prepared to offer for the foundation, very
much as they must have been expressed by the archbishop, enclosing
money to pay the passage of the community *. By the time this letter,
written in August, reached Rome the three travellers had already em-
barked. Since writing as directed by his archbishop the vicar general
had heard no word until the three members of the new community
called on him in the middle of December. He received them hospi-
tibly, patiently answering their questions and introduced them to the
Valdivieso family whose guests they were to be during the few days
they remained in Santiago. It was a further day’s journey to Rengo,
where the party arrived on 22nd December. Within a few days Father
Noél was writing for Father Mauron a long account of the first couple
of weeks in Chile with his impressions of his new home. He made it
plain that he did not like at all what he had seen in that short time *.

29 No€l to Mauron, 10 X 1860; A.G.R., P.B., XVII l/e‘.

30 The letters are found in B.C., V, Father Noél’s pp. 185-190 and Father Dold’s
pp. 190-242,

31 Noél to Mauron, 27, 28 XII 1860; A.GR., P.B., XVII 1/e.
32 Dr. Aristegui V. G. to Mauron, 16- VIII 1860; A.G.R., P.B., XVII 1/b.
33 Noél to Mauron, 27, 28 XII 1860; A.G.R., P.B., XVII l/e.
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Father Noél was at a disadvantage in that he had been much
slower than his versatile companion in learning Spanish. Accordingly,
after he had sent off his own unfavourable first impressions he had
Father Dold return to Santiago in order to clarify the terms offered
them, asking him to write his own independent report for the Su-
perior General.

Father Dold, of course, proved most businesslike in the ac-
count, neatly set out point by point, of his further investigations *.
The good Sister, Carmen Teresa Valdivieso, gave him the distinct im-
pression that she wanted the foundation less for the spiritual good
of the people than for the advantage of her own family, whose pro-
perty was in the Rengo district. She could offer little help towards a
house for the community Father Mauron expected to establish; but
she recommended that Father Dold approach her relative, the arch-
bishop when he should arrive back in his diocese. There seemed to
be little hope, however, in that direction owing to some tension be-
tween the archbishop and the Chilean government, which had refused
to pay the return fare from an extended ad limina visit which had
already lasted a year. The loyal but long-suffering vicar general had
been compelled to make a public appeal for funds to pay the fare.
It would be expecting too much altogether to count on the arch-
bishop’s being either willing or able to contribute towatds a new home
for the Redemptorists. To make things worse, his quarrel with the
civil authorities was long standing enough to have occasioned a se-
rious division among the clergy, with those of European origin and
most of the religious supporting the government against their arch-
bishop. The dispute had created such an unfavourable climate for
vocations that the seminary was almost empty. This concise and or-
derly statement of Father Dold’s very much reinforced the gloomy,
rambling forebodings his superior continued to send on to Rome.

These first unfavourable reports reached Rome in two months’
time and were considered on 4th March ®. A few days later the Su-
perior General wrote to Father Noél the results of his consultors’
deliberations, encouraging him to continue with the venture which
had already cost so much effort *. While he acknowledged the pro-
blems described by both of the pioneers, he still hoped for better

34 Dold to Mauron, 12 I 1861; A.G.R., P.B,, XVII l/e.
35 AGR, LC, 81. -
3 Mauron to Noél, 8 IIT 1861 (copy); A.GR., P.B. XVII 1/e.
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things once the archbishop should have returned. With him and with
the good Sister Father Noél was to act with fitmness and with much
prudence. The last phrase was underlined.

By the time this letter had been written further reports had

begun to flow from both the Fathers in Rengo. They were diligent
correspondents, whose letters were both frequent and extraordinarily
lengthy. Continuing up to the time of their departure from Chile, and
even beyond in the case of Father Dold, the two men expressed views
that became increasingly divergent.
A The picture presented in Father Noél’s uniformly dismal co-
lours offered no hope whatsoever. His interminable complaints
amounted to three repeated over and over, lack of funds to support
and house a community, the unsuitability of Rengo and the extreme
unlikelihood of any useful mission work in Chile . These reasons
were serious; and even Father Dold, who soon began to enjoy his
life in Chile, was unable completely to refute any of them. They were
arguments of a kind bound to influence Father Mauron.

The lack of funds of which Father Noél had become aware soon
after his arrival remained very much on his mind; and his fears were
by no means dispelled when the archbishop returned a couple of
months later and confirmed what Sister Carmen had hinted about the
state of his finances ®. The cost of living was high in Chile; and for
support it would probably be necessary to depend on Mass stipends;
and the Valdivieso family, including the archbishop and Sister Car-
men, were proving less cooperative than had been expected . It is
very likely that his letters contained a considerable measure of exag-
geration; but even the more sanguine Father Dold, confident that his
good friends, the Valdivieso family, would not let the Fathers starve,
could hold. out no more hope than for a community rather less than
half the ten envisaged by the Superior General .

Rengo itself to Father Noél’s clearly jaundiced view was most
unsuitable. The area about the little town was crossed by so many

37 Noél to Mauron, 26 I 1861; A.G.R., P.B., XVII 1/e. This letter, written after
barely a month in Rengo, already made the three points which were to recur in almost
every one of the letters that followed.

38 Noél to Mauron, undated; A.GR., P.B., XVII 1/e. When filing the letter the
archivist tentatively suggested 7 II 1861 as its date. This can hardly be correct, as
it must have been at least after his letter of 15th of the same month, which does
not mention the results of Father Dold’s interviews in Santiago.

39 Noél to Mauron, 15 II 1861; A.GR., P.B., XVII 1/e.
40 Dold to Mauron, 14 V 1861; A.GR., P.B,, XVII 1/g.
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creeks and even tivers that-travel was impossible except on horse-
back or by bullock cart. The neat sketch map he forwarded with one
of his earliest reports gave some justification to his declaring: « We
are surrounded by water on all sides » . To make things worse, there
‘were already two churches in the town, which in any case was little
more than a small village. A community of Franciscans had recently
built a house and church between the Valdivieso chapel served by
the Redemptorists and the parish church *.

Father Noél never ceased to complain about his situation on
the « island ». He himself was practically immobilised, since a hernia
to which he coyly confessed made it impossible for him to ride a horse
without severe pain. Then there was the fact that the wet season
with heavy rains and the melting snows of the Cordilleras would keep
the people away even from the Sunday Mass, though not, he remarked
acidly, from the « cabarets ». The only ray of hope in this extremely
dismal prospect was that the Fathers could be saved from months of
boredom when they were 1sola’ced by the annual floods if they had a
great love of study and prayer ©

Once again Father Dold was inclined to dis«count his superiot’s
timidity. He, experienced missioner as he was in the United States
and the West Indies, saw no reason why anybody should worry about
riding a horse. He loved it. By the exercise of that charm that had
worked such wonders on St. Thomas he had gained ready -access to
the various households of the Valdivieso family, and he had every
resason to hope that his good friends would not let him down, to the
advantage even of his companions. As for the dreaded wet season,
he had no doubt at all that it would turn out far less fearsome than
Father Noél, poor fellow, had described it *

On the subject of the missions, however the two were in
agreement. Father Dold confessed that the kind of ministry offering
to the Redemptorists in Chile was for him. «a subject of grave
fears » ®. With his usual efficiency he enumerated three faults. In
the first place, missions in Chile were conducted solely for the sake
of giving the people an opportunity of making their Easter Com-

4 Noél to Mauron, 26 I 1861; A.G.R., P.B., XVII 1/e.

42 Noé&l to Mauron, 27, 28 XII 1860; A.GR., P.B., XVII 1/e.
43 Noél to Mauron, 26 I 1861; A.G.R., P.B., XVII 1i/e.

4 Dold to Mauron, 14 V 1861; A.GR., P.B., XVII 1/g.

45 ibid.
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munion — at whatever time of the year they were held. November
was the time for Rengo each year. They lasted a week or so, never
more than nine days, and consisted of a course of sermons wich pro-
bably very few could understand, some spectacular and entertaining
ceremonies and the main business, namely the confessions and Com-
munions of some ten thousand or more. Relays of confessors worked
day and night to get through the huge numbers, who were despatched
in such summary fashion as to appal even the sophisticated Father
Dold. He was, however, rather more hopeful than Father Noél that
given time the Redemptorist methods might possibly introduce a
change for the better *

For the second defect he listed he could foresee no remedy.
Long custom had made these « Easter Communion » missions regular
annual events in Chile. Even if it should prove possible to introduce
better conducted missions, he thought it would be beyond the Re-
demptorists or anybody else to break the tradition that marked for
both clergy and laity one of the biggest events of the Church year

Finally, there were so many missioners in the archdiocese alone,
Jesuits, Lazarists, Capuchins, Franciscans as well as a large number
of secular priests who did nothing else, that the Redemptorists, new-
comers as they were, were bound to find themselves « as useful as
the fifth wheel of the carriage ». It would call for much more enter-
prise and courage than he could hope to find in the archbishop to
remedy the hopeless state of the missions, and in particular to have
the established m1ss1oners share thelr very lucrative occupation with
the new arrivals ®

In the face of the « grave fears » he had to admit Father Dold
was still prepared to argue that the foundation should be retained.
At the same time he had his eye on a further possibility. If he himself
had to choose, he told the Superior General, between the mission in
Chile and the one in Australia of which he had heard when he passed
through Rome, he would choose the latter. Consequently, should it be
decided to leave Chile, he would be quite willing to go by sailing sh1p
from Valparaiso to study the prospects of an Australian foundation ¥

46 ibid.
47 ibid.
48 ibid.
49 ibid. A request for a foundation proposed by the newly appointed. Bishop

of Brisbane was discussed by Father Mauron and his consultors 2 T 1860. See A.G.R.,
L.C., 76.
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By the time these views had been formed the archbishop had
at last returned from that extended ad limina visit that the irritated
government preferred to consider an altogether unwarranted holiday
tour of Europe. He reached Santiago at the beginning of February,
when Father Dold, sent by his superior, called on him *. Poor Father
Noél was suffering from a bout of fever, and he was indignant when
Father Dold reported to him that the archbishop had expressed his
surprise and displeasure at not finding the superior on hand to greet
him on his return to his diocese. In his eventual interview, which was
early in April he tried to be as firm as Father Mauron would have
wished *, but in his strugghng to express h1rnself in Spamsh he tended
to shout giving the impression of blustering *.

Father No&l’s meeting with the archblshop was not such an
occasion of unrelieved embarrassment as the reports would seem to
indicate. It resulted in a second offer. It was now proposed that with
some assistance from archdiocesan funds the Redemptorists establish
themselves near the church of Santa Rosa de los Andes, which would
be entrusted to their charge. Rather than accept the clearly biased
word of the archbishop, Father Noél despatched his companion to
examine what was offered. Father Dold promptly furnished his usual
point by point report complete with a tastefully coloured diagram,
all of which his superior sent off to Rome *. It was certainly prefer-
able to Rengo. For one thing, it was drier; and then there were no
other religious in the district, which was moreover within fairly easy
reach of the neighbouring towns of Argentina across the mountains.
The big problem was that it would be necessary to retain the Valdi-
vieso family church in Rengo. Since Santa Rosa was as far north of
Santiago as Rengo was south — a day’s journey — Father Noél could
only see the offer as merely duplicating the present unsatisfactory
situation, tiny and isolated with practlcally no prospect of any worth
while mission work.

On its long two months’ journey to Rome this letter crossed
one from Father Mauron announcing the decision to end the experi-
ment in Chile. On 18th May the consultors had agreed that Rengo
should be abandoned *. This decision was communicated by Father

50 Noél -te Mauron,- undated, probably late February 1861; A.GR., P.B., XVII 1/e.
st Noél to Mauron, 14 IV 1861; AGR., P.B., XVII I/f.
52 Dold to Mauron, 14 V 1861; AG.R., P.B. XVII 1/g.
5 Noél to Mauron, 14 IV 1861; A.GR., P.B., XVII 1/f.
% AGR., L.C., 8L,




380 I ~  ~Samuel -Boland

Mauron in a letter to-Father No&l dated 21 st May ®. The letter is
not extant, but in a subsequent letter to Father Dold the Superior
General explained that the decision was based principally on Father
Noél’s having described as absurd the idea of trying to make a foun-
dation in the archdiocese of Santiago *. Very likely he was referring
to what Father Noél had written after Father Dold’s first interview
with the archbishop, namely that he had become convinced that to
continue with the foundation could only be disastrous *. Father Noél
was instructed to go to St. Thomas with Brother Louis, Wh1le Father
Dold was to return to the United States.

During the usual long two months that this decision took to
reach Rengo the flood of letters from Chile continued - unabated.
Among those that reached Rome after the end of May was the one
Father Noél had sent on 14th April with the account of his interview
with the archbishop. He offered the first gleam of hope. While he
could find no reason for recommending Santa Rosa, he did speak of
a distinct possibility in Santiago itself, where there was a new church
endowed by a devout elderly priest and with good prospects of an
income sufficient for a community. It would even be possible to
satisfy Sister Carmen, which really meant the archbishop and the rest
of the Valdivieso family, by keeping Rengo as a rest house for the
community in the city. Moreover, with a presence in the capital
Father Noél thought it would be more possible to 1nfluence mission
practice than from the remote « island » of Rengo *.

' When this word reached Rome two months later it 'caused
Father Mauron to have second thoughts. In a letter written on 11th
June he expressed himself as firm in the decision to leave Rengo, and
for similar reasons unwilling to accept Santa Rosa; but Santiago was
a different prospect. He instructed Father Nogl to propose to the
archbishop a foundation in the city very much in the same terms as
he had suggested in his own report of April *. 59

As it turned out, the second thoughts were of no avall It was
in the middle of July that the letter of 21st May announcing the with-
drawal from Chile reached Rengo; and Father Noél, making no at-

55 A.GR., P.B., XVII 1/g. There is a note of the letter’s contents. =~

56 Mauron to Dold, 25 X 1861, (copy); A.G.R., P.B., XVII 1/k.

57 No€l to Mauron, undated, probably late February 1861; A.G.R., P.B., XVII 1/e.
58 Noél to Mauron, 14 IV 1861; A.G.R., P.B., XVII 1/f.

59 Mauron to Noél, 11 VI 1861 (copy); A.G.R., P.B., XVII 1/f.
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tempt to conceal his- vast -relief, began at once to prepare for depat-
ture. He and Brother Louis were to go directly to Valparaiso without
stopping in Santiago to take leave of the archbishop. Father Dold,
who had other plans for himself, was entrusted with the task of
saying the necessary farewells ®. This letter describing the end of the
Rengo foundation was written only when Father Noél and his travell-
ing companion were drawing near their new destination. It seems
that Father Mauron’s letter of 11th June could not have arrived be-
fore the group dispersed, as it was not mentioned by either of ‘the
Fathers in their accounts of the last days in Chile.

Father Noél wrote on 2nd August to the archbishop explaining
carefully the reasons for the Superior General’s decision®. In return
he received a courteous reply in which the archbishop protested that
for his part he had done all he could to make the project succeed *.
A farewell letter Father Noél wrote to Sister Carmen had the effect
of reducing all the Valdivieso ladies to floods of tears ®. Within a
few days Father Noél and Brother Louis embarked for St. Thomas,
not quite eight months after their arrival in Rengo. While the poor
Brother steeled himself as best he could for the bout of seasickness
he correctly predicted for himself, his companion, gloomy as ever,
contemplated the prospect of « bemg grilled on the rock of St
Thomas »

Father Dold was left behind in Rengo to prepare for his jour-
ney in his own fashion. For one making for the United States the route
he proposed was puzzling to say the least. He was to cross the Andes
once the snows were melted and travel across Argentina to Buenos
Aires and from there by way of Rio de Janeiro to Cadiz ®. His long
journey and the delay before its start made it possible, he explalned
for the Superior General to change his mind and commission a fresh
start in more competent hands, namely those of the writer. He gave
an address in Rio de Janeiro where he could collect mail and easily
turn back to Chile. In November he had not yet left, and he wrote

60 Noél to Mauron, 6-11 IX 1861; A.GR., P.B., XVII 1/1 -

61 Noél to Archblshop Valdivieso, (copy); A.GR,, P.B,, XVII 1/k The date, 2nd
August is mentioned in-the archbishop’s reply. -

62 Archbishop-Valdivieso to ‘Noél, § VIII 1861 (translation); A.G.R., P.B., XVII 1/k,
63 Dold to Mauron, 11 VIII 1861; A.G.R., P.B., XVII 1/k.

64 No&l to Mauron, 6-11 IX 1861; A.G.R., P.B., XVII 1/i.

65 Dold to Mauron, 11 VIII 1861; A.G.R., P.B., XVII 1/k.
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from Valparaiso explaining that the change of plans had become ne-
cessary, since it was no longer safe to cross the plains of Argentina,
where bands of revolutionaries, bandits and Indians were massacring
wayfarers. He had now decided, he wrote, to travel by sailing ship
around Cape Horn and make for Cadiz, from which port he could
easily return either to the United States or to Chile. A new address
was now provided for Cadiz; but to make sure of his getting it he
asked Father Mauron to send a copy of the letter to another address
in Malta *

When an extremely puzzled Superior General received this
Jetter in the following January the first question that occurred to him
was: why Malta? Nevertheless he sent off the two letters requested,
sternly requiring the intrepid globe-trotter to make at once for Cla-
pham, England, and provide without delay a more satisfactory expla-
nation of his extraordinary conduct “. It was the copy in Malta that
eventually came to Father Dold’s hands, but before then he had ex-
perienced further adventures. His ship from Cadiz to Malta had been
blown off course, and he had been put ashore at his own request in
Alexandria. While waiting for a ship to take him to Malta he took
advantage of his convenient position to make a pious pilgrimage to
the Holy Land, « the only journey I have made of my own will » ®
When news of this remarkable odyssey came to the ears of the hor-
rified consultors in Rome they solemnly determined that the culprit be
given a severe reprimand ®, which Father Mauron duly administered ™.

Father Dold eventually did reach his destination. In the Ame-
rican province he found further opportunities to demonstrate his pro-
wess as a pioneer, in St. Louis and Sainte-Anne-de-Beaupré, Canada.
Father Noél patiently « grilled on the rock of St. Thomas » for a few
years until he died there on 18th February 1868.

It was not at all easy to discourage the redoubtable Father
Dold. His letters suggesting that the decision be reversed drew from
the Superior General a fatherly admonition not to waste any more
time on the subject of Chile, as that interlude was definitely-over-and

6 PDold to Mauron, 17 XI 1861; A.G.R., P.B., XVII 1/m.

¢! Mauron to Dold, 10 I 1862 (copy); A.G.R., P.B., XVII 1/m:
68 Dold to Mauron, 23 I1I 1862; A.G.R., P.B,, XVII 1/m.

8 A.G.R., L.C, 87. The consultation was heid on 25th June.
70 Mauron to Dold, 28 Vi 1862 (copy); A.G.R., P.B., XVII 1/m.
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~ « the documents are now in the archives in perpetuam rei memor-
iam » "', His indefatigable correspondent was soon sending further
documents to swell the file. He kept up his correspondence with Sister
Carmen and others of the Valdivieso family. Later in 1862 he for-
warded a further plea from the Sister ”. The consultors, no doubt
heartily wearied by his persistence, declared that « this matter is
finished and is not to be raised again » *. Sister Carmen was not
deterred, however, from sending on through her correspondent half
a dozen years later a final plea for a community to be established in
Rengo, offering a more generous endowment ™,

The last word rested, as one had to expect, with Father Dold.
Hearing in 1876 that the South American foundations of the province
of France and Switzerland were about to extend to Chile, he could
not refrain from expressing his delight in a letter to Father Mauron .
He was content, he declared, that the Redemptorists were going at
last to his great friends in Chile. In spite of his age he generously
offered the assistance of his experience with the country and its in-
fluential personages. But his roaming days were over, and he remained
to end a singularly eventful career in Philadelphia on 29th Decem-
ber 1882. |

Throughout the entire Rengo affair Father Dold had a great
deal to say, and it was not wholly consistent; it must be said. One
comment he made immediately after receiving word to withdraw stung
Father Mauron to respond with some warmth. Father Dold argued
that to leave Chile for the reasons given, namely uncertainty of funds,
unsuitable accomodation and an usatisfactory apostolate, would establ-
ish a precedent and a principle that would preclude all further at-
tempts in the direction of the foreign missions *. Even making allow-
ance for the writer’s usual interested motives, the Superior General
had to see the shrewd point that had been made, and he hastened
to answer.

In his reply Father Mauron protested that he had done all he

71 Mauron to Dold, 8 IV 1862 (copy); A.G.R,, P.B,, XVII 1/m.
72 Sister Carmen Valdivieso to Dold, 29 V 1862; A.G.R., P.B,, XVII 1/m.
3 A.G.R.,, L.C., 87. The consultation was held on 4th August.

7 Sister Carmen Valdivieso to Mauron, 23 VII 1868; A.G.R., Prov. Baltimoren-
sis, Personalia, Ludovicus Dold.

75 Dold to Mauron, 2 V 1876; A.G.R., Prov. Baltimorensis, Personalia, Ludovi-
cus Dold.

76 Dold to Mauron, 29 VII 1861; A.G.R., P.B., XVII 1/k.
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could « to offer to the poor people of Chile the spiritual help of our
Congregation » . He had been most interested in the project from
the start. When in the previous year he had sought Father Kockerols’
help, he had explained himself. « For a long time there has been talk
of South America as a land that would be especially suitable for the
Congregation » . Apparently it was his aim to promote Redemptorist
expansion outside Europe, and the Rengo expedition was important
in its being an early experimental step in that direction.

Properly speaking this expansion into South America was not
the first venture of the Redemptorists into the mission field. In St.
Clement Hofbauer’s time a foundation had been attempted in Bucha-
rest; the introduction of the Congregation into America in 1832 had
brought it into the territory of Propaganda; and so too had the at-
tempt to establish a small community in Norway in 1849. But in the
sixties there was some preoccupation with foreign missions, as Father
Dold shrewdly perceived. Interest had been aroused when Mgr.
George Talbot asked the Redemptorists to bring peace to the troubled
island of St. Thomas. There must also have been some discussion and
gossip about the opening offered in distant Australia when Father
Dold passed through Rome eatly in 1860. Certainly, Father Mauron,
as he more than once protested, most earnestly wished the founda-
tion in ‘Chile to succeed.

The brief Rengo experience did not help towards establishing
a policy for future expansion outside Europe. If anything, it revealed
a tendency to adhere rather too much to ways that were familiar and
well proven. When Father Noél announced his departure to the Arch-
bishop of Santiago and explained the reasons, he spoke about the
community life and pastoral works of Redemptorists in other coun-
tries and the sort of thing prescribed for them by their rules ™. There
is no doubt that during the short eight months of the experiment
the group showed little ability to adapt to new circumstances. And
one would have to suspect a similar inflexibility of attitude on the
part of Father Mauron, who had chosen Chile, after all, because he
saw it as « a civilised .country ‘where we should be able to live in
community as in Europe » ®. A person who chose his words more

77 Mauron to Dold, 25 X 1861 (copy); A.G.R., P.B., XVII 1/k.

7 B.C., V, 177.

 Noél to Archbishop Valdivieso, 2 VIII 1861 (copy); A.G.R., P.B.,, XVII 1/k.
& B.C., V, 177 ' )



Attempted foundation in Chile, 1860-61 385

prudently than did Father Dold might have made more gtacefully his
point about the wrong thinking and the unhappy precedent created
by the community’s withdrawal from Rengo.

. Even with sounder policies of adaptability, however, it is
doubtful if the Rengo foundation could have succeeded. From the
start it was hampered by errors of judgement that prejudiced all sub-
sequent developments. Even Father Dold, for all his later enthusiasm
and ostentatious optimism, found on arrival that what good Sister
Carmen and the archbishop were prepared to do was very much less
than what Father Mauron had led him and his companions to ex-
pect ®. Later he went to some pains to explain that it had all been
due to a misunderstanding, and little wonder that the Superior Ge-
neral had mistaken the archbishop’s meaning, since even Spaniards
found it hard to understand the people of Chile ®. Whether or not
one is prepared to credit Father Dold with being such an expert on
the speech and customs of the country on so short an acquaintance,
it remains clear that the party came to Rengo fully expecting to have
a house built for them and for the others who would soon come to
join them. And this their benefactors were neither willing nor able
to do. To be faced with such a disappointment after the long voyage
from Europe should not have brought the venture to an end, provided
the pioneers showed a willingness to negotiate a compromise. This
neither Father Noél’s pessimism nor Father Dold’s high-handed
egoism made possible.

It would not be unreasonable to see Father Mauron as chiefly
responsible for the failure of Rengo. He was the one, after all, who
put Fathers Noél and Dold in charge, and from the beginning he had
kept the direction of the venture in his own hands, making all the
decisions himself. When Father Dold attempted to argue against the
withdrawal, the Superior General explained his reasons. On ‘reading
the reports that had come from Father Noél, he wrote, he could see
little else to do. « God knows how much that letter cost me. But
what was I to do? How could I leave you in a position where it was
said you had not enough to live on » *? The decision to abandon
Chile had been discussed in a consultation before Father Mauron
communicated it to Father Noél, but there is never any mention of
the consultors. The correspondence concerning the business of Rengo

81 Dold to Mauron, 12 I 1861; A.GR.,, P.B., XVII 1/e.
82 Dold to Mauron, 14 V 1861; A.G.R,, P.B., XVII 1/g.
83 Mauron to Dold, 25 X 1861.(copy); A.G.R., P.B., XVII 1/k.
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gives the distinct impression that the Superior General had acted
throughout in isolation.

Father Mauron, in fact, had been elected Superior General only
five years earlier by a chapter which marked a new direction for Re-
demptorists. He found himself in a position of responsibility in a
rapidly growing institute as yet little skilled in the techniques of go-
verning and in particular with the need of delegating authority. He
was as a consequence in 1860 still something of a pioneer himself,
treading new paths of leadership and it was to be some years yet
before his style of government matured.

Ten years later a further opportunity offered in South America.
On this occasion Father Mauron had recourse to the energetic su-
perior of the province of France and Switzerland, Father Achille De-
surmont, asking him to choose men for the two foundations to be
made in Ecuador. Father Desurmont was a strong character and an
efficient administrator, and the man appointed to supervise the two
foundations, Father Jean-Pierre Didier, was a competent leader. To
Father Didier most credit is due for the eventual success in intro-
ducing the Redemptorists into South America; but his task had been
much easier than the attempt in Rengo by reason of more orderly
direction from the beginning *.

When Father Noél reached Puerto Rico on his way from Chile
to St. Thomas he heard of the failure of the other attempt to make a
foundation in South America. Father Lojodice, the only sutvivor of
the three Neapolitan' Fathers who had gone to New Granada, had
been forced to leave. « We have on board fourteen Jesuits expelled
from New Granada after two and a half years there. The only survivor
of our Neapolitan Fathers has left with the Apostolic Delegate » ®.
His letters from Chile had frequently mentioned with foreboding the
recurring revolutions in the new South America republics. He wrote
on this occasion what must have seemed to him a fitting conclusion
to his unhappy stay in Rengo, as with undiminished gloom he pre-
pared himself to be « grilled on the rock of St. Thomas ».

8 Cf. A. George C.SS.R., Le trés réverend Peére Achille Desurmont C.SS.R., pro-
vincial de France, Paris, 1924, p. 211-213; E. Gautron C.SS.R., La Croix sur les Andes,
Paris 1938, p. 30-45; Los Redemptoristas en Chile, Santiago del Chile, 1925.

8 Nogl to Mauron, 6-11 IX 1861; A.G.R., P.B., XVII 1/i.
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DOCUMENTS

1. - Letter of Father Mauron to Father Kockerols, Belgian provincial, 15
VI 1860. Copy in B. C., V, 176-179.

Durant le séjour qu'il vient de faire a Rome, 'archevéque de San
Tago vint me voir pour me prier d’établir une maison de missionnaires de
notre Congrégation dans son diocese. Il m'offrit pour cela une église toute
neuve dans une petite ville & une journée de San Iago. Cette église a
été batie par les soins d'une jeune personne trés riche (appartenante a la
famille de l'archevéque) laquelle avant de se consacrer a Dieu dans une
maison des Dames du Sacré Coeur veut en outre fonder pour le bien du
diocése une maison de missionnaires adjacente a l'église susmentionnée.
En me faisant ces offres et en me donnant l'assurance que les ressources
nécessaires ne feraient pas défaut, I'archevéque s’efforga de me faire com-
prendre le grand bien qu'il y avait a faire dans ce pays et combien surtout
notre Congrégation serait propre a réaliser ce bien moyennant les Mis-
sions. Ce n’est pas que dans ce pays il y ait manque de Prétres. Il y a
méme beaucoup d’Ordres religieux qui y possédent des établissements.
Mais la plupart d'entre eux, tels que les Jesuites et les Picputiens, s'oc-
cupent principalement de I'éducation de la jeunesse et de la direction des
colleges. Les autres sont généralement trop peu nombreux pour pouvoir
vaquer a l'oeuvre des Missions.

Les offres de l'evéque de San Iago comme V. R. comprendra sans
peine, me mirent dans un embarras qui n’était pas petit. Depuis longtemps
en effet on parle de '’Amérique méridionale comme d’un pays qui convien-
drait plus spécialement a notre Congrégation. Et de fait le Chili est un
pays civilisé, ot nous pourrions vivre en communauté aussi bien qu'en
Europe et sans avoir la quasi-charge d’ames comme dans les Etats - Unis,
parce qu'au Chili il y a des curés. C’est en outre un pays Catholique ol
les Protestants et autres sectes sont en nombre ires restreint et comme
notre principale besogne dans ce pays consisterait dans les missions, notre
établissement serait en tout point conforme a la régle et aux intentions
de S. Alphonse, et ne manquerait certes pas d’opérer de grands fruits de
salut parmi des populations croyantes sans doute mais qui ont grande-
ment besoin d’étre remuées. De plus ce pays est riche, le climat tempéré
et l'air sain et salubre puisqu’on n'y connait absolument rien de la fievre
jaune. Tout semblait donc m’engager & souscrire aux généreuses offres
de Monseigneur. Mais d’autre part je ne me dissimulais pas les difficultés
de 'entreprise. Et tout d’abord l'isolement des Péres qui seraient destinés
4 cette mission du reste des maisons, la difficulté de les changer, la dif-
ficulté de trouver des Péres sachants parler la langue du pays, qui est
Tespagnol, bien que le francais, l'allemand et l'anglais soient aussi de
grande utilité etc. etc.
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Avant de prendre une décision je balancais et hésitais longtemps,
et ce ne fut qu'aprés avoir bien réfléchi devant Dieu et aprés avoir prié
beaucoup, que je me suis enfin décidé pour l'affirmatif. Ce qui a achevé
de faire pencher la balance dans ce sens c’était 1o l'espoir de trouver dans
le pays méme des vocations, 2° 'espoir de pouvoir établir peu a peu
d’autres maisons dans les dioceses voisins et dans les autres contrées de
la vaste Amérique méridionale qui ne compte pas moins de 30 millions
de Catholiques, 3¢ enfin c¢’était la liberté que je me suis réservée de retirer
les Péres si les choses ne devaient pas marcher.

L’Evéque et moi nous sommes convenus de tout. La maison que
I'on établirait serait destinée & recevoir une communauté religieuse. Il
faudrait ‘donc au moins une dixaine de Péres avec quelques fréres. Mais
ce nombre n'est pas exigé immédiatement, attendu que la maison n’existe
pas encore, et qu’il s’agit d’abord de la batir. J’ai donc proposé a I'Evéque
(ce que ce dernier a agréé) d’envoyer provisoirement l'un ou l'autre Pére
avec un Frére dés l'automne prochain, afinque les travaux de la maison
puissent étre immédiatement commencés et executés sous la direction de
I'un d’eux, et afinque tout réponde a l'esprit de la Régle et aux besoins
d'une communauté. Comme le P. Dold s’entend assez bien en fait d’archi-
tecture, j'ai cru arréter a cet effet mon choix sur ce Pére. Mais me voici
a la recherche d'un second Pére et d'un frére servant. Le P. L’'Hoir ne
conviendrait-il pas & cette mission ... ou bien y aura-t-il quelqu’autre Pere
de votre Province, qui pourrait étre envoyé au Chili avec le Pére Dold?
N’y aurait-il aussi moyen de trouver en Belgique un frére servant bien
sage et bien vertueux et tout a la fois au fait d’'un métier utile, comme
par ex. la menuiserie? Je vous serais bien reconnaissant si vous pouviez
me répondre a toutes ces questions et si vous pouviez m’aider'a trouver
les hommes qu’il faut pour cette circonstance,

2. - Letter of Dr. José Miguel Aristegui, vicar general of Santiago to Father
Mauron, 16 VIII 1860. Original in A.G.R., P.B., XVII 1/b.

Reverendisimo Padre General de la Congregacién del Smo. Redentor

_ Santiago de Chile, Agosto 16 de 1860
Reverendisimo Padre:

Los muchos afios que he ejercido el cargo de Vicario General y actual
Gobernador de este Arzobispado me han dado a conocer la suma nece-
sidad de -sacerdotes que hay en nuestra Arquididcesis, principalmente
para ayudar a los parrocos rurales en la administraciéon de la dilatada
extensiéon de territorio que abrazan sus fehgre51as Como carecemos de
los medios de poderlas subdividir, el arbitrio mas prudente que se pre-
senta es proporcionar a los dichos parrocos el auxilio de celosos misione-
ros que les faciliten el desempefio de su ministerio. He sabido por con-
ducto de nuestro Rmo. Arzobispo, actualmente existente en Paris, que la
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Congregacién, que tan dignamente rige V. Reverendisima, goza de una
bien merecida reputacién, y que uno de sus principales institutos es el
de misionar en los campos. Bajo de estos antecedentes tengo la honra de
dirigirme a V. Reverendisima esperando acoja mi solicitud con interés
e imparta las érdenes convenientes para preparar la fundacién de la Con-
gregacién en nuestro suelo.

Existe entre nosotros una noble y piadosa Sefiora, Dofia Carmen Val-
divieso y Crusat, que posée un fundo de campo en una provincia muy
poblada y en distancia de mas de cien millas de esta Capital. Esta Sefiora
ofrece al convento que se funde una donacién de una buena y hermosa
iglesia de mas de treinta y cinco metros, con Sacristia provista de todos
los tutiles necesarios, de ornamentos y varios sagrados, v un edificio de
mas de cincuenta metros también, que con facilidad y poco costo puede
proporcionarse a las necesidades de la comunidad, con total independen-
cia de lo restante del fundo. Esta dispuesta ademas a donar un terreno
adyacente como de diez a doce cuadras para que los Padres vivan con
desahogo y puedan utilizarlo en su provecho. Pero como siempre es ne-
cesario conocer las cosas de cerca, es conveniente que ante todo V. Reve-
rendisima mande dos sacerdotes miembros de la Congregacién que inspec-
cionen la ‘donacién por si mismos y dispongan el edificio al fin propuesto
subministrandoseles aqui los medios necesarios. Con este objecto la Se-
fiora donante remite al Reverendisimo Sefior Arzobispo trecientos escudos
para que los dos sacerdotes preparen su viaje a Valparaiso cubriéndoles
aqui el precio de su trasporto maritimo. ‘

Si mi solicitud fuere aceptada, como lo espero, por V. Reverendi-
sima creo que contribuiri en gran parte a la gloria de Dios, a la salvacién
de las almas y a remediar las necesidades religiosas de nuestra extensa
didcesis.

Dignese V. Reverendisima recibir las consideraciones del mayor
respecto y aprecio con que se subscribe su afmo. servidor y Capelldn
q.b.s.m.

: José Miguel Aristegui

3. - Letter of Father Dold to Father Mauron, 12 I 1861, Original in A.G.R,,
P.B., XVII 1/e.

Santiago le 12 janvier 1861
Réverendissime Pére,

Le Rév. P. Noél m’a envoyé avant hier & Santiago pour tacher
d’éclaircir certaines doutes par rapport a notre fondation a Rengo. Comme
je ne pourrais éire de retour a Rengo avant le depart du prochain vapeur,
le Rév. Pére m’a donné la lettre ci-jointe pour y ajouter ce que j'appren-
drais de nouveau et la faire parvenir a Votre Paternité. Voici le resultat
de mes recherches.

1°. Par rapport & la construction des batiments nécessaires a 1'éta-
blissement. d’'une communauté réglée, la religieuse fondatrice m’a appris
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que « Quoiqu’elle ait écrit au Pére Noél, qile la difficulté par rapport a la
construction de la maison a été prévue et qu’elle s’applanirait; elle-méme
n'avait pas l'intention et n’était pas 2 méme d’y pourvoir, mais qu’elle
comptait sur les secours et les promesses de I’Archevéque faites a votre
Paternité pour la voir se réaliser ». Toutefois ces secours et ces promes-
ses de Sa Grandeur pourraient bien étre aussi douteux que ceux de la
religieuse, car it paraitrait que ses finances ne sont pas en fort bon état.
Le gouvernement ayant légalement réfusé de continuer le traitement de
V'Archevéque pendant son absence parce qu’il a dépassé le temps de son
congé et qu’il a négligé de demander une prolongation, l'autorité ecclé-
siastique de Santiago a cru devoir ouvrir une souscription publique pour
couvrir les frais du retour de Sa Grandeur. Du reste le gouvernement chilien
se mettant de plus en plus en opposition ouverte avec ’Archevéque, il ne
nous serait guére avantageux d’étre patronisés d'une maniere spéciale
par Sa Grandeur. Or on ne connait pas que l'Archevéque ait jamais se-
couru pécuniairement aucune institution religieuse que son séminaire, qui
reste inachevé.

Les capucins, les lazaristes, les picpuciens et une bonne partie du
clergé séculier tiennent pour le gouvernement: les dominicains, les jésui-
tes et le reste du clergé séculier tiennent pour 1'Archevéque. Comme on
le voit, tout le clergé étranger est d’'un co6té et le clergé indigéne de l'autre.
Il nous serait expédient de pouvoir rester neutre.

2°. Nous avons aussi demandé a la religieuse fondatrice la permis-
sion d'ouvrir & travers l'immense propriété qu'elle posséde encore un
chemin public qui nous ameénerait d pied sec chaque dimanche trois a
quatre mille personnes qui demeurent précisement derrieére nous au pied
des cordilleres. Elle n'a pas cru devoir accéder a notre demande, parce
que ce chemin pourrait diminuer la valeur de la propriété malgré 1'offre
que nous lui fimes aussi de reprendre sur nos six hectares I'étendue du
chemin. Cet étirange refus pourrait faire croire que l'intérét a eu plus de
part dans la liberalité apparente de notre fondatrice que le salut des
admes. En effet les six hectares qu’'elle nous offre outre 1'église et les quel-
ques mauvaises chambres contigues ne se louent que 240 piastres par an;
ne pourrait certainement pas suffir 4 l'entretien d'un prétre dans son
hacienda. Et cependant en nous le donnant elle procure des prétres non
seulement pour ses propres gens mais encore pour les haciendas de ses
trois fréres qui demeurent tous autour de nous. Du reste elle est préte
4 faire pour nous quantité d’ornaments d'autel et de fleurs, en un mot
tout ce qui colite peu et se fait facilement. Elle nous demande souvent de
lui dire ce qui nous manque. J'avais pris la liberté de lui dire que nous
aurions nécessairement besoin d’'un cheval, mais elle n'a pas cru devoir
acquiescer 4 notre demande quoique les chevaux ne cofitent ici qu'une
trentaine de piastres et qu'ils n’exigent aucun soin.

3. Quant aux vingt mille piastres dont parle le P. Noél, c’est un
capital déposé par une personne pieuse pour l'oeuvre des missions. 1l
produit 1000 piastres par an que I'’Archevéque applique a dix missions,
donnant 100 piastres pour chaque mission. On m’a fait remarquer que 100
piastres pourraient a peine suffir pour payer les frais d'une mission
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pauvre et d’acces difficile. L'intention de I'Archevéque d’aprés le vieux
chanoine serait de nous donner &4 nous ces dix missions et les 6tant &4 ceux
qui les donnent maintenant.

4°. La raison pour laquelle il y a actuellement si peu de vocations
religieux c’est que le gouvernement ne permet pas l'émission des voeux
avant 1'dge de 28 ans et que I'Archevéque ne veut ordonner que ceux qui
embrassent la réforme. (La réforme est impraticable dit le P. Franciscain
qui est venu de Rome il y a deux ans pour I'y établir).

Tels sont, Réverendissime Pere, les renseignements que j’ai pu ob-

tenir & Santiago sur notre nouvelle fondation. Je me recommende a vos
bonnes prieres et reste toujours de Votre Paternité

le trés indigne enfant,
Louis Dold C.SS.R.

4. - Letter of Father Mauron to Father Noél, 11 VI 1861. Copy in A.G.R.,
P.B., XVII 1/f.

J'ai regu votre lettre du 14 avril, et j'espeére que vous aurez aussi
recu les miennes, et notamment celle du 21 mai dernier. Dans cette der-
nieére je vous fis connaitre ma décision concernant le projet de fondation
a Rengo, en vous indiquant au méme temps les motifs qui m’ont porté
a donner une semblable décision. Pour ce qui est des offres qu'on nous
fait & Sta Rosa de los Andes, aprés bien des réflexions je ne les crois pas
acceptables:

Et 1o on nous pose pour condition de conserver en méme temps
Rengo. Or cela ne peut se faire, par la raison qu’'on ne peut y établir une
communauté réguliére, et que je ne puis, moi, permettre qu'un ou deux
Péres demeurent pour toujours isolés dans une petite station, ce qui serait
en effet contraire a la Régle et & l'esprit de la Congrégation, et en méme
temps funeste aux religieux eux-mémes. Une autre condition non acceptable
qu’on nous impose ce sont les écoles %. Nous ne pouvons nous en charger
nous-mémes, attendu que ce point nous est défendu par nos régles; et
nous ne pourrions guére pouvoir pour un institeur, parce que son entre-
tien enléverait une grande partie des ressources qui sont déja si minimes
qu’elles ne suffiraient pas a l'entretien d’'une communauté réguliere.

20, Les offres qu'on nous fait a Sta Rosa sont en elles-mémes loin
de répondre aux exigences les plus essentielles d’'une fondation réguliere,
ce qui est pourtant de stricte nécessité, si nous voulons étre dans I'Amé-
rique du sud, ce que nous sommes partout ailleurs. La maison est trop

8 In his letter of 14th April Father Noél had mentioned that it would be re-
quired that the Fathers see to religious instruction in the village school. He did not
see that small charge as causing as much of a problem as apparently did the Supe-
rior General. :
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petite, et elle exige des réparations. Il faudrait donc batir, & quoi les res-
sources disponibles ne suffiraient pas. Elles seraient méme insufficientes
pour le seul entretien d'une communauté réguliere; or pour ne pas ex-
poser les Péres a faire naufrage je dois exiger de toute nécessité qu'il y
ait espoir fondé de pouvoir avec le temps organiser une communauté
réguliére; mais je ne puis hasarder a l'incertain I'acceptation de la maison
et de 1'église qu'on nous offre a Sta Rosa.

Si les conditions mentionnées ci-dessus dans le n. 1 venaient a dis-
paraitre, et si l'on était disposé a satisfaire aux exigences que je me suis
vu obligé de faire valoir dans le n. 2, alors Sta Rosa sous tous les rapports
mais surtout pour une maison de la Congrégation me paraitrait préférable
a Rengo, et je serais prét aussi a consentir a son acceptation.

Mais comme d’une part je ne sais pas si mes conditions seront ac-
ceptées je ne puis de mon c6té non plus accepter Sta Rosa, et comme
d’autre part Rengo n'est pas acceptable, je me vois obligé malgré moi
de persister sur ce que je vous mandais dans ma lettre du 21 mai et de
renoncer a la pensée d'implanter la Congrégation au Chili.

Je prie V. R. d’exposer a Mgneur I’Archevéque les motifs qui m'em-
péchent d’accepter Sta Rosa et Rengo. Nous aurions par 1a deux misera-
bles hospices mais nulle part une communauté réguliere. Quelles en se-
raient les suites? ... Nous serions sans observance et bientdét nous serions
ce que sont tant d'autres. Semblables a les religieux dont l’Archevéque
m'a entretenu ici, nous ne travaillerions pas a la gloire de Dieu: de peu
d'utilité a 1'église, nous ne pourrions étre non plus dune grande consola—
tion a l’Archevéque.

Toutefois, avant de quitter le Chili il faut encore tenter un pas.
Veuillez faire a Mgneur en mon nom une nouvelle proposition, qui con-
sisterait en une communauté réguliere a S. Jago méme avec maison et
église, ce qui (comme cela s’entend) nous ne pourrions pas faire sans l'ap-
pui et l'ordre de Mgneur: dans ce cas nous pourrions conserver Rengo,
non pas pour y demeurer habituellement, mais pour donner la mission et
pour y célébrer 'anniversaire . Comme le chemin de fer reliera bientot
Rengo a S. Jago, la distance a franchir serait peu considérable et les
Péres pourraient encore en d’autres moments aller du temps en temps
a Rengo. Cette proposition plaira sans doute 4 Mgneur, et je suis per-
suadé que Sa Grandeur trouvera les moyens de rendre la réalisation de
cette proposition possible. Avec l'aide et la bénédiction de Dieu nous
ferions ainsi un grand bien & S. Jago, non seulement parmi les indigénes,
mais encore parmi les nombreux étrangers, qui y affluent, tels que fran-
cais, allemands etc. De la on partirait pour les missions, et de cette
maniere, j'en suis convaincu, les Enfants de S. Alphonse, en déployant

87 Sister Carmen had required as condition for the foundation at Rengo that
there be the annual « Easter Communion » mission in November each year and that
Masses be offered on the anniversaries of the deaths of her parents. These condi-
tions are frequently mentioned in Father Noé&l's letters. It was he who suggested in
his letter of 14th April the terms proposed by Father Mauron without reference to
his own prior recommendation.
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leur activité dans un vaste champ et travaillant selon la méthode de leur
Saint Fondateur, ne manqueraient pas d’opérer un bien immense. Sed
fiat voluntas Dei in omnibusl!...

3. - Letter of Father No&l to Archbishop Valdivieso, [2 VIII 1861]. Copy #
in A.G.R,, P.B., XVII 1/k.

J’ai recu la lettre de V. G. qui dit sentir vivement-la résolution prise
par notre Sup. Gén. Toute cette affaire, Mgr., ne nous a pas moins causé
de peine, d'inquiétude et de vives appréhensions. V. G. peut bien croire,
car c’est la pure vérité, que nous venions de grand coeur au Chili, aban-
donnant tout ce que nous avions de plus cher ici bas et affrontant les
‘dangers des mers; nous venions dans l'unique but de nous dévouer cou-
rageusement et nous consacrer au salut de Ses chers diocésains. V. G.
nous expose tout ce dont Elle était convenu avec notre Sup. Gén. et nous
assure que les moyens d’existence ne nous auraient pas manqué au Chili.
Elle. parle du produit d’'une somme de 20 mille piastres dont Elle pouvait
disposer en faveur des missions. Il est bien vrai qu'un vénérable chanoine
en a parlé en notre présence chez M. le Vicaire Gén. qui nous dit n'en
rien connaitre, n'en avoir méme rien entendu dire; c’est le seul mot qui
ait été dit de cette somme en notre présence. Dans la 2me visite que nous
fimes & la fondatrice elle nous exprima fortement son regret de ne pou-
voir offrir a la Cong. qu'une petite église, une maison trés pauvre et 12
cuadras de terre a condition de célébrer chaque année deux anniversaires
et de donner tous les ans au commencement de novembre une mission en
usage et qui col(itait & la famille une somme considérable, attendu qu’il
fallait & cet effet appeler un grand nombre de confesseurs et les retri-
buer. Un homme bien informé nous a dit le prix approximatif. Assumant
'sur nous l'obligation de continuer cette oeuvre chaque année, nous ‘débar-
rassions la famille d'une dépense six a sept fois plus forte que le produit
des 12 cuadras de terre qui nous étaient offerts.

Mais la plus grande difficulté n’était pas la crainte de ne pouvoir
vivre au Chili. Ce que nous demandions; ce sur quoi comptait notre Sup.
Gén. c’était un couvent, une maison sufficiente. A Apaltos ¥ comme a Santa
Rosa il était absolument nécessaire de batir, et pour cela il fallait trouver
des ressources extraordinaires. Je dis qu'il fallait batir, car ce n’est pas
‘dans un pauvre corps de logis ayant six piéces qu'on peut trouver ré-
fectoire, salle commune, bibliothéque et cellules (chaque religieux devant
avoir la sienne). Il est évident, Mgr., qu’abandonnés a nos trés modiques
‘et bien précaires ressources ordinaires, nous eussions été tres longtemps
-avant de pouvoir construire une maison réguliére, a savoir méme si nous
l'eussions jamais pu. E '

8 The copy is in Father Noél’'s hand. It appears to have been forwarded by
Father Dold together with his own translation of the archbishop’s reply.

89 Apaltos was the name of the precise locality where the foundation was si-
tuated: it was only a mile or so from the village, so that the two names were used
interchangeably.
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Notre Sup. Gén. comptait que les moyens de réaliser ces construc-
tions nécessaires étaient a la disposition de V. G. Voici ce qu’il m'écrivait
en me demandant d’accepter la mission du Chili: « Mgr. de S. Jago (Chili)
vient de nous offrir dans une petite ville de son diocése une église toute
neuve avec une maison y attenante. L'église subsiste déja; la maison se-
rait construite sous notre direction et sur les dimensions voulues pour une
communauté assez nombreuse. Quant aux sommes nhécessaires elles se-
raient fournies par une personne trés riche (de la famille de '’Arch.) qui,
avant de se consacrer a Dieu dans une maison religieuse, tient & pourvoir
au bien du diocése par la fondation d’'une maison de missionnaires ». Ail-
leurs il dit: « Cette maison serait destinée a recevoir un bon nombre de
péres qui, vaquants avant tout a 'oeuvre des missions, s’appliqueraient en
méme temps a exercer le s. ministére dans leur église ».

Bien qu’une maison convenable est indispensable pour vivre en com-
munauté et observer la régle, ce n’était cependant pas encore la le plus
grand des obstacles a notre établissement a Apaltos. Que Mgr. me per-
mette de faire ici quelques réflexions dont il voudra bien apprécier la
valeur, et qui, je ne doute pas, recevront son assentiment.

La position d'un couvent de missionnaires & Apaltos avec les grands
inconvenients d’étre dans une grande hacienda, était impossible au point
de vue religieux. Je m’explique. Dans l'archidiocése de Santiago on ne
peut -sortir pour les missions que pendant six mois a peine, et encore
pendant ce temps 1'époque de la mission est bien peu propre a cet effet;
et les peres, établis & Apaltos, n’eussent jamais eu d’autre occupation
que cellela, de sorte qu’aprés avoir composé leurs sermons, et c'eut €été
bient6t fait, attendu que les missions sont si courtes et se donnent & des
populations fort simples et ignorantes, les peres n’eussent plus eu de but
véritablement utile & leur étude, plus rien qui stimulat leur zéle; ils eus-
sent étudié la plus grande partie de 1’année uniquement pour employer
le temps; de la le grand danger, le danger inévitable de voir 'esprit apos-
tolique diminuer, s'éteindre et finir peut-étre par disparaitre; et en peu
d’années on aurait vu des hommes qui avaient arrosé de leurs sueurs des
provinces entieres s’ennuyer, gémir, se contenter de faire le stricte néces-
saire, nécessaire ici insufficient. Dans les autres pays out la Cong. du T. S.
Rédempteur a des maisons le temps des missions est plus large: il dure
la majeure partie de l'année. Apreés les missions viennent les exercices
spirituelles dans les maisons religieuses, les colléges, les prisons, les con-
grégations. Outre cela les péres travaillent beaucoup dans leurs églises;
on y préche souvent; on y entretient des congrégations de toute espéce;
on y confesse beaucoup. Tout cela entretient, alimente l'esprit apostoli-
que, forme le missionnaire et le tient toujours en haleine. Rien de si dan-
gereux pour l'ouvrier évangelique que de soupirer aprés l'ouvrage qui
manque sans l'espoir de l'obtenir. L’inaction fut toujours une des prin-
cipales causes du relachement, et plutét qu’exposer nos péres a ce matheur
ne vaut-il pas mieux mille fois les transporter ailleurs? Ici je prierai Votre
Grandeur de lui rapporter ce que généralement nous entendons des per-
sonnes qui sont 4 méme d'apprécier les choses. Quoi! nous dit-on, On
vous fait venir de trois a quatre mille lieues pour vous placer, vous mis-
sionnaires, en pleine campagne, environnés d’eau de tous cétés, pour oc-
cuper une position dont personne n'a voulu? Il y avait un moyen facile
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de nous mettre en communication avec une petite population du c6té
de Chatyaoi. Nous demandions qu’on voulut nous permettre d’établir un
sentier sur le parcours de 20 a 25 cuadras de terre, ce qui aurait permis
a ce petit peuple de fréquenter notre église sans étre obligé de traverser
quatre ou cinque fois la méme riviere. La fondatrice nous l'a refusé, et
nous Ota par ce refus tout espoir de voir diminuer notre isolement.

En venant au Chili nous demandions du travail et beaucoup de tra-
vail et nous nous trouvions forcés 4 un repos inhabitué et plein de dan-
gers! Nous désirions ardemment nous rendre utiles dans le champ de
I'Eglise, et nous nous trouvions en position de ne pouvoir le faire, ni
méme d’acquirer l'habitude de la langue; puisque a Apaltos les peres ne
seraient jamais parvenus, faute de pratique, & parler correctement et fa-
cilement la langue du pays. V. G. se rappellera que lorsque j'eus I’hon-
neur de recevoir une audience (4 avril) ce fut 1a la principale ou au moins
une des principales objections que je lui signalais & cet établissement a
Apaltos d'une maison de Rédemptoristes. Mgr aura de remarquer que je
sentai vivement ce que difficilement le lui exprimais a ce sujet, je lui disais
I'impossibilité physique et morale pour une communauté de missionnaires
de demeurer la plus grande partie de 1'année dans une absolute et entiére
inaction, occupés a étudier sans but vraiment utile, sans autre but que
d’étudier et occuper leurs longs loisirs; et pourquoi disais-je cet état de
choses impossible? Parceque, comme le dirent tous ceux qui savent ce
que c’est qu'un missionnaire: Il est au Chili et surtout a Apaltos nuisible
et dangereux pour des missionnaires a cause du manque de travail a V'in-
térieur et trop peu a lextérieur. Aussi je le confesse sincérement la per-
spective de voir une communauté des notres s’établir & Apaltos m’effrayait
pour le tort immense que cette position aurait occasionné & l'esprit des
péres, ou au moins auquel elle exposait prochainement, et pour ce motif
encore je ne cessai pas de dire que cette position n'était pas tenable, et
ceux qui peuvent en juger en conviennent avec moi. J'ajouterai que la
petite expérience que nous en avons faite pendant un séjour de plus d'une
demi année nous l'a fait mieux sentir.

Et si je me plaignais du voisinage d'un autre couvent de religieux,
ce n'était pas tant par crainte de manquer de pain, mais parceque la trop
modique besogne se trouvait divisée et réduite presqu’a rien. Comment
en effet 4 Apaltos espérer jamais d’établir un office les samedis et di-
manches soir comme le prescrivent nos régles? Comment jamais attendre
du travail, je ne dirai pas pour une communauté de missionnaires, mais
pour un seul pére? L'obstacle que je signale est autant plus grave que
les missionnaires que notre Sup. Gén. aurait envoyés au Chili eussent été
généralement des hommes habitués 4 de continuels et abondants tra-
vaux et qui ne seraient venus au Chili que pour travailler encore davan-
tage; et puis tout d'un coup se trouver réduits a l'inaction la plus grande
partie de l'année. '

Notre Sup. Gén. a bien senti tous les inconvenients d’'une semblable
fondation, et voila pourquoi il ne peut en conscience nous autoriser a
nous fixer ol nous ne pourrions ici travailler dans nos églises au moins
autant qu'en Europe et dans I’Amérique du nord. Je dis au moins autant,
attendu que nous eussions eu beaucoup moins de travail extérieur et une
seule espéce sans jamais en espérer d’autres.
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Quant & la petite ville de Santa Rosa ayant une population -de trois
mille habitants, une grande et neuve église, elle offrait sans doute un peu
plus de ressources pour le travail, mais en acceptant avec la condition
toujours maintenue de conserver Apaltos, nous n’eussions pu d’établir de
communauté réguliére ni d’'un c6té ni de l'autre. Ici je dois dire que
lorsque V. G. me proposa Santa Rosa je me la figurais un faubourg de
Santiago ayant une population que Mgr disait aller audela de quatre mille
Ames et je pensais qu'il n'y avait point d'autre église. Ce ne fut que chez
M. le Vicaire Général que je fus détrompé. Je la cherchais (sur une carte
que j'avais vue chez lui) dans les environs de la capitale, lorsque M.. Ari-
stegui me lindiqua sur la carte d'une autre province. Enfin, Mgr., V. G.
me permettra encore de Iui dire que je ne comprenais pas la persistance
-qu’elle mettait & nous maintenir & Apaltos. Cette persistance était une
indice qu'on nous y voulait principalement pour un but particulier: c’est
du reste ce que fut dit assez clairement en notre présence dans plusieurs
circonstances.

Voila, Mgr., les raisons qui ont déterminé notre Sup. Gén. a nous rap-
peller et & nous donner une autre destination. En venant au Chili nous ne
demandions qu'une maison convenable pour vivre religieusement en com-
munauté et du travail assez & lintérieur et a l'extérieur pour remplir le
but de notre vocation. Ne pouvant les obtenir ici, nous devons les chercher
ailleurs. C'est tout naturel. Nous ne pouvons nous résigner a faire forcé-
ment ce que tant d’autres dont se plaint Mgr. font volontairement. Nous
quittons le Chili, non par crainte de travail apostolique, mais pour fuir
Tinaction trop prolongée, ou parceque nous n'y eussions pas eu assez a
travailler, ou en d’autres termes pour ne pas devenir paresseux. Il va
sans dire que nous le regrettons vivement surtout apreés avoir fait un voy-
age si long, si pénible et si dangereux: voyage que nous devons de nou-
veau commencer; et nous le regrettons encore plus pour la peine qu’en
épreuve V. G., peine qu’il nous eut été agréable de lui épargner. Mgr. ap-
préciera nos motifs. Ils sont légitimes; ils sont purs; ils sont saints.' On
ne peut condamner des religieux qui se retirent plutét de courir les dan-
gers prochains de perdre ce qu'ils ont de plus cher, ce qui vaut mille
fois plus que tous les biens du monde, leur esprit apostolique. Le repos
corporel est bon quand il est modéré: trop long, il engendre 1’engourdis-
sement, produit une abondance d’humeur, débilite, et finit par rendre im-
potent. Il-en est de méme de l'inaction trop prolongée chez le mission-
naire. .

Nous allons porter nos pas ailleurs. Je prie V. G. de les bénir, afin
que le Seigneur nous accorde la grice de faire d’heureuses conquétes pour
le royaume de J. C. Nous eussions travaillé avec courage et bonheur sous
la houlette pastorale de Mgr. I'Archevéque. Il parait que Dieu ne le veut
pas. Il agréera, nous espérons, notre bonne volonté; mais en quelque lieu
que l'obéissance nous dirige je supplie Mgr. de nous continuer le secours
de ses priéres: de notre part, nous ne manquerons pas de prier le Sei-
gneur d’étre toujours avec V. G. et de lui donner de voir toutes -les en-
treprises de son zéle couronnées d'un plus heureux succes; et si dans les
rapports qu'il nous fut donné d’avoir avec V. G., sentant vivement les
dangers de notre position, nous avions pu, malgré nous, manquer au
respect qui lui est dit et que nous nourrissons en nous pour ses éminentes
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vertus comme pour son éminent caractére, nous lasupplions humble-
ment de nous le pardonner et de nous croire toujours de Sa Grandeur
les trés humbles etc.

6. - Letter of Archbishop Valdivieso to Father Noél, 8 VIII 1861. Translat-
ion ®in A.G.R., P.B,, XVII 1/k.

Aprés avoir parlé ce matin avec le P. Dold j'ai recu votre honorée en
date du 2 courant, dans laquelle votre Révérence m’annonce que confor-
mément a la disposition du Rme. Pére Général vous avez abandonné notre
diocése et projet de la fondation pour laquelle vous étiez venus. Je re-
grette profondement qu’elle ne puisse s’accomplir, mais nous devons nous
résigner a la. décision de votre Rme. P. Général. Quant & moi je ne crois
pas qu’il manqug de secours pécuniaires pour la subsistance d'une com-
munauté de 12 personnes, particulierement et surtout si vous vous déci-
deriez a vous établir 4 S. Rosa. Les rétributions assignées aux missionnaires
qui-s’occupent des missions rurales, en en déduisant les frais de voyage,
jointes a la rente annuelle des 12.000 piastres du bénéfice vacant auraient
£té plus que suffisants pour la subsistance de 12 personnes. De plus il
restait encore le revenu des 20,000 piastres laissées pour les missions-par
le  chanoine Ifiiguez a la Congrégation destinée a les donner qui s’établi-
rait a cette fin dans l'archidiocése et dont vous a parlé M. Aristegui, mon
vicaire général quand vous étes venus a Santiago, de méme que le ca-
suel des Messes et tout ce que vous deviez attendre de la charité des fi-
deles que comme étranger vous ne pourriez aussi justement évaluer que
nous, qui avons l'expérience des choses. Mais tout cela est de peu d'im-
portance en comparaison de la trés pénible impression que j'ai rassentie
en apprenant par votre Révérence que le Rme. P. Général dit qu'il a vu
avec peine que 1'état des choses ne correspond pas a4 }'idée qu'il s’en était
formée en vue des promesses que je lui avais faites. II pourrait se. faire
que ne possédant pas la langue, dans laquelle nous parlions il y elt lieu
a quelque malentendu; mais je croyais que m'étant réservé d'écrire a la
fondatrice qu’elle envoyit ses propositions et ses offres par écrit, le Rme.
Pére Général n’aurait pu s'y_tromper apres les avoir recues. En parlant
de la localité je lui dis qu’Apaltos était a 1800 2 2000 pas d'un petit bourg
et a 28 lieues de Santiago, qu'il y avait une église et du terrain pour y con-
struire un couvent et que je présumais que la fondatrice donnerait quel-
que chose pour 1'édifice, mais que le certain ne pourrait se savoir qu'apres
qu'elle aurait donné les détails de ce qu'elle offrait. Je lui ajoutai qu'on
payait les missions rurales avec les fonds de la cruzada et je dis aussi
-quelle aumoéne on avait coutume de donner aux missionnaires, c’est a dire
environ 400 piastres per personne. Le Rme. Pére ne paraissait pas attacher
beaucoup d’importance & tout ce qui concerne les ressources pécunajres,

9 The translation is written in Father Dold’s hand. He apparently forwarded
it with Father No€l's copy of his own.letter to the archbishop and a letter he wrote
himself to Father Mauron dated 17th August.
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m’assurant que vous viviez pauvrement et c’est peut &tre pour cela que
je ne m’étendis pas davantage sur les ressources éventuels qu'offre le
pays. J'accomplis & la lettre ma promesse d’écrire au Chili et aussitot
que je recus la réponse détaillée que me donnait mon vicaire général
je I'envoyai 4 Rome au Rme. Pére Général avec une lettre de change de
60 livres sterlings qu'envoyait Madame Carmen pour les dépenses des pré-
paratifs du voyage. Il me semble qu'elle offrait de payer ici les frais de
votre passage, mais on ne s'attendait certainement pas &4 ce que vous choi-
siriez le vapeur pour voyager, chose qui auguemente les dépenses du
double.

Quand votre Révérence me signifia que l'emplacement d’Apaltos
n’était pas convenable, je vous offris 1'église, la maison et le bénéfice de
S. Rosa, parce que votre Révérence me dit qu'elle préférait un endroit
hors de Santiago & celui de la ville. Je n’avais pas parlé a votre P. Général
de l'offre de S. Rosa, et si je le mentionne c’est uniquement pour vous
montrer combien j’étais éloigné de vouloir tromper le Rme. Pere par des
offres en l'air. Si sa Paternité elit consulté la réponse détaillée de Madame
Carmen que j'offris de lui remettre et que je lui remis en effet en temps
opportun le sens équivoque qu'il a donné & mes paroles n'aurait pas eu
lieu. Si vous n’eussiez pas choisi la voie la plus coliteuse les sacrifices a
faire eussent été différents, et si votre Révérence m’avait dit avant au-
jourd’hui que la fondatrice n’avait pas payé le passage je me serai assuré
de ce qu'il en est a ce sujet. En attendant, comme la précipitation de votre
résolution ne m’en laisse pas le temps, jai dit au P. Dold qu'il vienne
chercher demain mille piastres, en attendant que je parle avec la Dame
pour éclaircir ce qui a eut lieu a ce sujet.

Le P. Dold m’'a dit que vous considerez comme un grave inconve-
nient la présence du couvent des Récolets qui se construit 2 Rengo; mais
si je n'ai pas fait mention de cette circonstance au Rme. Peére c’est que
jlignorais que le dit couvent fut en voie de comstruction, et quoique je
susse que les Franciscains avaient regu l'autorisation (du vicaire général
en absence de l'evéque) de le fonder, la Sacrée Congrégation des Evéques
et Réguliers déclara cette méme autorisation nulle parce que le guardien
des Récolets n’avait pas la faculté de fonder des couvents, résolution que
je communiquai a4 mes vicaires généraux afin qu'ils la fissent passer au
Pére Guardien. '

Malgré tout ce que je viens de dire et le soin que j’ai pris de ne
pas aventurer une seule parole qui puisse sentir l'exaggération de la vérité
des faits, et malgré que ma conférence avec le Rme Pére eut lieu en pré-
sence de deux témoins, je dois maintenant me résigner a la trés ameére
humiliation de paraitre a vous comime une personne qui par ses trompeu-
ses paroles a porté votre Pére Général a vous faire faire un voyage pénible
et infructueux. Non, ni la perte du temps et de l'argent, ni la non-réussite
de P'oeuvre projetée aurait pu réussir a produire dans mon coeur la pro-
fonde impression que j'ai ressentie de la qualification que fait le Rme.
Pere de mes offres. Il pourrait étre qu’il y ait en ceci de I'exces et une vé-
ritable faiblesse, mais je voudrais le lever par la manifestation que j'en
fais. Que le Seigneur donne a votre Révérence un heureux voyage et qu’il
recoive de vous et de moi le sacrifice que nous coite cette affaire man-
quée.
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7. - Letter of Sister Carmen Valdivieso to Father Mauron, 23 VII 1868.
Original in A.G.R., Prov. Baltimorensis, Personalia, Ludovicus Dold.

S.C.JM. ‘ Santiago, Julio 23 de 1868
Reverendisimo Padre,

El afio de 1860 el Sefior Arzobispo de esta arquididcesis hablé a
V.P.R. para que tuviese a bien mandar algunos miembros de su congrega-
cién para hacer una fundacién en Chile, aprovechando para ese fin la
donacién que hacia una Sefiora, y que se preguntaria de cudnto era.

En cumplimiento del encargo del Sefior Arzobispo, el Sefior Vicario
General, Don José Miguel Aristegui, dié cuenta a V.P.R. en virtud de lo
cual V.P.R. se sirvi6 mandar a los RR. Padres Noél y Dold con un hermano.
Desde luego que llegaron vivieron en casa; se cuidé de que nada les faltase.
Tan pronto como supe que venian mandé una letra de trecientos pesos
para los preparativos de viaje.

El R. P. Noél, desde que llegd, segiin tuve noticia, estuvo descon-
tento, deseaba volverse, informé a V. P. R. del modo mas desfavorable.
El R. P. Dold, al contrario, se manifestaba contento, avenible, conprendia
mejor el modo de realizar la fundacién: todos lo querian muy cordial-
mente; si el hubiera sido Superior estarian establecidos aqui haria ocho
afios.

El Sefior Arzobispo dié al R. P. Noé&l mil pesos y yo di al R. P.
Dold lo que necesité para su viaje.

Ocho afios han pasado, pero no bastan para desalentarme. Acometo
con nuevo ardor a la empresa de llevar a cabo mi proyecto. Para lograrlo
he empezado por rogar a Dios que prepare el corazén de V. P. R. para
que se decida a enriquecer a Chile con los abundantes frutos que produ-
cen los trabajos apostodlicos de sus venerables hijos.

V. P. R. est4 bien instruido de lo que ofrecia en quel tiempo, pero
se lo recordaré por si lo hubiese olvidado. Ofreci iglesia, sacristia con to-
dos sus paramentos, algunas habitaciones y doce cuadras de terreno. Ahora
ofrezco lo mismo y, a maés, seis mil pesos cuando estén aqui.

Si V. P. R. tiene a bien acoger favorablemente mi peticién y mandar
de Superior el R. P. Dold, que cuenta con las simpatias de cuantos lo
conocieron, que lo recuerdan con interés y lo desean, hara un bien verda-
deramente grande y llenara uno de nuestros maéas ardientos votos.

No conozco personalment a V. P. R. pero si por noticias, que me
bastan para dirigirme con plena confianza, y para suplicarle que se sirva
contestarme lo més pronto possible, porque no querria morime antes de
ver verificada la fundacién.

Sirvase V. P. R. aceptar las consideraciones de mi mas alto y reli-
gioso aprecio con que soy de V. P. R. humilde S. en J. C.

Carmen T. Valdivieso
R.DS.C.
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THE MISSIONARY METHODS OF THE REDEMPTORISTS

The parish missions, or popular missions as they are also called,
are a phenomenon of the dynamic renewal of pastoral life ushered in by
the Council of Trent. During the four centuries since then they have
become in all parts of the world familiar features of Catholic life. Their
early impact on the people was sufficiently strong to arouse the hosti-
lity of the Enlightenment and the suspicions of Gallican and Josephist
governments; and at all times since they began their influence on reli-
gious attitudes and practice has been such as to warrant more careful
investigation than has been given them up to the present!

There is a certain basic pattern in the mission that is readily recog-
nisable — a course of preaching and instructions with more than usual
emphasis on approaching the Sacraments. While that very broad outline
would be commonly admitted, yet there are sufficient variations to allow
of there being different types or methods, the missions for example of
the Jesuits, of the Passionists, of the Redemptorists and so on. It is a
question of different emphases and practices which have been formulated
in various pastoral writings and in the constitutions of some religious in-
stitutes particularly devoted to the missions. '

"~ Among the religious principally occupied in the missions the Re-
demptorists must be reckoned, and indeed as quite outstanding in that
company. Their founder, St. Alphonsus, was himself an extraordinarily
gifted preacher and a diligent student of the abundant literature on mis-
sionary practice that was to hand in his day? He was also able to claim
that right from the beginning his institute had its own distinctive methods.
Writing to a prospective candidate as early as July 1734, less ‘than two
years after the institute had been founded, he claimed that its missions
were very much in demand and produced marvellous results, « because

1t A comprehensive history of the popular missions is not generally available.
In the present study we have used the execellent work of Antonius Meiberg C.SS.R.,
Historiae missionis paroecialis lineamenta, completed in Holland 1953 and reproduced
by cyclostyle.

2. A bibliography of studies of the missionary principles and practice of St. Al-
phonsus may be seen in Spic. Hist. 8 (1960) 510-515.
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we give them in a way differént from that of any other Congregation » 3.

In the course of the two and a half centuries since St. Alphonsus
made that claim Redemptorist missionary practice has continued and
spread to most countries of the world. From time to time the various
provinces have produced Directories for their missions in order to pre-
serve both their pastoral effectiveness and that specific character St. Al-
phonsus had claimed for them in the beginning. There is a collection of
these Directories in their General Archives in Rome which, if perhaps
not quite complete, is sufficiently ample to allow one to judge the course
of development from the time of St. Alphonsus to the present* And that
is the purpose of the present article, to trace the changing course of mis-
sionary practice among the Redemptorists.

In order to keep this study of Redemptorist missions within the
limits of a single article it has been found necessary to treat two cen-
turies and a half of history in extremely summary fashion. The develop-
ment has been brought into a few broad divisions of time, and within
each division there has been an attempt to show the effectiveness of the
mission Directories that were used in various countries in the course of
the period. It is obvious that such treatimment must be sketchy to the extent
of being little more than schematic. But one may hope that even in such
a form the study of Redemptorist missions will offer a small contri-
bution to the long overdue investigation of the parish missions and their
contribution to Catholic life since Trent 3.

I. - ST. ALPHONSUS AND THE MISSIONS

Well before 1732 when he assembled the first members of the
Congregation of the Most Holy Redeemer St. Alphonsus had already
been thoroughly schooled in the work of the parish missions. Since
1724 he had been associated with the Congregation of the Apostolic
Missions, popularly known as the Propaganda °. Even while preparing
for ordination he took part in missions in the city of Naples and the
surrounding districts; and once ordained he soon became a popular

3 Maurice de Meulemeester C.SS.R., Origines de la Congrégation du Trés Saint
Rédempteur, 1, Louvain, 1953, p. 128-129.

4 A catalogue of these Directories found in the Redemptorist general archives
was published in Spic. Hist. 15 (1967) 163-178.

5 There has appeared recently an excellent study of the popular missions in
the United States during the last century. Jay P. Dolan, Catholic Revivalism. The
American Experience, 1830-1900, University of Notre Dame, 1978.

6 For information concerning the Congregation delle Apostoliche Missioni cf.
Spic. Hist. 8 (1960) 393-452.
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and accomplished preacher ’. If he was able to claim as early as 1734
that in the new institute the missions already had a distinctive method,
it would not follow that the method was solely his. In the foundation
years the Director, Mgr. Thomas Falcoia, exetcised a constant super-
vision. He was himself a member of the missionary Congregation of
the Pii Operarii and a distinguished preacher °.

‘ Once the institute had been inaugurated it was seen as necess-
ary that the prospective members be offered the means of learning
its ways. At a very early stage an attempt was made to formulate
the missionary methods. Falcoia wrote in August 1733 to ask how Al-
phonsus was progressing with a Regolamento nelle missioni’. As with
so much other material that found its way to Falcoia’s busy desk, it is
not possible to say with any confidence what became of this particular
project, seemingly the first formulation of Redemptorist mission prac-
tice. In any case, before long there did appear a clear regulation of
how the missions were to be conducted.

The second General Congregation of the institute in 1747 read
and approved a Regolamento per le sante missioni *. In addition to
this more solemn promulgation there exist two other early texts which
witness to Redemptorist practice in those first years. There is a ma-
nuscript of a Regolamento per le sante missioni annotated by the hand
of St. Alphonsus "'. Among the comments jotted in the margin we
find a couple of times the note come sta dichiarato dal Padre, which
together with other indications seems to show that this was an earlier
formulation prior to the Congregation of 1747 and possibly prepared
for presentation to that body.

There is a third early text, written this time entirely in the
hand of St. Alphonsus. It is entitled Metodo per le missioni ®. This

7 Cf. Maurice de Meulemeester C.SS.R., op. cit,, I, 19-21. There is a more ex-
tended account in Raimundo Telleria C.SS.R., San Alfonso Maria de Ligorio, Fundador,
Obispo y Doctor, 1, Madrid, 1950, p. 117-134. Cf. also Antonio Maria Tannoia, Della vita
ed istituto di S. Alfonso Maria de’' Liguori, Torino, 1857, L. I, p. 29-31.

8 Cf. Oreste Gregorio, Mons. Tommaso Falcoia, Rome, 1955.

9 The letter has been published in Analecta Congregationis SS. Redemptoris,
Rome, 11 (1932) 238-239.

10 The text in Italian with a Latin translation may be seen in Analecta 1 (1922)
172-178, 206-212, 255-263. ;

11 Published in Analecta 8 (1929) 242-249.

12 The text of the Metodo has been published with the letters of St. Alphonsus.
Lettere di S. Alfonso de’  Liguori, III, Rome, 1890, 535-545. An English translation has
been included in the Centenary Edition of the complete works of St. Alphonsus com-
piled by Eugene Grimm C.SS.R., vol. XV, New York, 1890, p. 328-341.




404 : Saniuel Boland.

Metodo, of St. Alphonsus’ own composition it would appear, refers
to the text of the Regolamento which he had annotated. In the text
of the Metodo published with the Saint’s letters its date is given.as
1744, If that is to be accepted, then it would seem that the annota-
ted text of the Regolamento must be of an earlier date. It is clear at
least that quite early a formula of Redemptorist mission practice exist-
ed and that in 1747 it was formally imposed as legislation. It is
evident that the claim of St. Alphonsus almost at the very beginning.
that missions were given in his institute in a manner different from
that of other congregations was no exaggeration.

If we call this method, formulated in the legislation of the
second General Congregation, Alphonsian that should not be intet-
preted as meaning that he alone was responsible for its elaboration.
There is evidence enough that Falcoia for one was interested from
the start in the Regolamento. A brief analysis of this « Alphonsian
method » must, of course, be the starting point of our investigation
of the Redemptorist missions.

1. - The « Regolamento per le sante missioni »

The Regolamento opens with a rather lengthy foreword in a
style of exhortation ™. The first sentence proclaims the gloty of the
holy missions as « one of the most evident works of Divine Charity
for the salvation of souls in these times grown more corrupt than
ever ». They have proved themselves as being capable of transforming
even a Geneva into a sanctuary . The members of the institute ought
to be like Christ, the Supreme Missioner, « al possibile nella sostanza
e nel modo » ®. They should prepare themselves by silence, study and
prayer until the age of thirty and then before joining the ranks of the
missioners make a retreat of forty days and a general confession *.

The missioners of the institute were required to be single:
minded, seeking only to bring to the people the grace of God for

13 The text annotated by St. Alphonsus as given in Analecta 8 (1929) has been
used for citation. It is published more compactly without the parallel Latin translation.

W4 Analecta 8 (1929) 242. It is, of course, a pious Italian mind that saw Pro-
testant Geneva as the prototype of the evil in the world. A rather more sensitive
judgement by the general chapter of 1764 substituted Babylon for the city of John
Calvin. i

15 ibid. 243.
16 ibid. 243.
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the salvation of their souls and ready for any hardship or opposition
that might come their way. They were to go out full of confidence,
not in their own lengthy preparation, but in God alone, the Source
of all good. They should trust in the Mother of God and in the Apost-
les, the heavenly patrons of the institute .

Father de Meulemeester sees the mark of Falcoia’s hand in this
somewhat rhetorical introduction, notably in the expression Sua Divina
Maesta and in the manner of proposing the ideal of the following of
Christ. And he even argues with sound reasons that St. Alphonsus
might well have considered withdrawing this section from the text
submitted to the General Congregation . Whatever may have been
its authorship, this foreword was to serve as the model for introduc-
tions to future elaborations of Redemptorist missionary ideals, notably
in the constitutions of 1764 and in the many provincial Directories
that they inspired.

) Following on this introduction there is a detailed exposition of
the manner of giving the mission. The text approved in 1747 has the
subheading « Metodo per le missioni e de’ loro esercizi » *. For our
analysis of the method we are justified in using the formulation of
St. Alphonsus himself in the Metodo per le missioni, since it does not
differ from the outline in the Regolamento and has the further advan-
tage of being rather more succinct. One is also fortunate in being able
to note the points he chose to emphasise *.

~ There is a brief treatment of the preliminaries *, which in the
Regolamento comprises nine paragraphs. The missioners are to be
chosen and sent by the superiors at the invitation of the bishop,
priests or people of the place to be evangelised. Word should be sent
in advance of the arrival of the missioners in sufficient time to allow
for adequate advertising and to make provision for their solemn recep-
tion and accomodation. After reciting together in the church the I#-
nerarvium clevicorum the missioners are to set out on foot, since it was
permitted to go on horseback only in case of necessity “.

17 ibid. 243.

18 Maurice de Meulemeester C.SS.R. op. cit., 1I (1957); 153. For the influence

of the Pii Operarii cf. Spic. Hist. 8 (1960) 302-321.
19 Analecta 1 (1922) 175.

© 20 In the present article the English version has been used as being more con-
venient for citation. Volume XV of the Centenary Edition in which it is contained
is entitled Preaching of God’s Word, which title will be retained for citations.

2t Preaching of God’'s Word, 128-129.
22 Tn the annotated text of the Regolamento St. Alphonsus has commented that
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On arrival in the parish they should be met by the clergy of
the place, who had been warned of their coming, and conducted in
procession to the church to the singing or recitation of the Benedictus.
At once a preacher should explain the purpose and proceedure of the
mission to the people and introduce his companions. If it should seem
suitable the first sermon might be preached at once; but as a rule the
formal exercises of the mission should not begin so soon. A note,
however, adds: « It should be understood that in regard to the be-
ginning of the missions, one should not be positively restricted to an
inviolable rule: the circumstances of the places, persons etc. should
be considered » *

Whether or not the mission began formally on the day of
arrival, the semtimenti di notte or evening exhortations should com-
mence right from the first night. The preacher of the sentimenti should
leave the church accompanied by a little procession with lights and
a crucifix and singing suitable hymns. Arriving at a piazza or other
place where people could be assembled, the missioner should deliver
a short fervorino, after which he should have the people join the
procession back to the church, where they were to make an act of
contrition and be dismissed after a blessing with the crucifix. This
dramatic introduction of the mission « should not be omitted and it
should continue during three or four evenings ». The sentimenti were
to be concise, « should last a half or a quarter of an hour », and on
each occasion should end with a sentence calculated to remain in the
hearers’ memories.

« The missioners should attach great importance to these ex-
hortations, which usually produce very great fruit in the holy mis-
sions; they should not on any account be omitted; they should not be
improvised; and before going forth to deliver them one shall take
care to prepare for them by fervent prayer » *.

The opening sermon was particularly solemn ®. A procession
of all the clergy made its way through the parish singing the litany of
the Blessed Virgin; then, « the place most populated having been
reached », a Father was to deliver a short exhortation, to urge the
people to attend the exercises of the mission and to invite his hearers

on a long journey the missioners should reckon their rate of travelling at sixteen
miles a day. Cf. Analecta 8 (1929) 244.

23 Preaching of God’s Word, 330.
% ibid. 330-331.
25 ibid, 331-332.
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to come along at once to the church to hear the first sermon. The
procession then returned to the church with pauses to allow the mis-
sioners to encourage more and more to swell the ranks of those on
the way to hear the solemn opening sermon. In the church five de-
cades of the Rosary were recited; the sermon was delivered; and the
function ended with a moving act of contrition inspited by the matter
of the preaching.

For this opening function there was to be diligent preparation.
In particular, care was to be taken to send two Fathers to call on and
personally invite « the chief man of the place, the governor or any
other distinguished person ». The clergy, of course, were exhorted to
attend all the exercises « for the sake of good example ».

After that spectacular opening the mission was to proceed with
careful attention to good ordet. « The exercises should take place
punctually at the time fixed, namely the meditation at an early hour
in the morning, Christian doctrine or catechism early after midday
meal, and the evening sermon at an hour convenient for the close
of the day » *.

. The meditation, eatly in the morning, « as soon as a suitable
number of people have assembled », was preceded by five decades of
the Rosary, after which a missioner on his knees in the pulpit made
a short, familiar meditation. The theme of this exercise was to be
« a subject pertaining to the purgative way ». It was concluded with
an act of contrition without ceremony, the whole to take no more
than three quarters of an hour ”.

The Christian doctrine or instruction was to be regarded as
especially important, « one of the most precious and most important
of the holy mission » *, The meditation might be omitted if there
was a shortage of manpower, « but never the instruction ». The su-

jects to be treated were « the precepts of the Decalogue and the man--

ner of confessing ». The preacher was recommended to make « moral
reflections and finish with acts of contrition etc ». Afterwards the
prefect of the church should bring the children together and instruct
them on confession and Communion.

Concerning the « principal or great sermon » there was little
that needed to be said ”. It was to last, together with the act of con-

2 ibid. 332.
27 ibid. 333.
28 ibid. 333-334.
29 ibid. 334-335.
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trition no more than an hour and a half; and the preacher should
not conclude without urging the people to invoke the Blessed Virgin,
for which purpose there was to be an image of her close by. To this
very brief description there was added a warning to avoid excessively
theatrical ceremonies or gestures. « It is forbidden to utter curses, to
use the chain or other instrument to draw blood, to burn oneself
with the torch and the like. But the superior may sometimes permit
the use of the rope and of the skull, when this is done with zeal,
prudence and discretion ».

Among the sermons of the mission or other spiritual exercises
there ought always to be included one on the Blessed Virgin, as « it
has been established by the General Chapter » *

After the treatment of the great sermon of the mission there
came a longer paragraph dealing with the ceremonies or solemnities
that might be associated with it *. Four or five times in the course
of the mission the men might take the discipline (with cords) during
the recitation of the Miserere, and on one evening there could be
the « exercise of trailing the tongue », a formidable penitential act
on a paved floor trampled by many dusty or muddy rustic feet. The
penitential exercises were to be preceded by short exhortations after
the style of the sentimenti.

On the last two or three evenings of the mission there took
place the very moving ceremony of reconciliation. After the sentimenti
di pace, called by the translators an exhortation of peace, two men
known to have been at enmity and carefully schooled beforehand,
were brought together to embrace publicly before the crucifix.

The last day of the mission was to be an occasion of particular
solemnity . There was to be in the morning a general Communion
with public and solemn prayers of preparation and thanksgiving. The
sermon in the evening was to be preceded as usual by the Rosary,
during which a procession of the Blessed Sacrament was to go out
of the church for the blessing of the fields. After the closing sermon
there was Benediction of the Blessed Sacrament, and this was the
only time it was given in the course of the mission.

30 If we may accept 1744 as the date of the Metodo, then this decision” must
have been made by the first General Congregation held in 1743. The Regolamento
accepted in 1747, in fact, says that this decision « sta determinato nella Congregazzone
generale prima ». Cf. Analecta 1 (1922) 211. NS

31 Preaching of God’'s Word, 355-356.
32 ibid. 336-337.
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On the last three days, or at least two in smaller places, there
were to be the exercises of the Devout Life ®. These « should never
be omitted, according to a decree of the chapter: one should try to
introduce them permanently ». In the evening after brief preliminary
prayers a preacher was to give a half hout’s instruction on mental
prayer with a word on preparation and thanksgiving for Holy Com-
munion and an explanation of the Rule of Life for the devout Christ-
ian. Then on his knees he was to make a meditation on the Passion
or on the sorrows of the Blessed Virgin *.

A warning followed to the effect that « one should not fail
to make the mission last at least ten or twelve days in small places ».
Then a word on the prefect of the church and his duties offered prac-
tical directions for the smooth and orderly conduct of the mission *.

A final section gave some admonitions for the behaviour of the
missioners ¥, their travel, table, rest and recreation together with the
order of the day they were to observe in their own little community.
At the end there came a word on retreats to nuns, the point of which
was to stress that the missioner was before all else a man for the
people.

« In the missions or other exercises of devotion for the people,
when the bishop asks for them or prescribes them, the spiritual exer-
cises shall be given to the religious or nuns, and one may be extraot-
dinary confessor; but outside of these occasions, such a thing is for-
bidden, except for the nuns of the Most Holy Saviour when they
show a great veneration for these exercises » *.

2. - The « Exercises of the Missions »

In 1760 St. Alphonsus published The Exercises of the Mis-
sions *. This adaptation of an existing work gives a practical treatment

33 i{bid. 337.

3% 1t seems both from the Metodo and the Regolamento that the exercises of
the Devout Life took.place after the final sermon. In the Esercizi di missione, however,
appended to the Selva and dating from 1760, it is said plainly that they are to be
given before the sermon of the final blessing. Cf. Opere ascetiche di S. Alfonso Maria
de’ Liguori, 111, Torino, 1867, p. 254; English translation in Preaching of God's Word,
230.. ... . :

35 Preaching of God’s Word, 338.
36 ibid. 338-340. )

"37 The Regolamento adds that if a bishop should request these retreats to
nuns, the Fathers should ask to be excused. Cf. Analecta 1 (1922) 263.

38 Cf. Maurice de Meulemeester C.SS.R., Bibliographie générale des écrivains
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of the various features named in the Metodo and the Regolamento.
Clearly, the method claimed by St. Alphonsus as specific could not
have been entirely different from what was done by other missionary
institutes. Father Meiberg rightly considers that it was in the general
structuring of the mission that St. Alphonsus showed his originality,
in opposing the commonly accepted missione centrale popularised by
Paolo Segneri S. J., insisting on a sufficient number of missioners and
time to hear the confessions of all *. We may safely add the practice
of including the exercises of the Devout Life in the programme. These
points which may be considered as characteristic of the method of
St. Alphonsus show above all how precise and comprehensive was
his notion of the conversion which was the aim of the mission.
Father Meiberg includes in this Alphonsian structuring of the
mission programme one feature which was surprisingly omitted from
both the Metodo and the Regolamento, the renewal. It seems that
the practice of returning to the localities missionised in order to con-
firm the people in their conversion had been observed at least since
1735 ®. In an unsuccessful attempt to gain royal approbation in 1736
through the well disposed minister of the crown, Marchese Gioac-
chino Montallegre, St. Alphonsus and Falcoia had argued that the
Fathers « da tempo in tempo ritornano... per ascoltare le confessioni
e per confermare le anime ne’ santi propositi fatti, con istruzioni, pre-
diche, indirizzi e consigli spirituali ed altro ». The name rinnovazione
di spirito is met for the first time in a letter of Father Cesare Spor-
telli to St. Alphonsus in March 1741, by which time it must have
been a well established institution. In the text submitted to the Holy
See for approval in 1748 the renewal was mentioned and summarily
described . Cardinal Besozzi, ponente of the cause in the Sacred Con-
gregation of the Council, commented that the renewal « sane singulare
est buius instituti medium » *. When legislation for the Redempto-

rédemptoristes, 1, Louvain, 1933, p. 110-111. It appeared as Part III of the Selva. It
drew its material from the work of Filippo di Mura, Il missionario instruito published
in 1750. The adaptation of this work was made «for the greater convenience of the
young members of the Congregation ».

39 Cf. Antonius Meiberg C.SS.R., op. cit., 257-258.

40 Cf. Oreste Gregorio C.SS.R., Saggio storico intorno alla « Rinnovazione di spi-
rito » in Spic. Hist. 15 (1967) 126-133.

41 Cf. Documenta miscellanea ad regulam et spiritum Congregationis nostrae il-
lustrandum, Rome, 1904, p. 59; Documenti intorno alla regola della Congregazione del
SS. Redentore, 1725-1749 = Bibliotheca Historica Congregationis SSmi Redemptoris, 1V,
Rome, 1969, p. 400.

42 Documenta miscellanea, 79,
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rists was codified by the general chapter of 1764 the renewal was
included and explained. It is clear that from the time it was introdu-
ced the renewal in the mind of St. Alphonsus, and in fairness it must
be said of Falcoia as well, had the same purpose as the exercises of

the Devout Life, to confirm those converted by the mission in the

Christian life.

3. - The Constitutions of 1764

A final and quite exhaustive formulation of missionary practice
in the time of St. Alphonsus is to be found in the constitutions -pro-
mulgated by the general chapter held in 1764 *. The first thing that
occurs to one who reads these constitutions is that the formula has
evidently grown a great deal from the terse Metodo or even the longer
Regolamento. 1f Father de Meulemeester found cause to suspect Fal-
coia’s hand in the Regolamento, then there is good reason also to
see influences other than that of St. Alphonsus in the constitutions.
The chapter of 1749, which had accepted the Pontifical Rule given
early in that year, directed that the legislation of the institute be com-
pleted by suitable constitutions applying the new rule to everyday life
and activity.

This task was entrusted to Father Paolo Cafaro, whose pro-
posals were to be submitted to the next chapter, to be held in 1755.
Father Cafaro died in 1753 with his work as yet incomplete, so that
St. Alphonsus commissioned Father Antonio Tannoia to have the ma-
terial ready for the subsequent chapter in 1764. Father Tannoia’s
draft had a somewhat turbulent passage, so that afterwards some
disgruntled individuals spoke slightingly of « Tannoia’s constitu-
tions » *. v

Father Tannoia spoke of himself as « the compiler » of the
constitutions ©, in other words the collector of pre-existing legislation.
Father Tellerfa has judged, after carefully identifying Tannoia’s sout-

4 The constitutions Delle missioni ed altri esercizi are to be seen.in. Codex
Regularum et Constitutionum Congregationis SS. Redemptoris, Rome, 1896, p. 36-106.
There are studies on the composition of these constitutions of 1764 by Oreste Gre-
gorio, Le costituzioni redentoriste del 1764 in Spic. Hist. 1 (1953) 121-144 and Raimun-
dus Telleria, De capitulo an. 1764 Nuceriae Paganorum celebrato necnon de eiusdem
constitutionibus adnotationes historicae in Spic. Hist. 1 (1953) 145-168.

4 Cf. Spic. Hist. 1 (1953) 150.
45 ibid. 132.

)
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ces, that the material presented and accepted in 1764 represented
« substantially » the way of life that had been followed since 1732 *.
In particular, he examined the legislation Delle missioni ed altri eser-
cizi and found that it reproduced « substantially » the earlier sources
such as the old Regolamento and the Breve istruzione degli esercizi di
missione of 1760, which he calls « the Magna Charta of the Alphon-
sian missions » ¥

At first sight the constitutions, some seventy pages in length,
may perhaps seem to be very far removed from the comfortably suc-
cinct Metodo, but closer examination shows that all the elements of
the earlier texts ¢an be recognised even though they have been very
considerably elaborated. The prologue, for example, which Father de
Meulemeester found so lengthy, has now grown to several times its
original size ®. The elaboration in this and in other places is somewhat
thetorical, though always quite inspiring in expression. And there
are places where the extended text 1ntroduces eminently practical
material.

The section entitled Della maniera di predicare gives a brief
and excellent summary of the familiar Alphons1an insistence on how
to preach « come ha predicato Gesi Cristo ed i suoi santi Apostoli » *
‘Similar 1rnportant development can be seen in the section Del predz-
catore della sera™. Of partlcular value is constitution VII Delle opere
da stabilirsi in missione™, which treats the exercises of the Devout
Life in a manner that seems to summarise the experience of the past
thirty or so years. « Conusiste propriamente la vita divota in una mez-
2’ora d’orazione ». Constitution IX is entitled Del direttorio per una
missione ¥, and it treats in detail the points we have gathered from
the Metodo and the Regolamento.

The renewal is now given a more precise formula ®. It is to
be held four or five months after the mission for the space of a few

46 ibid. 150.
47 ibid. 151-152.

) . % Cf. the section Dell'idea delle mzsszom e dzsposzzzom per quelle in Codex
Regularum, 37-41.

49 .ibid. 41-43.
50 ibid. 53-56.
51 ibid. 69-72.
52 ibid, 72-88.
53 ibid. 88-89.
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days, during which things should be done as in the mission. with a
single exception. « Solo I'esposizione del Venerabile proibita in missio-
ne si permette in tutti que’ tre o quattro giorni che dura la rinnova-
zione ».

Under the heading Degl’impieghi alieni del nostro istituto there
is a lengthy treatment of incompatible works *. Among other things
it is still forbidden to give retreats to nuns outside the time of mission.
The chapter after careful consideration exempted only « le monache
del §S. Redentore della citta di Scala » ™.

In his petition for Papal approval of his institute in 1748 St.
Alphonsus assured Benedict XIV that he and his .companions had by
then preached their missions in the most isolated and neglected places
of all six provinces of the Kingdom of Naples *. His claim was warmly
supported by the archbishop, Cardinal Spinelli, who added his com-
ments to the petition ¥. The first decade and a half of its existence
had given sufficient evidence of the value of what St. Alphonsus
had maintained from the beginning was a manner of giving missions
that was proper to his new institute. For the years that followed to
the end of the founder’s life, which was not far short of the end of
the century, it is not possible to give precise figures. But some con-
temporary statistics of activity for a part of the time have been
published by the Spicilegium ®. It is possible to argue that the ex-
traordinarily busy apostolate of the earliest years did not decrease in
the course of the century, nor does it seem that thete was any dimi-
nution of the excellent results of the missions.

1I. - REDEMPTORIST MISSIONS IN THE NINETEENTH CENTURY

Towards the close of the eighteenth century the parish mis-
sions fell under official disfavour and suffered a decline to the extent
that in some Catholic countries of Europe they ceased entirely. In

. 3 ibid...89-93."

5 One would have to see this decision of the chapter as being not orly an
.explicit exception in favour of the nuns at Scala, but also a very plain prohibition
of the exercises to be given to the Redemptoristines established some twenty years
or so in Foggia.

% Cf. Documenta miscellanea, 60.
57 Cf. Maurice de Meulemeester C.SS.R., Origines, I1, 196.
58 CI. Spic. Hist. 8 (1960) 322-346; 10 (1962) 51-176.
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Austria they were forbidden by the Josephist laws for half a century,
while the victorious arms of the French Revolution carried to the
puppet republics it established its own contempt for everything that
to its enlightened eyes wore the guise of superstition. By about the
third decade of the nineteen hundreds, however, more tolerant go-
vernments had removed most of the restrictions, and the parish mis-
sions quickly revived. After that delayed start the nineteenth century
saw enormous activity which showed startlingly spectacular results in
Europe and spread from there to the Americas *

- Neapolitan Missions

In 1820 the Redemptorists outside Italy were allowed to esta-
blish themselves in Vienna, and under Father Joseph Passerat, Vicar
General in succession to St. Clement Hofbauer, they entered on a
period of rapid expansion ®. The superior, anxious to see that this
dramatic development remain authentically Redemptorist, sent Father
Francis Springer to Pagani, the venerable house of St. Alphonsus and
the residence of the Rector Major, to obtain first hand information
about the manner of living among the Neapolitans and the way they
gave their missions

Father Springer was an excellent reporter, as can be judged
by his account of a mission given in Nocera from 9th November to
11th December 1823 ©. In fact the principal value of his narrative,
as Father Josef Low comments, consists in its offering a description
of an important mission conducted « according to the genuinely Al-
phonsian method » ®. Father Springer does indeed give a vivid de-
scription of the various exercises we have seen indicated in the Me-
todo and the Regolamento as he saw them performed, adding his own

5% Cf. Antonius Meiberg C.SS.R., op. cit.,, 272.

6 For bibliographical data concerning Ven. Joseph Passerat cf. Spic. Hist. 2
(1954) 265.

61 Spic. Hist. 2 (1954) 295-364. There is a brief but most informative account of
Father Springer in pages 300-305. See also Spic. Hist. 4 (1956). 377-424.

62 His report is published in Spic. Hist. 4 (1956) 25-43. Among other contem-
porary witnesses to Redemptorist practice on the missions is a rather lengthy manu-
script in the domestic archives of the house of Scifelli, which is yet to be studied
in detajl. It is the work of Father Vincenzo Gagliardi and bears the title Direttorio
apostolico o sia metodo di missione in cui vi sono gli esercizi da farsi in essa per bene
delle anime. It is dated 1806. Cf. Spic. Hist. 30 (1982) 3-289.

63 ibid. 27.
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comments with an occasional polite but shrewd criticism. The report
is careful and methodical, and everything is neatly summarised: « Thus
the principal exercises of the mission are: the early morning exercise,
the Rosary, the instruction, the great sermon, and they go on until
the vita divota » *

The topics of the evening sermons are carefully listed in the
order in which they were preached: Opening (chiamata), Mercy, Delay
of Conversion, Mortal Sin as an Offence against God, Spiritual Effects
of Sin, Temporal Effects of Sin, Scandal, Death of the Sinner, Gene-
ral Judgement Hell: Pain of Sense Hell: Pain of Loss, Hell: Etermty,
Importance of Salvation, leﬁculty of Salvation, Blaspherny, Who are
Saved, Justice of God, The Number of Sins (limits of forgiveness),
Folly of loving the world, when life is a journey towards eternity,
Abandonment (of the sinner, it seems), Sin as renewing the Passion
of Christ, The Madonna, The Blessed Sacrament, The Gifts of God,
‘True Happiness consists in loving God, Heaven ®. To these twenty-
six topics, which occupied the time needed for the confessions in that
important parish, should be added the three days of the Devout Life
and the final sermon on Perseverance. On ten evenings of the mission,
therefore, the people were offered preaching of considerable positive
inspiration. Moreover, one must bear in mind the frequent exhorta-
tions of St. Alphonsus that in every sermon the missioners should
seek to lead their hearers to love even by way of fear ®. Just the same,
it must be said that the list of topics indicated a very lively mission
indeed. The impression is amply verified by the spirited description
Father Springer has given of the various spectacular ceremonies and
solemnities.

After the procession to the parish church, which because of
rain consisted only of a few damp clerics besides the eleven missioners
and the inevitable following of small boys ¥, the mission soon gained
momentum. Father Springer describes the packed church that heard
the opening sermon, while the prefect of the church and a couple of
other missioners patrolled the crowd armed with canes, which they
used (in moderation, no doubt) especially on the little boys packed

64 {bid. 34.
65 ibid. 30-31.

66 Among many instances which might be quoted, in the Esercizi di missione
he states succinctly: « The missionary should chiefly endeavour in every sermon that
he preaches to leave his hearers inflamed with holy love ». Preaching of God’s Word
303.

67 Spic. Hist. 4 (1956) 28.
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into the sanctuary ®. The sentimenti di notte on the first three nights
are described just as they were directed in the Esercizi di missione,
and Father Springer finds them simply wunderschoen ®. The discipline
taken by the men he finds most effective, especially on the night when
the sermon was on scandal and all the missioners joined in. And he
gives, too, a vivid account of the daunting ceremony of the sirascino
* della lingua, with the penitents dragging their tongues along the floor
from the door to the altar to make amends for the gall and vinegar
given to Christ in His suffering ™.

Father Springer’s interest was captured by the instruction of
the children, a thorough catechising in the form of question and
answer, in a place apart at which the missioners’ canes were once
more in evidence ". The general Communions of children and adults,
men and women, were occasions when the reporter as well as the
people found himself moved ”. The preparation for Communion for
each group had its own special ceremonies to express sorrow, humi-
lity, love and desire in ways that were quite dramatic. This was espe-
cially so with the children, wearing crowns of thorns and greeting
processions of the Divine Infant and of the crucifix. There was a great
deal of weeping; little girls had convulsions; and Father Springer con-
cludes: « Das Geschrey ist unbeschreiblich ». There were similar
scenes, scarcely if any more restrained with the adult groups.

Father Springer frequently draws attention to various aspects
of the exercises carefully calculated, he considers, to stir the people
and arouse in them sentiments of repentance and love. He was pat-
ticularly interested in the style of preaching, giving a brief but very
clear description of the three « tones » used to such effect by prea-
chers in Italy ®. He had reservations about the prudence of intro-
ducing the use of the « tones » among northern peoples, even though
he recognised that at Nocera the missioners in their perorations were
able to reduce their hearers to « a weeping, sobbing, ctying pasta ».

The description of the exercises of the Devout Life during the

68 ibid. 29.
8 ibid. 31.
7 ibid. 31-33.
 ibid. 34-35.
72 ibid. 35-38.

B ibid. 29-30. For a study of the «tones» in Redemptorist mission preaching
cf. F. Di Capua, La « Predica Grande » dei redentoristi e la « Modulatio oratoria » degli
antichi in Spic. Hist. 1 (1953) 234-240.
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final days of the mission is of particular interest “. On these days the
exercises consisted of a meditation in the morning, the Rosary in the
afternoon and at the usual time of the sermon the special features
of the vita divota. These were instruction on the necessity of the
prayer of petition (preghiera) and of mental prayer (orazione) with
some practical demonstration of how easy it was to perform them.
Among these practical meditations was one on the theme of the Pas-
sion, which Father Springer says was presented rather as a detailed
description than in the form of mental prayer. He concludes that « in
his poor judgement » the vita divota was the weakest of the exercises
of the mission, seeming to be really nothing more than another at-
tempt to play on the people’s emotions. Is it right to see in Father
Springer’s description and opinion an indication of how much the
vita divota had declined from what it had been in earlier times?

There is no mention of the renewal, which does not mean, of
course, that it did not take place later. Father Springer does, however,
speak of the exercises to the clergy and the galantuomini, the latter a
class considerably altered in composition since Napoleonic times. He
also speaks of the exercises preached to the nuns for eight days, per-
mitted by the rule only at time of mission, but « they now look at
that through their fingers » ™.

2. - The Extension of the Missions in Italy

Further information about the manner of giving missions among
the Redemptorists in Italy has been made available by Spicilegium.
In 1837 there was a mission in Finale in the Duchy of Modena and
in 1840 another in the nearby village of Solara™. These ventures
introduced the Alphonsian missions into the north of Ttaly. They were
made possible by the patronage of the pious Duke Francis IV of Mo-
dena, who had come to know the Redemptorists through his Austrian
connections and introduced them into his Duchy in Modena, Finale
and Montecchio. On the occasion of the foundation of Finale in 1836

4 ipid. 38.
15 ibid, - 41

T Correspondence and some contemporary accounts 1nclud1ng a long letter to
a local newspaper, have been published as edited by Fathers Josef Low and André
Sampers in Spic. Hist. 4 (1956) 44-61. . ‘o
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he had asked the new superior, Father Francis Doll, to arrange a mis-
sion for the town as soon as possible .

The community in Finale was composed of men from the other
side of the Alps, Austrians and the survivors of a suppressed foun-
dation in Lisbon. Father Doll’s problem was that he had no one ca-
pable of satisfying the good Duke, not only because he and his com-
panions were unacquainted with the Italian missions but they were
far from comfortable with the language. He put his dilemma to the
Rector Major, Father Camillo Ripoli. As a result he was promised
three Neapolitan Fathers to carry the burden of the preaching, while
he and his community were to assist in the confessional. In this way
the mission in Finale came to be under the competent guidance of
Father Ignazio Maria Sortino, rector of the house of Spoleto and a
missioner of some renown .

The mission lasted from 29th April to 25th May 1837. Among
the documents published by Spicilegium there are three that enable
us to form a complete picture of the exercises. There is a very lau-
datory description in the letter to the editor of La Voce della Verita
and the more sober and balanced judgement of Father Giuseppe Valle
in his chronicles of the house and in his reminiscences of Finale
written in the 1860’s ”. In general one sees that the three Neapolitan
Fathers trained in the methods of St. Alphonsus remained as faithful
to what they had learned as did those described by Father Springer
in Nocera. All of the exercises already described were repeated in
Finale and with similar effects.

Father Valle’s comments are shrewd, as can be seen especially
from one instance. Speaking of the general Communions, which were
every bit as spectacular and moving as those described by Father Sprin-
ger, he strikes a slightly sour note, remarking about the men’s Com-
munion that of the two thousand who took part under the prominent
leadership of civil and military dignitaries many did so for motives

that were political rather than religious *.

77 For biographical data concerning Father Doll cf. Spic. Hist. 2 (1954) 248.

78 Biographical data about Father Sortino are to be found in Spic. Hist. 4 (1956)
47; Francesco Minervino C.SS.R., Catalogo dei redentoristi d’Italia 1732-1841 e dei reden-
toristi delle provincie meridionali d’'Italia 1841-1869 = Bibliotheca historica Congrega-
tionis SSmi Redemptoris, VIII, Rome, 1978, p. 168.

7 For an informative account of that interesting character, Father Valle, cf.
Giuseppe Orlandi, P. Giuseppe Maria Valle C.SS.R., Contributo bio-bibliografico in
Spic. Hist. 25 (1977) 130-249.

80 Spic. Hist. 4 (1956) 62.
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A new feature, not mentioned by Father Springer, is the erec-
tion of the Calvario on the last evening of the Devout Life after the
reflection on the Passion *. This beautiful ceremony is described very
much as it had been recommended by St. Alphonsus in the Esercizi
di missione.

« After the last meditation of the exercises of the Devout Life
the preacher announces that as a remembrance not only of the Passion
of our Saviour but also of the mission five crosses would be erec-
ted [...] Hence, the meditation finished, five missionaries come from
behind the high altar, carrying each a cross on his shoulder and
walking one after the other with two torches before each cross. When
they have reached the place destined to receive the crosses, they place
them on the ground; and at the erection of each cross a suitable exhor-
tation is given » %,

Neither in connection with the mission in Finale nor with that
of Solara given three years later does Father Valle mention the sent-
menti di notte, the moving invitation to the mission that had so im-
pressed Father Springer. It does not necessarily follow that the exer-
cise so warmly stressed by St. Alphonsus had disappeared: it could
well have been that the fedeschi from beyond the Alps were judged
to be not yet ready for such a new type of sacred oratory.

Reflecting in Frosinone after he had been expelled with his
companions from the Duchy by the Piedmontese march to unity,
Father Valle soberly evaluated the Finale mission. « In the first place,
it is worth recording that the mission was most fruitful, and perhaps
there had never been so much good done for souls in Finale, nor has
there been since (at least up to the present year, 1866) » ®. He goes on
to speak of the fervour shown by the very great numbers who eagerly
sought direction in the spiritual life from the Fathers, continuing
right up to the time the latter were compelled to leave Finale. The
five crosses of the Calvario became such objects of veneration that a
special shrine was built to enclose them. The Redemptorist church
from the very first Sunday after the mission became an important
centre for the spiritual life of the locality.

The mission of Solara in 1840 still had to depend on the Nea-
politan Fathers to carry the burden of the work . Father Emmanuele

81 ipid. 59-60.

8 Preaching of God's Word, 247.
83 Spic. Hist. 4 (1956) 62-64.

84 ibid. 65-67.
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Baldari, who had taken part in the Finale mission and had stayed on
afterwards to assist the German Fathers, was the preacher ®. The
others with him were all members of the community of Finale, one
young Neapolitan recently appointed, Father Valle and two « Ger- .
mans ».

Father Valle has left two descriptions of this occasion as he
had for the eatlier mission. It seems to have started off rather badly
with only « poca gente » present in the church for the opening: but
after that the enthusiasm grew as the missioners presented the fami-
liar and well-tried exercises. The population of Solara, of some 1500,
was swelled as large numbers were drawn from neighbouring hamlets.
The sentimenti di pace or the ceremony of reconciliation of enemies fell
a little bit flat since, as Father Valle says, « there were no enmities
in the district ». The beautiful little ceremony of the Calvario was
just as moving as it had been in Finale with the charming additional
feature that each missioner was assisted by his own special « Cyre—
nian » *

From Father Valle’s diligent pen we have the descrlptlon of
a third mission, given this time from the house of Montecchio ¥. On
this occasion the Fathers in the north did not need to summon help
from their Neapolitan confréres. The mission was given in Acqua-
fredda in the present province of Brescia from 2nd to 17th February
1847. It had been arranged by the devout and wealthy Di Rosa fa-
mily, whose textile industry provided employment for about seventy
women and gitls in the little village of some seven hundred inhabi-
tants. The saintly Paula Di Rosa, who was to be canonised by Pius XII
in 1954, showed herself most attentive to the missioners and a great
support in ensuring the success of their work, as one of them attested:
« If any good has been done in the dIStrICt by the mission, it has
been due most of all to Signora Paola » ®

Father Valle’s descrlptlon is not as detalled as for the two

'\4

8 For biographical data about Father Baldari cf. Spic. Hist. 2 (1965), 237-238;
Francesco Minervino C.SS.R., op. czt 21,

8 Spic. Hist. 4 (1956) 67. Fath;er Valle adds that it was necessary to summon
the help of the parish priest, because poor Father Baldari was not able to take part
in the procession col pericolo di costiparsi.

87 Father Josef Low has published contemporary documents in Spic. Hist. 2
(1954) 87-104. He includes some interesting details from the Process of St. Paula di
Rosa, daughter of the Cavaliere Clemente di Rosa whose patronage made the mis-
sion possible. Montecchio, the third Redemptorist house in the Duchy of Modena,
was founded in 1843.

88 ibid. 104.
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previous ones. He speaks mainly about the difficulties put in the way
of the missioners by the parish priest. He does not, however, seem
to have noticed a most interesting feature mentioned by a witness
in St. Paula’s process, that the Fathers had to be escorted to the
church by armed police, so that Father Low in presenting the reports
in Spicilegium expresses his doubts of the good witness’s memory ¥
It is worth noting that in this very small village of only seven hundred
inhabitants there was still a team of four missioners, who remained
for three weeks. In the same way the missions in Finale and Solara
had been clearly in the tradition of St. Alphonsus, who always insisted
on sufficient time and a sufficient number of missioners.

3. - Father Berruti and the Missions

Just after the middle of the century there was available in Italy
a publication very much like the later Directories. This was the Me-
todo - pratico degli esercizi di missione, published in Napies in 1856
for the use of Redemptorists. The booklet of 202 pages was introdu-
ced by Father Celestino Berruti, Rector Major of the Congregation
in the Kingdom of the Two Sicilies ®. The chapter that had - elected
him in March 1855 had directed that the rbhetoricam quamdam veluti
regulam of St. Alphonsus should be revised so as to incorporate the
modifications that later experience of the missions had introduced in
the course of nearly a century *. Father Berruti in his introduction,
signed in December 1855, announced that the revision had been com-
pleted, and he directed that the Metodo pratico now published be
observed by all « ad unguem et absque ulla interpretatione » *.
The « rhetorical rule » of St. Alphonsus is referred to frequently
in the revised text, as one would expect, and it soon becomes evident
that the « rule » is in fact the Esercizi di missione®. What must be

8 ibid. 103.

9% For biographical data and bibliography cf. Spic. Hist. 2 (1954) 238; Francesco
Minervino C.SS.R., op. cit.,, 25. By a decree of the Sacred Congregation of Bishops
and Regulars in 1853 the Redemptorists in the Kingdom of the Two Sicilies had been
placed under their own Rector Major. Father Berruti was the second to hold that
position, being elected by a general chapter in March 1855. He remained in office
until 1869, when the Congregation was once more reunited.

91 Metodo pratico, 3.
92 ibid. 3.

9 That is particularly unmistakeable when in treating the vita divota on p. 85,
the Metodo pratico refers to the rettorica sacra of St. Alphonsus by chapter and




423 ' Samuiel Boland

suspected from the evidence already seen of the missions in Nocera
and in the north of Italy appears now to be confirmed. The Re-
demptorists in Italy depended not only on the constitutions of 1764
as their guide to mission practice, but also and probably to a greater
extent on the practical explanation of the mission exercises offered by
St. Alphonsus himself. The promulgation made for the Redemptorists
of the south in 1855 now gave this practice the force of legislation.

The new handbook for the missions frequently appeals to the
teaching or practice of St. Alphonsus; but often enough there is
reason to suspect that it is not so much a question of quoting him
but of expressing how he has been interpreted in the course of the
years. This interpretation is particularly in evidence in the article
entitled Precetti di S. Alfonso in ordine alle missioni*. This should
not be taken as implying that the Neapolitans had simply put their
own views into the mouth of St. Alphonsus. If, as seems quite likely,
the principal or even the sole compiler of the Metodo pratico was
Father Berruti himself, then the interpretation would certainly be
trustworthy. Father Berruti was a diligent student of the life and
writings of his founder, as he showed especially in his Lo spirito di
S. Alfonso M. de Liguori published in Naples in 1857. If this was the
style of the interpretation, then the Metodo pratico represented a
healthy evolution from the original Esercizi di missione.

The Metodo pratico has a different arrangement from the Eser-
cizi, adapted more to serving as a useful missioner’s handbook. In
the beginning there is handy information about such things as the
opening of the mission, the way to arrange the platform for the
preacher, how to keep order in the church; and then follows along
familiar lines directions for the children’s instruction, the Rosary and
the catechism *. '

When the book then comes to treat the sermon, there is at
once something new. « Previously there used to be a meditation in
the morning, but since 1800 the practice has been introduced of
having the sermon in the morning as well as in the evening » *. The
reason for the change is that many people find that their work does

subheading, and these correspond exactly to the section in the Esercizi di missione
treating the same material. Other references, less explicit, are still quite identifiable.

% Metodo pratico, 139-149,

9 ibid. 5-22. Ome is relieved to learn that now the prefect of the church is
warned not to use a stick or a cane to control the people.

% ibid. 23-24.
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not let them come to the church of an evening. The sermon was given
first thing in the morning as soon as enough people had come to the
church, and the usual accompanying ceremonies of the predica grande
were somewhat modified. The morning meditation was still described
by Father Springer in 1823, but by the middle of the centuty it would
seem that it had practically disappeared apart from the three days of
the Devout Life.

The sermon is treated rather more concisely than in the Esercizi,
but not differing from it substantially ”. The use of the « tones » is
restricted with very precise directions; and a list of sermons, almost
identical with that noted by Father Springer, is offered. Another in-
teresting difference from the earlier « rhetorical rule » is the mention
of the propositi ®. Before the act of contrition the preacher makes a
solemn application of the sermon. With crucifix and candles held be-
fore the pulpit, for four minutes or so for motives drawn from the
sermon he urges the people to abandon sin and make a good con-
fession. With the propositi, the dramatic act of contrition, the « to-
nes » and spectacular ceremonies like the use of the skull, the parade
of the picture of the damned, the discipline and the reconciliation,
it is clear that the Italian Redemptorist missions were full of colour,
movement and drama.

There is a fine treatment of the sentimenti di notte together
with the semtimenti that followed the sermon”. One is relieved to
find that the strascino no longer entails dragging the tongue along
the floor from the door to the altar, but has been reduced to a few
crosses made on the floor with the tongue. There is also a description
of the beautiful ceremony of the Calvario which Father Valle had
found so moving .

The treatment of the Devout Life calls for some attention, as
some of the variations mentioned at Nocera in 1823 seem to have
been incorporated into official practice ™. The section begins with
a reference to the rettorica sacra of St. Alphonsus, which is easily
identified as meaning the Esercizi di missione, and goes on to add:
« But constant practice has changed its form ».

97 ibid. 23-82.
9% ibid. 67-82.
99 ibid. 94-104.
100 ibid. 131-134.
101 jpid, 85-89.
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At the usual time for the catechism, that is the major instruc-
tion, there is an instruction for at least half an hour on the prayer
of petition (preghiera), because « the people have no idea of this
prayer », and « this prayer guarantees the fruit of the mission ». This
instruction during the days of the Devout Life is an evident difference
from the sermon on the prayer of petition which used to be included
among the prediche grandi at the particular instance of St. Alphonsus.
Then after a short interval during which pious objects, scapulars, ro-
saries, crucifixes, are blessed there is a further practical instruction
on mental prayer (orazione), prayer that can be made « sitting, work-
ing, walking ». The preacher then makes for the people a practical me-
ditation to show how the method (seek, think, resolve) made it so easy
to pray. Even in the exercises of the Devout Life occasion is found for
a dramatic play on the people’s emotions with a moving appeal to
the crucifix, the very sort of thing that Father Springer had noted
in Nocera earlier in the century with the comment that in his poor
opinion this was the weakest point of the mission.

There is no menfion of the renewal. That is a disappointment,
as it would be most desirable to have some witness to its evolution
such as was provided for the exercises of the Devout Life. The fact
that it was not included in Father Berruti’s handbook does not, of
course, prove that it no longer found its place in Redemptorist mis-
sionary practice. It is to some extent a consequence of the fact that
the Metodo pratico was based, not on the constitutions of 1764, but
on the Esercizi di missione. One is left to conjecture as to what extent
this change of basis for missionary legislation may have contributed
ot the decline of the renewal witnessed in later Redemptorist ob-
servance.

4. - The Missions outside Italy

Italy had the advantage of an almost uninterrupted practice
of the parish missions. And the evidence we have seen shows a con-
tinuous development among the Redemptorists, who from an early
date chose to base their methods on the Esercizi di missione, the man-
ual St. Alphonsus had composed for the practical training of his
followers. In the lands north of the Alps Josephist and anticlerical
legislation had made such an uninterrupted tradition impossible.
When Father Springer came to Nocera in 1823 a new climate of free-
dom was beginning to offer hope that soon the missions would show
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signs of flourishing even there. As we have seen, the Redemptorists
from the north had their important contacts with the missions of
their southern confréres. It is well, however, to keep in mind the
caution expressed by Father Low in editing Father Springer’s report
from Nocera'”. It is not clear to what extent the northern missions
were affected by the accounts of southern practice they were able
to study, so that the Redemptorists beyond the Alps need to be
examined almost independently, and in particular it is necessary to
attend to what was to become almost a feature of their ways, their
use of Directories.

(a) The Earliest Missions

The first mission of the Redemptorists outside Italy was in
HAGENAU, a small city of over ten thousand inhabitants in the diocese
of Strasbourg from 12th January to 7th March 1826. It was con-
ducted simultaneously in the two parish churches of the city with
exercises also in the hospital and in the large women’s prison of some
four hundred inmates. There is a collection of contemporary material
describing the event available in Spicilegium . For this important
venture the eight missioners were assembled from Alsace and Swit-
zerland together with two men who were on their way to make a new
foundation in Lisbon. They were fortunate in having the help of
Father Springer with his first hand knowledge of practice in southern
Italy and whose moving farewell sermon has been preserved.

From the Bischenberg chronicles we learn that after a well at-
tended start the mission gained momentum and had to be prolonged
on account of the increasing attendance, which at the ceremony of
planting the mission cross had grown to twenty thousand ™. As an
example of the impact of the mission on the locality Josephine Brun-
ner’s pamphlet says that in the prison only seven obstinate souls

102 -Cf. Spic. Hist. 4 (1956) 27.

13 Spic. Hist, 4 (1956) 280-339. In the collection of contemporary documents
assembled and edited by Fathers Josef Léw and André Sampers there is correspon-
dence before and after the mission, an eyewitness account by some devout person,
possibly a nun, copied by a certain Josephine Brunner and later printed in the form
of a small pamphlet, an Italian translation of the German original of the account
made by Father Sabelli, secretary to the Rector Major, Father Cocle, and finally an
extract from the chronicles of the Redemptorist house of Bischenberg, which had
the responsibility for the conduct of the mission. The final sermon of the mission,
which was preached by Father Springer, is also included among the documents.

104 ibid. 330.




426 . Samuel Boland

would not go to confession, and that a few months after it was over
the gaol was more like a convent than a prison *

The order of the day as described both by the pamphlet and
the Bischenberg chronicles was a little different from what was done
in Italy ™. The day opened with morning prayer followed by a me-
ditation and a short instruction on confession and the commandments
of God and of the Church. Before the evening sermon thete was what
the pamphlet calls die sogenannte Glosse, which is explained as being
a very brief instruction on practices of devotion, the mysteries of the
Rosary or sacred ceremonies. After that came the sermon, which was
followed by Benediction of the Blessed Sacrament, all concludmg with
night prayers. Perhaps the most marked differences from Italian prac-
tice were the somewhat lesser emphasis given to the daily instruc-
tion and the solemn close of the evening exercise with Benediction.

Understandably enough, there was some difference in the so-
lemnities or ceremonies of the mission. These are described in detail
in the pamphlet ', The emotionally charged and dramatic Abbitte,
which came to be called in French the Amende, was most spectacular,
as was also the renewal of baptismal vows in the context of a sermon
on the Christian life. The sermon on the Blessed Virgin, so important
in the practice of St. Alphonsus, became an occasion for an expression
of devotion in the form of decorations and a procession. The general
Communions were also solemn events, rather less so perhaps than
in Ttaly. In place of the Calvario we have seen in Finale there was in
Hagenau a great event that doubled the population of the city for the
planting of the mission cross. This event took up most of the
pamphlet’s description of the ceremonies. It was a crux ingens, the
Bischenberg chronicles report, carried and escorted in procession by
nine hundred men in six relays of a hundred and fifty each. They
formed a most impressive honour guard for the huge memorial of the
mission *

The differences from Italian practice are evident enough, but
they can hardly be called substantial. The most important difference
is that the Devout Life has become obscured to the point where it
has practically vanished. Father Thomas Landtwing in his account

105 {pid. 300, 322. A more sober report says that fifty refused the Sacraments,
though agreeing that the prison was transformed into a nunnery. Cf. p. 330.

106 ipid. 294, 337.
07 ipid, 301-317.
108 ihid. 338.
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of early Redemptorist activity in Switzerland says that the mission
in Hagenau was influenced by the practices of the Societé des Missions
de France ™. One might reasonably conjecture that such a connection
was in the mind of the author of the pamphlet, introducing the lengthy
description of the solemnities. The ceremonies in Hagenau are said
to be little different from those used and made familiar by the Mis-
sionen in Frankreich, a phrase Father Sabelli translates as le Missioni
di Francia ™. The Society of the Missions of France, founded in 1808
by abbé Jean Baptiste Rauzan, was a pioneering group of the revival
of the parish missions in France up until the time of its dissolution
during the revolution of 1830 . The Redemptorists appear to have
had some association with them before 1826, which makes it all the
more likely that they should have been ready to incorporate into their
own practice what had been tried in the field they were about to
entet.

Whatever may have been their origin, the few special or new
features that appeared in Hagenau are easily discernible, and one can
recognise them as they occur again in later practice. After the mission
was over Father Alois Czech, rector of the house in Tschupru near
Fribourg, wrote to the Rector Major, Father Cocle, that evenn though
the mission may have been a little different from Italian practice and
not entirely according to what was prescribed in the constitutions,
the results seemed to show that it was pleasing to God “.

The pamphlet speaks about the good effects of the mission as
being still discernible about a year later . Apart from the marvellous
transformation of the women’s prison it does not descend much into
detail. Much more significant, however, are some reflections on Ha-
genau that the Rector Major, Father Cocle, jotted down in his diary ™.
The people of the city, it seems, had become so enthusiastic in the
cause of religion after the mission that they were led to make some
imprudent speeches and take some ill-advised action, with the result
that the unstable restored government of the Bourbons suspected

109 Th. Landtwing C.SS.R., Die Redemptoristen in Freiburg in der Schweiz, 1811-
1847 = Bibliotheca Historica Congregationis SSmi Redemptoris, 1I, Rome, 1955, p. 84.

10 Spic. Hist. 4 (1956) 301.

111 Concerning the abbé Rauzan and his foundation cf. Ewnciclopedia Cattolica,
X (1953), Rome, 555-556.

112 Letter of 28th August 1826 in Spic. Hist. 4 (1956) 333.
113 ibid. 322.
14 ibid. 335.
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sinister political forces at work. The Austrian Fathers in consequence
found themselves obliged to leave Alsace, and even Father Joseph
Passerat, Vicar Geneéral of the Redemptorists beyond the Alps, had
to break off a canonical visitation in Bischenberg. This irritating « per-
secution » had the happy effect of giving occasion to the rapid increase
of mission work in Switzerland; « and Father Czech even went to
Geneva », notes Father Cocle with evident satisfaction -

The Redemptorists in SwITZERLAND, during the twenty years
before they fell into official disfavour in 1847, had a most creditable
record of mission work *°. The Fathers there had been greatly en-
couraged by the heady experience of success in Hagenau, particularly
since some of their own men had taken part in the mission there and
they could draw on the further experience of the Austrians compelled
to leave Alsace.

It is possible to discern further new features in these early
Swiss missions. Useful evidence made available in Spicilegium: makes
it possible to see the structure of these missions which followed on
from that first venture in Hagenau .

The first impression one gets from the reports of Fathers Czech
and Michael Neubert made available by Spicilegium is that the mis-
sions were more concentrated and intensive. In Jaun in 1828 the mis-
sion given by four Fathers lasted ten days, as did the one in Sach-
seln in the following year, in which five missioners took part. The
labours in the Fribourg district reported by Father Czech lasted a
week or even less in some instances; but they wete scarcely missions,
but rather courses of preaching for the jubilee year. The mission in
Carouge lasted three weeks or so in 1832 with two missioners. It is
really scarcely more than an impression of some concentration in time
and effort. Nevertheless, that impression is well worth keeping in
mind in view of certain later trends in regions of German speech

The concentration of effort is much more in evidence in the
order of the day followed in Switzerland and in the mission plan pro-

5 Cf. Th. Landtwing C.SS.R., op. cit., 771-88. There is a list of missions year
by year in an appendix, p. 132-135. :

16 Spic. Hist. 8 (1960) 347-390. Fathers Josef Low and André Sampers have
gathered documents of which the most useful for our purpose are the reports of
Father Michael Neubert of missions in Jaun in 1828 and Sachseln in 1829 and of
Father Alois Czech of works in the Fribourg district in 1830 and in Carouge in 1833.
Father Neubert was to become in later years a busy and renowned missioner, while
Father Czech was for long a kindly and competent superior. Father Neubert’s reports
are the more informative, .
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vided by Father Neubert'’. And in this respect thete is clearly a
marked difference from earlier Redemptorist practice, even from that
of Hagenau. Each day began with a meditation of half an hour follow-
ed by a sermon of an hour or so and Benediction of the Blessed Sac-
rament. In the evening there was what the Italian translator of the
Jaun report calls a controversa morale ™ and Father Neubert in his
plan for Sachseln a Conferenz ™. This was followed by the second
sermon of the day and by Benediction.

Very likely the second mission sermon each day was introduced
for reasons similar to those given by Father Berruti for the practice
in Southern Italy; but it is clear from Father Neubert’s plan that the
two topics each day were quite different. There was no provision, it
seems, for an instruction apart from the dialogued exposition of vari-
ous moral topics that preceded the evening sermon. Father Landt-
wing gives a brief description of this exercise, which he calls the
Kontroverskonferenz ™. Two missionets took part, one speaking for
the people and expressing their doubts and objections so as to give
the preacher in the pulpit the opportunity of giving a little life to
his exposition. Again, as in Hagenau, there seems to be nothing that
resembles the exercises of the Devout Life, apart from the trend in
the last few days to what one might call a more inspirational content
of the preaching.

The solemnities were those that had proved themselves so suc-
cessful in Hagenau; and once more Father Neubert was able to speak
of the dramatic impact of the Abbitte, the renewal of baptismal vows
and the planting of the big mission cross ..

Father Landtwing adds a further informative note concerning
these early missions in Switzerland. In his lists of missions he includes
several renewals ™. From his careful examination of the records of
the time he was able to say that generally the renewals lasted no more
than three days, strongly recalling what we have seen as prescribed in
the constitutions of 1764. The Fribourg house alone gave nine such
renewals in the course of a single year ™. It would not be unreason-

1w ibid. 353, 361-363; Th. Landtwing C.SS.R., op. cit., 80.
18 ipid. 354.

19 ipid. 362.

120 Th. Landtwing C.SS.R., op. cit., 80.

121 Spic. Hist. 8 (1960) 354-355, 365-375.

12 Th, Landtwing C.SS.R., op. cit.,, 132-135

123 ibid. 85.
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able to see in this zeal for the renewal an instance of the cult of the
constitutions of 1764 which had become characteristic of Redemptorist
life under Father Passerat . -

While the Fathers in Switzerland were commencing their short
but intense missionary apostolate, a new field was opening up to the
Redemptorists in BELcrum. Established in Tournai since 1831, the
community under the dynamic leadership of Father Frederick de Held
began a period of rapid expansion that quickly rivalled earlier foun-
dations and a busy and remarkably successful missionary activity =,
The first venture was in the province of Limburg, now in Dutch ter-
ritory, in 1833. The mission in the parish of Gulpen and Wittem
attracted much favourable comment. Father de Meulemeester quotes
a letter of Mgr. Jean Laurent, later Vicar Apostolic of Luxembourg,
who wrote to his brother of the huge crowds drawn to the churches,
as many as fifteen thousand in Wittem in one day . As a consequence
of this spectacular beginning the houses in Belgium and Holland by
the middle of the century had already accumulated a most impressive
tally of missions and renewals.

In AuUsTRIA it was not easy to make a start with the parish
missions in the face of continuing Josephist legislation. Some relax-
ation of the long prohibition was gained by the Jesuits, refugees
from Russia, who asked for authorisation for missions in the province
of Galicia. After long negotiation permission was given in 1832. Be-
fore long it was the turn of the Redemptorists, but not before they
had made tedious and seemingly interminable explanations to Jo-
sephist officials .

The negotlations were opened by Johann Ehart, the zealous
parish priest of Landeck in the Tyrol ™. In 1838 he had met Father
Passerat and spoke with him about having Fathers preach in his
parish for the guarant’ore devotions, which had long been the sub-

14 Cf. E. Hosp C.SS.R., Geschichte der RedemptorzstenRegel in QOesterreich,
1819-1848, Vienna, 1939.

125 Maurice de Meulemeester C.SS.R., Glanes Alphonsiennes, Louvain, 1946, p.
27-36.

126 Letter of 27th December 1833 ibid. 30.

127 E. Hosp C.SS.R., Erbe des hl. Klemens Maria Hofbauer, Vienna, 1953. p.
445-460.

128 The beginnings of the missions in the Austrian Tyrol are described ibid.
460-491.
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stitute found in the region for the missions. There was the usual
Josephist round of interview with the local authorities, letters to
exalted personages in Vienna, objections of all kinds to be answered:
and at the end of it all there were in the early part of 1840 exercises
lasting one week and given by five Fathers from the house in
Innsbruck. Later in the year there was even a renewal.

‘ The method followed was similar to those already working
so successfully in Alsace, Switzerland and Belgium with much the
same topics for the sermons and instructions and the same solem-
nities. As the Austrian missions, however, spread quickly through the
Tyrol and to the rest of Austria, there were some differences from
what was done in other parts of Europe. For one thing, the word
« mission » could not be used, so that reports spoke of Volksexer-
zitien ot some similar name. Another important new feature was
the appearance of the Standesunterweisungen or instructions for the
« states of life », which had been introduced on the occasion of the
first mission in Landeck ™. The rector of Innsbruck, trying to find a
way of making up for the restriction of the preaching to a single
week, talked the problem over with his companions and eventually
they hit on the idea of separate instructions for men and women ™.
For the German-speaking lands these features of the early Tyrolean
missions remained, a concentration of effort into a shorter period of
time and the special instructions for the « states of life ».

The early Redemptorist missions outside Italy were extraordi-
narily successful in capturing the support of clergy and people. Reports
of the enthusiastic crowds such as we have seen for Hagenau and
Wittem could be repeated many times over during the early 1800’s.
And in most Redemptorist houses the books revealed an almost in-
cessant activity, showing how eagerly their missions were sought by

- bishops and priests. It was a most encouraging experience for the
developing Redemptorist life in those northern lands, where its official
toleration dated only from 1820. The missions continued to loom
large in the minds of those who planned the direction to be taken
when in 1841 provinces were erected in Austria, Switzerland and
Belgium. And in the new provinces there were soon special regu-
lations issued in the form of Directories for the missions and other
pastoral activities.

129 ibid. 527.
130 Cf, Antonius Meiberg C.SS.R., .op. cit., 313.
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With the multiplication of the provinces, there was also an
increase in the number of the Directories, as experience in new coun-
tries called for further guidelines. It is by examining these authorita-
tive regulations that one can discover the way the Redemptorist mis-
sions were conducted.

Among the Directories in use during the nineteenth century it
is possible to discern three broad trends. These trends should not be
understood as though they implied great differences in practice. For
all Redemptorists of traditions stemming from Father Passerat’s re-
gime there was throughout the nineteenth century a firm adherence
to the constitutions of 1764, solemnly reaffirmed in the general chap-
ter of 1855. Small variations, rather of the type we have seen in the
eatliest missions, did appear, and it is according to them that we
speak of the three large divisions. Obviously, if we are to understand
the distinctions in this way, it would be misleading to see the clas-
sification as anything but very loose.

(b) The Belgian - Dutch Tradition

Of the provinces erected in northern lands in 1841 that of
Belgium was outstanding for its rapid development and its missionary
activity. The first superior was Father Frederick de Held, a disciple
of St. Clement Hofbauer and like him a man of immense zeal and
energy. He had guided the Belgian foundations from the beginning.
His province included the houses in Holland as well as Belgium, with
those in England added after 1843 and after 1844 even those in far-
off North America. It is not surprising that the Belgian province
under such leadership should have produced the first Directory for
missions and retreats ",

The first brief section of the little handbook deals with ques-
tions raised at a meeting of superiors in 1844. It presumes already
existing broad norms for the missions, which are in fact the con-
stitutions of 1764, to which reference is made in the answer to no. 8.
What resulted from the meeting was a summary of the variations

131 Dispositions diverses faites pour les missionaires de la Congrégation du Trés-
Saint-Rédempteur de la province belge, sl., s.d. The little booklet contains three di-
visions: Questions sur les missions proposées et résolues par les Supérieurs assem-
blés en l'an 1844. This is of less than four pages. Dispositions prises dans la réunion
des Supérieurs le ler janvier 1849 is of three pages. The final section, occupying the
rest of the sixteen pages of the whole booklet, gathers together the existing directions
for conducting missions and retreats. It is entitled Dispositions faites dans la Réun-
nion Générale des Missionaires le 23 juin 1849.
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that had been introduced by the experience of the past decade or so.

Decision no. 2 directs that an instruction replace the morning
meditation with the people; and a further resolution, no. 5, speaks
of the need of more instruction, appealing to the practice in Italy
and recommending that in addition to the early morning instruction
there be another on the occasion of the principal Mass. The solem-
nities in general are moderated, prudence being recommended in the
general Communions and the Amende honorable being much curtailed
with the prohibition to use some of the dramatic features of the
eatlier Abbitte. The planting of the mission cross is still recommended,
but the ceremony of the renewal of the baptismal vows is now trans-
ferred to the close of the renewal.

The general impression of these first Belgian regulations is of
a more austere form of the mission than had been the practice either
in Ttaly or in the first works beyond the Alps. Benediction is still
given each evening, but apart from that there is little to distract from
the word of the preacher either in the instructions or in the sermons.

The discussions at the meeting of superiors on 1st January
1849, which form the second division of the booklet, were concerned
mainly with broad regulations assigning spheres of responsibility in
the acceptance of missions to the various houses and to the provin-
cial and some prudent rules of behaviour. There was little particular
regulation of mission practice apart from a warning that in a sermon
on blasphemy the preacher should not explain his theme by means
of examples.

The meeting of the missioners in June of the same year was
a much more important occasion, bringing together the special rules
governing the apostolic works of the province. Its decisions are
contained in pages 7 to 16 of the booklet, its third and final division,
These decisions form in fact a real Directory, even though that name
was not used at this early stage.

The « Directory » opens with a general statement. « The great
Rules and Constitutions on the missions are obligatory in all parts
which have not been formally dispensed in the appendix added in
Latin to the same Rules » . After this broad invocation of the rules

122 The Latin text referred to was most probably that printed in Liége in 1846.
It reproduced a translation published in Fribourg in 1826. This version did not include
the constitutions of 1764. Cf. Spic. Hist. 11 (1963) 482-483. Later in 1849, at some time
after July, a new Latin version was published in Liége which was to be used in the
chapter of 1855, assuming an official status. Cf. Acta integra Capitulorum Generalium
Congregationis SS. Redemptoris ab anno 1749 usque ad annum 1894 celebratorum, Ro-
me, 1899, p. 310.
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and constitutions this first Belgian « Directory » goes on to add a
number of points of an eminently practical nature, some of which it
is careful to note differed a little from the rules.

The concern for instruction noted in 1844 now introduces a
new practice, that of a brief, familiar instruction in the evening in
place of the explanation of the Rosary, no doubt what had been
called in Hagenau die sogenannte Glosse. In no. 5 it is directed that
the amende honorable be performed after the sermon on sacrilege,
even though it was not mentioned in the rules. Treating of hymns
during the mission, the meeting forbids them after the sermon, adding
that it is likewise forbidden to make any announcement after the
sermon. Clearly nothing must be allowed to spoil the effect of the
preaching. Interesting is the recommendation that confessors called
in to assist be given suitable guidelines, because « uniformity of prac-
tice in dealing with penitents contributes greatly to the successful
outcome of the mission ».

The topics of the instructions and sermons are given in the
shape of a plan. It is in four parts. In the first the instructions are
on confession and the sermons on the Last Things; the second part
is on particular sins and their occasions; the third on the duties of
one’s state in life; and the final part is « consecrated to the devout
life or the means of perseverance ». The exercises of the Devout Life
had obviously undergone a considerable transformation.

The solemnities or ceremonies of the mission are enumerated
under a special heading. They are for the most part the ones that had
become familiar since that first mission in Hagenau. Additions are
few, among them the « sinners’ bell », now met for the first time, the
ringing of the church bell in the evening while the people led by a
missioner recite five paters and aves for the conversion of sinners and
the success of the mission. The amende bhonorable conducted with
fitting moderation is to follow the sermon on bad Communions. The
consecration to Our Lady is never to be omitted. In addition to the
mission cross, which is to be erected in a purely religious ceremony
from which all appearance of the profane should be removed, it is
recommended that the Way of the Cross also be erected. Had those

early Belgian missions experienced a taint of politics similar to that
found by Father Valle in Finale?

A small section on renewals states merely that there should
be no amende and that the exercises should close with the renewal
of baptismal vows. Directions then follow for retreats to priests,
nuns, seminarians and schoolchildren. And now there is no longer
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question of looking at the constitutions through one’s fingers, as
Father Springer had found in Italy, but they are taken for granted
without ‘comment.

A similar Directory was produced by the Dutch province, which
was separated from Belgium in 1855. It appeared in 1866, promul-
gated by the provincial, Father Konings, and it is also very short,
being of only twenty-four pages . After the pattern of the parent
Belgian booklet this new little handbook for missioners confines it-
self to a small number of practical guidelines, presuming broadly
that the venerated constitutions, now solemnly reaffirmed by the
chapter of 1855, will be faithfully observed.

From Holland a province in England developed, being se-
parated in 1865, and before long it too produced its own Directory ™.
This little booklet of thirty-one pages was promulgated by Father
Coffin, the provincial, after consultation with the superiors of the
province. It opens with an extract from St. Alphonsus’ Exercises of
the Mission and a circular Father Coffin himself addressed to the
province earlier in that year, 1877, in which the Directory was issued
and which the superiors wished to be included. Again it is a question
of no more than a small number of practical guidelines. Among these
a new solemnity appears, namely the Way of the Cross with the
preacher from the pulpit making the reflections at each station. Some
directions that were apparently peculiar to English conditions con-
cerned the prudent disposal of harmful literature surtendered to the
missioners ™ and the manner of arranging for the instruction and re-
ception of converts to the faith.

This Directory of Father Coffin’s was reproduced by the Irish
province with very little change the year after it was made indepen-
dent in 1898 ™. It continued to provide the basis of later Directories,

133 Verordeningen voor de missién en andere apostolische werkzaamheden, sl.,
s.d. The approbation given by the provincial, Father Konings, is dated 2nd August 1866.

134 The Directory of the Missions in the English Province of the Congregation
of the Most Holy vRedeemer, London, 1877.

135 This direction for the missioners probably reflects the sort of incident as
occurred during the mission in Kingston, Ireland in October 1855 leading to Father
Vladimir Pecherin’s being brought to trial on a charge of having publicly burnt a
Bible. Cf. Spic. Hist. 28 (1980) 237-241 for a bibliography on Father Pecherin.

136 The Directory of the Missions in the Irish and Australian Province of the
Congregation of the Most Holy Redeemer, Belfast, 1899.  In the same year the newly
erected Irish province issued a further booklet which was occupied principally with
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which with the passing years found occasion to make no more than
slight alterations. This was the case with new publications in England
in 1924 ", TIreland in 1927 " and even in remote Australia in 1929
and as late as 1957 . The small modifications occasioned by local
circumstances are usually like the provision made in Australia for
missions in lonely, isolated districts where it would be a considerable
hardship for the people to assemble even once a day. Interestingly,
the Irish and Australian Directories even retained the section on
converts to the faith. Some modifications made in Ireland in this con-
nection were amply justified by the highly successful Belfast mission
to non-Catholics . ‘

(c) The German Tradition

A somewhat different tradition is to be observed stemming
from Austria. The Redemptorists there continued to be affected by
the direction into which their first mission in the Tyrol had been
channelled in 1840 by suspicious Josephist officials. From that be-
ginning, so successful in spite of the difficulties, Austrian practice
assumed certain characteristics, as one can learn from the fine Direc-
tory published in 1914 ™. Its 295 pages contain a thorough expo-
sition of the exercises of the mission with plans for sermons and
instructions and a brief but informative treatment of retreats.

The mission is visualised as being short — one to two weeks —
with five or six days for the renewal . Regretfully, it is noted, with
changed times and over cautious parish clergy it seems impossible to
devote as much time to -the work as St. Alphonsus would re-

the Abostolic Formula of Father Raus, of which there will be occasion to speak
shortly. Provinciae Hibernicae C.SS.R. consultatio provincialis 18-26 januarii 1899, Li-
merick, 1899.

137 The Directory of the Missions in the English Province of the Congregation
of the Most Holy Redeemer, London, 1924.

138 Directory of the Apostolic Labours in the Irish Province of the Congregation
of the Most Holy Redeemer, Limerick, 1927.

139 The Directory of the Missions in the Australasian Province of the Congrega-
tion of the Most Holy Redeemer, Sydney, 1929. Also Redemptorist Mission Directory.
Australasian Province, sl., s.d. (but 1957).

40 D, Cumming, A Mission in Ireland for non-Catholics in The Irish Ecclesia-
stical Review 70 (1948) 481-494.

41 Direktorium fiir Missionen und Renovationen zum Gebrauch der PP. Re-
demptoristen der Wiener Provinz, Frankenstein, 1914,

142 ibid. 100-103.
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commend . Also the ingenious expedient devised on the occasion of
the first mission in the Tyrol, the Standesunterweisungen, have be-
come permanently included in the Austrian practice . In any case,
the instructions for the « states of life » have by now a more autho-
ritative foundation: they had been recommended by the general chap-
ter of 1855 **. The solemnities remain those that had been in common
use since Hagenau, the Abbitte (now after a sermon on the Eucharist),
Our Lady, the general Communions and the planting of the mission
cross, all of them much more restrained than in the days of that first
enthusiasm .,

The Austrian Directory was a carefully produced work. It was
based on an unpublished manuscript of Father Andreas Hamerle, and
in all it listed fourteen sources used, some of them still in manuscript,
but including two very interesting regular Directories . The earlier
of the two, Directorium pro Missionibus C.SS.R., Altoetting, 1854,
unfortunately seems to be no longer available for consultation, but
the other, a Directory prepared for the Upper German province, con-
firms the impressions received from our examination of Austrian
practice **, '

This latter Directory was published anonymously in 1885, but
it was the posthumous publication of a work compiled by Father
Michael Benger, author of a highly esteemed Pastoraltheologie . The
work is the fruit of Father Benget’s long experience of teaching pas-
toral theology and careful study of the writings of St. Alphonsus.
Most of the text is devoted to the sermons and instructions of the
mission with final comments on the renewal. We find the same fea-
tures as had become established in Austria, from which the first
houses in Germany had been founded. Father Benger offers plans
for missions of eight or ten days, apparently not considering any other
duration . He gives considerable attention to the Standeslebren,

143 ibid, 21-25.

144 ibid. 66-13.

45 Codex Regularum, 507.
U6 Direktorium, 82-84.

147 {bid. 7-8.

148 Directorium fiir die Missions-Vortrige zum Gebrauch fiir die Priester der
Congregation des allerheiligsten Erldsers der oberdeutschen Provinz, Regensburg, 1883.
' 149 Cf, Maurice de MeLllemee?ter C.SS.R., Bibliographie générale, 11, 1935, p. 23.

150 Direktorium, 94-95.
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insisting that they must be carefully prepared and concise so as not
to spoil their effect by boring the people ™. As had come about in
other parts of Europe, the Abbitte follows a sermon on the Eucharist
which dwells particularly on bad Communions . The brief space
devoted to the Devout Life, summarily recommending that the instruc-
tions in Christian living be made in the course of appropriate sermons,
shows clearly how the practice had declined since the days of St.
Alphonsus **.

These same features of the Austrian and Bavarian missions
reappear in American practice. After all, most of the personnel of the
North American foundations came originally from those lands. For
the practice followed by the provinces of the United States we can
consult the thorough exposition of Father Joseph Wissel, the first
edition of whose detailed guide to Redemptorist missions appeared
in 1875 ™, Again the missions are short. « Very rarely should a mis-
sion be laid out for two full weeks » **. And there is the same insist-
ence on the instructions for the « states of life ». « Particular in-
structions for each of the states of life mentioned have become indis-
pensable » . The ceremony of the Abbitte apparently had a some-
what checkered history in America and was eventually discontinued .

The second German province, now called the Cologne province
established in 1859, seems to have reacted against the practices it
had received through Bavaria. Father Bernhard Scholten has linked
this reaction with the influence of the brilliant missioner, Father
Johann Ambrosius Zobel ™. Father Zobel, a native of the Tyrol, had
joined the Redemptorists in Switzerland and by way of Luxembourg
had brought to the North German foundations an approach different
from that of Austria and Bavaria. He was strongly opposed to the
practice of shortening the time of the mission and of placing what

151 ibid. 87-90.
1532 ibid. 44-46.
153 ibid. 190.

154 Joseph Wissel, The Redemptorist on the American Missions3, 3 vols., Nor-
wood, Mass., 1920.

155 ibid. 1, 57.
156 ibid. 1, 73.
57 ibid. 1, 64-65.
C 188 Berﬁhard Scholten C.SS.R., Die Volkskmission der Redemptoristen in den
letzten hundert Jahren in In Benedictione Memoria, Bonn, 1959, p. 184-225. There is a

biography of Father Zobel. Petrus Zender, P. Joh. Ambrosius Zobel, Ein Lebensbild,
Luxembourg, 1894.
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he considered too much emphasis on the Standespredigten'. Cer-
tainly, the plans of mission quoted by Father Scholten show that the
Cologne Redemptorists had struck out on their own line of develop-
ment

(d) The French Tradition

Another important missionary tradition can be found in the
provinces that developed from Switzerland. The original Swiss pro-
vince became, after the temporary disappearance of its houses there,
the province of France and Switzerland; and that in turn by early
in the present century had been divided into three provinces in France
and one in Spain with several foundations along the Pacific coast of
South America. The missions in these extensive regions were -con-
ducted with great zeal and vigour; and they owed their inspiration
most of all to the leadership of one strong supetior, Father Achille
Desurmont

Like Father Benger Father Desurmont was a competent pastoral
theologian, having to his credit a substantial work on the subject ‘.
Superior for more than twenty years of the huge province of France
and Switzerland, he used to repeat over and over in his exhortations
to the province: « Esteem, study and love our Father, our incompat-
able Doctor [ ... ] and you will do what Christ and the Church expect
of you » ™. In everything to do with Redemptorist life and work his
constant criterion was the teachmg and practice of St. Alphonsus
And that was particularly so in his instructions concerning the mis-
sions. He prepared a study of mission practice which he sent to the
houses to be discussed before he finally published it; and he re-
commended two basic norms by which to judge Redemptorist pastoral
activity: the practice, that is to say the limits imposed by circum-
stances, and the ideal, which meant what was proposed by St. Al-
phonsus '

159 ibid. 202.
160 ibid. 199-202.

161 Cf. A. George C.SS.R., Le trés révérend Pére Achille Desurmont C.SS.R., Pro
vincial de France, Paris, 1924.

162 Lq Charité sacerdotale ou lecons élémentaires de théologie pastorale, 2 vols i
Paris, 1899. Publication was posthumous, Father Desurmont having died in the pre-
vious year.

163 A, George C.SS.R., op. cit., 147.
164 ibid. 204.
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He described the nature of his work and his own fundamental
principles in the circular to the rectors. « So as to make as little inno-
vation as possible and to put the work on a solid foundation we have
followed the constitutions in order, refraining from comment when
it seemed a constitution could be observed to the letter, and any
necessary modifications we endeavoured to make as conformable as
possible to the teachings of St. Alphonsus with due regard to our
present circumstances of time and place » . That description can be
seen to represent the character of the three works on missions which
he issued, the first of them in 1875 '*.

From the principles enunciated by Father Desurmont one
would be led to expect that the French missionary tradition stemming
from him would be such a meticulous application of the constitutions
of 1764 that any departure from them would have been made only
with extreme reluctance. It is an agreeable surprise, therefore, to
find that the third of the Directories, the Praxis wmissionariorum
of 1887, is an eminently practical work revealing a sound pastoral
judgement. Some few points may be singled out as particularly re-
presentative. '

As regards the duration of the mission the French Directory
was precise and uncompromising *’. It was to last normally three
weeks, but the local superior could authorise a longer duration, while
it was not permitted to accept a mission of less than two weeks
without the approval of the provincial. Lists of topics for sermons
and instructions were divided into obligatory and optional, and they
were sufficiently detailed to give the preacher not only clear gui-
delines but ample latitude as well '*,

The structuring of the mission presents certain interesting fea-
tures ', The morning instructions can be of two kinds. If those at-
tending are une petite portion d’élite, then they are to be given a sort
of retreat with topics suitably adapted, while if the hearers should
belong rather to la masse du peuple, then the instructions should be

165 ibid. 204.

166 De munere apostolico in Provincia Gallica C.SS.R., Avon, 1875; Congr. SS.
Red. Prov. Gall. Exercice de notre saint ministére, sl., s.d. (but circa 1880); Prov. Gall.
C.SS.R. Praxis missionariorum seu Constitutiones et earum applicationes quaedam,
per mandata locis et temporibus accomodata, Tours, 1887.

167 Praxis missionariorum, 22, ’

168 ibid. 30-31; 82-85.

169 ibid. 56-62.
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on confession and the commandments. Similarly, at a suitable time
in the course of the day an exercise might be arranged for Iz haute
classe, people who did not attend the evening exercise. To them
should be given some suitable adaptation of the sermons they would
otherwise miss altogether.

In the evening after two decades of the Rosary there is to be
for un demi-quart d’heure a glose, or a succint instruction drawn from
a rather broader range of topics than that of the morning. Then
follows the sermon, with Benediction closing the exercise.

In planning the sermons and instructions the missioners are
required to adhere to three main divisions. In the first part, of at
least five or six days, the topics aim at preparing the people for con-
fession; in the second, of at least six or seven days, the preachers
treat the eternal truths, sin and its occasions; and the final part, which
is to last three days or so, is to be concerned with the exercises of
the Devout Life, with instruction and practlce on mental prayer in
the mornings.

The solemnities of the mission are treated with the meticulous
attention to detail characteristic of the Directory, and they are the
ones that had become familiar to practice outside Italy with some
new ones . With regard to the exercises of the Devout Life, a long
extract from the constitutions is quoted followed by a brief reference
to the third section of the mission plan ™. More practical, perhaps,
is the brief admonition concerning « associations of petseverance »
to be established or reanimated. They are to be given « the spirit and
the methods that St. Alphonsus and venerable Father Sarnelli have
left us » . For the renewals the directions are as precise as for the
missions, without however offering any new inspiration .

III. - « THE SYSTEM OF ST. ALPHONSUS »

By the end of the century the Redemptorists, wherever they
were established, had reason to be satisfied with an excellent record
of mission work, almost uninterrupted and frequently achieving quite
remarkable success. In 1894 their representatives came to a general

170 ibid. 85-90.
17 ibid. 67-68.
172 ibid. 69.

173 ibid. 70-72.
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chapter, the first since 1855, with missions very much on their minds.
The first decree of the chapter began with the direction that « a for-
mula of the whole apostolic system of St. Alphonsus be prepared »
to be given to the provinces « as uniform and altogether the same ».
This formula was to be studied in all the provinces so as to form
the basis of their provincial statutes to be submitted to the Superlor
General and to subsequent general chapters ™

According to one of the capitulars, Father Wulﬁngh from Su-
rinam, the decisions of the chapter had won warm support from
Father Desurmont in all that concerned the system of St. Alphonsus
and the missions . Father Desurmont was present in his capacity
of Consultor General, and one would have to expect him to support
measures so much like the principles he proposed for the Directory
he prepared for his own province. That does not necessarily mean,
of course, that he actually originated the decree, but it is possible to
discern an influence, at least indirect, in its 1mplementat10n

Father Matthias Raus, elected Superior General in 1894, had
been a student of Father Desurmont’s and a member of the province
of France and Switzerland until he came to Rome as Consultor-in
1889 ™, Father Desurmont’s biographer describes his relations with
the new Superior General by comparison with St. Bernard and Euge-
nius III 7. Allowing for a good measure of rhetorical exaggeration in
the parallel, it is still right to see at least a considerable similarity in
thought between the two. And it was Father Raus who prepared the
formula required by the chapter that had elected him. _

The formula appeared 24th May 1896 introduced and explained
by an accompanying circular letter ™. In.the circular Father Raus
speaks of the document as having been composed by himself, describ-
ing in the first person singular the norms chosen and the methods used.

« It is clear first of all », he wrote, « that the system to be
followed in our apostolic works is never expounded better than in
our Rule and in the Constitutions that explain the Rule ». For that
reason he saw his task as being simply to bring together into a neater

174 Acta integra, 653.

175 A. George C.SS.R., op. cit.. 507.
176 ibid. 507.

177 ibid. 509-512.

178 Litterae circulares Reverendissimi Patris Matthiae Raus C.SS.R. Superio-
ris Generalis et Rectoris Majoris, Rome, 1908, p. 70-74. The Formula Systematts S.P.N.
Alphonsi circa labores apostolicos is in p. 75-102
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and more coherent form what was already in existing legislation ™
The resultant formula, therefore, was proposed as « the perfect ideal
to which all our missionaries should aspire » . After that clear echo
of Father Desurmont he went on to direct that the Formula now pro-
mulgated be studied in the various houses and provinces and suitable
local statutes be added, as the chapter had decreed. From Father
Raus’s circular it is clear that he had proceeded according to the same
principles his old and venerated superior had invoked in the French
Directory.

A detailed examination of the Formula of 1896 would serve
little purpose. It is clearly described in the accompanying circular.
It was no more than a rearrangement of the contents of the rules and
constitutions as they had existed with practically no alteration since
1764. It is more useful to discover what was the effect on Re-
demptorist mission practice of the « canonisation » of the observ-
ances of 1764.

In the first place, it is necessary to emphasise that any variation
at all from established practices would be most improbable. From
the beginning the Redemptorists outside Italy had adhered as closely
as theit circumstances permitted to the constitutions of 1764 both
in their missions and in other observances. As Father Raus described
his method in compiling the Formula, he made it clear that all he
had done was to put the legislation on apostolic works into a different
order without changing them in any other way. Consequently, after
1896 the missioners were requited to continue very much as they
had been working all through the nineteenth century. It is not sut-
prising, therefore, that the Directory of the Austrian province pu-
blished in 1914 should merely list the Formula along with the other
sources it had used .

In some provinces the Formula seems to have had very little
if any impact. The English province, for example, as late as 1948
published along with its provincial statutes a new edition of Father
Coffin’s Directory of 1877 ™. And as we have already noted, the

1 ibid. T1.
180 ibid. 72.
181 Direktorium, 1.

182 1t would burden the text too much to add references to publication details
for all of the very large number of Directories and books of statutes which appeared
between 1896 and the late nineteen forties.  Such information may be obtained by
reference to the very full list given in Spic. Hist. 15 (1967) 163-178.
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same Directory with some slight modifications was issued in Australia
at the even later date of 1957. In the Irish province in the same year
as it promulgated its own edition of Father Coffin’s Directory, 1899,
it issued provincial statutes with comments on the Formula. Obviously,
neither the Formula nor the Irish comments on it could have exercised
any influence on what was already the established mission practice
of the province.

Very much the same must be said of those provinces which
published their directions for mission work in the shape of their
comments on the Formula. A consultation in the Lower German pro-
vince in 1897 commented on the Formula, spelling out the practice
already established there. The same is to be said of the statutes of
the Belgian province approved by the Superior General in 1898 which
begin with a section entitled Circa labores apostolicos iuxta formulam
S. P. N. Alphonsi a Rmo Patre elaboratam. The statutes of the Dutch
province, published in 1908, commence also with comments on the
Formula, and that is the pattern followed by the province of Balti-
more in the east of the United States in 1901, 1912 and 1924 and
that of St. Louis in 1915.

In spite of the decree of 1894 and Father Raus’s circular letter
there was no further reference to the Formula in subsequent general
chapters in 1909 and 1921. Indicative, perhaps, of the inevitable
neglect of the Formula, statutes of the Dutch province approved in
1923 give directions for the missions with reference directly to the
appropriate constitutions without any mention of the Formula. In the
French provinces legislation about the missions for Lyons and Paris
in 1924 and Strasbourg in 1935 is attached to neither the consti-
tutions nor the Formula. And that is the case also for the province
of Prague, whose statutes were approved in 1925 and for the two
provinces of Canada, that of Ste-Anne-de-Beaupré for the French
language in 1924 and 1940 and the English-speaking province of
Toronto in 1926. .

This rapid survey of Redemptorist missionary legislation fol-
lowing the chapter of 1894 makes it plain that the Formula or the
systematic statement of St. Alphonsus’ methods made no difference
to mission practice . Whether in Italy or beyond the Alps the Re-
demptorists had always based their methods on their founder’s
teachings, and what variations existed could certainly not be called

183 Not all available texts have been cited, only those that seemed to be suf-
ficiently representative.



Missionary -methods of the Redemptorists 445

substantial. And that continued to be the pattern of their work on
the missions until the period after the Second World War.

IV. - RECENT TRENDS

Father Bernhard Scholten speaks of annual mission confer-
ences in the Cologne province from as early as 1923 **, Their aim was
that by means of their painstaking study of mission practice it would
be possible in time to produce a new Directory, and the themes of
discussion mentioned by Father Scholten show how thoroughly the
conferences examined the troubled times leading to what he called
the « political, social and religious chaos » of the Second World War.
These North German Redemptorists were well in advance of those
in other parts of the world, who for the most part, if one can judge
from their Directories, were coming to grips with the changing world
only somewhere around the fifties.

The Directories issued in these post-war years are much less
numerous than in the eatlier part of the century. And they indicate
no substantial change from the methods followed eatlier. This is the
case in the provinces of Baltimore ™ and Toronto'™. A Directory,
however, of Brazil issued by the province of Sdo Paulo at about the
same time as these gives some refreshing indications of an attempt
to adapt accepted methods to new circumstances . Founded by Re-
demptorists from Bavaria, the province had been canonically erected
only in 1946. There were new features in these Brazilian missions,
which must have been full of life with suggestions for no fewer than
thirty-two possible solemnities, and these included a motorcade as
well as several other less flamboyant processions. Each day there was
a visit to the Blessed Sacrament with a devotional exhortation
preached by one of the missioners, this in addition to the instructions,
sermons and special sessions for the different « states of life » which
had been learned from the parent province. Two types of mission
were visualised, one in which all the people participated together and
another,  the « specialised ‘mission », in which' there were separate

. 18 Bernhard Scholten C.SS.R., op. cit., 192.
185 Mission Directory. Baltimore Province C.SS.R., New York, 1958.

186 Resolutions Adopted by the Mission Conferenbe of 1957 for the T oronto Pro-
vince and Edmonton Vice-Province, sl.. s.d. ’

187 Diretdrio das wmissdes. Provincia de Sdo Paulo e Vice-Provincia de Pérto
Alegre de Congregagcdo do Santissimo Redentor, 1957, s.l.
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exercises for men and women. The « means of perseverance », which
were probably intended to replace the old exercises of the Devout
Life, were occupied with organising the people into pious associations.
The renewal took the form of a « Eucharistic week », which had its
special exercises and solemnities. While the pattern of the mission
as it existed in Europe is still easily discernible in this new Directory,
there is also a very considerable ‘addition of new features adapted to
a new situation.

Some Directories which appeared in the sixties betray quite
distinct signs of uncertainty. That of the province of Ste-Anne-de-
Beaupré in Canada begins with the warning that « like the Church
and with it we have to work unceasingly fo adapt our pastoral ministry
to the needs of souls in a rapidly changing world » **. In Australia
in 1965 the authorities did not venture to authorise more than an
Interim Directory ™. Just at this time, of course, the Second Vatican
Council was in progress with its accompanying ferment in theological
circles and a great deal of theorising about how the Church’s pastoral
activities would be affected. This is the sort of thinking reflected in
the two Directories. It appeared also in that of the Neapolitan pro-
vince which appeared in 1966, the first since Father Berruti’s a cen-
tury before ™. Reference is made to the conciliar decrees, particularly
in explaining the procedures for a week of preaching on the liturgy.

As one would expect, the times which could produce such a
formula as an Interim Directory witnessed also a certain amount of
experimenting with new methods. The Neapolitan Liturgical Week
was of this kind. Probably, the most important of the new methods
tried during the post-war years was the General or Regional Mission
which the Redemptorists and other institutes attempted in some
countries, especially in Europe . These have been exciting and en-
couraging ventures, but sober reflection has revealed certain aspects
which raise doubts-as to their suitability. Not the least is the fact
that no matter how favourable may be the immediate impression on
a locality, the lack of permanent pastoral structures transcending the
parish and corresponding to the field of the mission’s compaign makes
it hard to maintain the mission’s good effect.

188 Directoire et Statuts Provinciaux de la Province 'de Sainte-Anne-de-Beaupré,
Ste-Anne-de-Beaupré,. 1964,.p. 7. The emphasis is in the Directory itself. .

. 18 Interim Directory of Apostolic Labours. Australasian Province of the Redemp-
torist Congregation, Sydney, 1965.

1% Direttorio delle missioni, Pagani, 1966.
¥l Cf. Bernhard Scholten C.SS.R., op. cit., 196.



Missionary methods of the Redemptorists 447

One factor which to an important extent has affected Re-
demptorist missions in recent years has been a sharp decline in the
number of the missioners. It is not merely that the overall numbers
of the institute have fallen off. There has been an increase in the kinds
of pastoral activities Redemptorists undertake, parochial work in
particular having claimed a very large number of men. Redemptorists
for some decades have not been as exclusively missioners as they had
been in the eighteenth and nineteenth centuries.

From their beginning in 1732 Redemptorists have been oc-
cupied principally with the parish missions, and they have had their
own method in giving them, « a way different from that of any other
Congregation » , St. Alphonsus claimed. Our examination of this
method has shown that through two centuries and a half a very
strong veneration for the founder has kept his own method alive.
Differences have been very slight from one country to another, so
that the similarity of practice has come close to uniformity, and that
without the stimulus of Father Raus’s Formula. Among the Directories
the one which, perhaps, may be proposed as the most typical is that
of the Roman province published in 1925 ™, It was compiled by
Father Augusto Manchi, who not only described the mission and its
exercises but explained them from appropriate and ample quotations
from the writings of St. Alphonsus. Even in provinces that differed
from Roman practice nobody would have any difficulty in recognising
the common inspiration.

This easily identifiable common inspiration continued to be
the principal feature of Redemptorist missions until somewhere about
the late nineteen fifties. Without the loss of the continuing depen-
dence on the original impetus of the practice of the founder there
has apparently intervened a new element. It is hardly anything that
can be clearly identified. It is best described, rather, as a groping for
ways that will work in modern conditions, the experimenting that
has been mentioned. Perhaps the province of Ste-Anne-de-Beaupré has
come close to the mark in describing the modern Redemptorist mis-
sioner as one who has « un esprit constamment inquiet » ™.

192 Maurice de Meulemeester C.SS.R., Origines, 1, 128-129.

193 J1 missionario redentorista. Direttorio delle missioni predicate dai Padri Re-
dentoristi della Provincia Romana, Rome, 1925.

194 Directoire, 7.







COMMUNICATIONES
ANDRE SAMPERS

ERGAENZUNGEN ZUM STUDIUM DER TAETIGKEIT
DER REDEMPTORISTEN IN OBERWALLISER PFARREIEN

Vor einiger Zeit wurden in dieser Zeitschrift zwei Artikel iiber die
Tatigkeit der Redemptoristen bzw. Ex-Redemptoristen im Wallis im 19.
Jahrhundert veroffentlicht!. Voriges Jahr iibergab uns Pater Josef Heinz-
mann, der sich sténdig weiterbemiiht, unbekanntes Material zu diesem
Thema zu finden 2, eine Anzahl von Dokumenten, die er im bischoflichen
Archiv von Sitten 3 gefunden hat. Zur Erganzung bzw. Berichtigung einiger
der in den oben erwidhnten Artikeln vorkommenden Notizen scheint es
niitzlich, hier ein Verzeichnis dieser Dokumente vorzulegen und die
wichtigsten davon zu veroffentlichen. Im November 1982 und im Januar
1983 fiigte Pater Heinzmann diesen Dokumenten noch einige anderswo
gefundene hinzu. Diese werden wir am Schluss erwdhnen, um sie fiir
weitere Forschung leichter zuginglich zu machen*.

I A. SaMmpers, Redemptoristen in Oberwalliser Pfarreien in der ersten Hilfte
des 19. Jahrhunderts, in Spic. hist. 24 (1976) 216234, Ein Artikel desselben iiber Pater
Johann Schulski, ebd. 23 (1975) 221-238.

2 Pater Heinzmann hat selber das Material teilweise benutzt in seinem Aufsatz
Als Polen im Oberwallis Pfarrer waren, in Walliser Jahrbuch. Kalender fiir das Jahr
1982, SS. 45-55, besonders im 2. Teil: 175 Jahre Redemptoristen im Oberwallis, SS. 48-54.

3 Im folgenden: BAS.

4 Pater Heinzmann hat sich freundlicherweise damit einverstanden erklirt,
dass die von ihm gesammelten Dokumente und Notizen hier vertffentlicht werden.
Wir mochten ihm an dieser Stelle nochmals herzlich danken.

Verzeichnis
der sich auf Redemptoristen beziehenden
Dokumente im BAS

Brief von Pater Josef Passerat! an den Bischof von Sitten, Mgr.
Augustin Sulpiz Zen-Ruffinen?; Valsainte, 20. Mai 1818. — Original (von

1 Biographischen Notizen iiber Josef Passerat (1772-1858), Generalvikar der
transalpinischen Redemptoristen (1820-1848), in Spic. hist. 2 (1954) 265, Nr. 125 u. ebd.
28 (1980) 225-228.

2 Biographische Notizen iiber Mgr. Zen-Ruffinen (1765-1829), Bischof von Sitten
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Pater Alois Czech? geschrieben) im BAS, T 377, Nr. 058.

Passerat erklirt dem Bischof, dass die Redemptoristen eine in der
Kirche anerkannte Klostergemeinschaft sind und dass er als Oberer das
Recht und sogar die Pflicht hat, den in der Dlozese Sitten tédtigen Patres
angebrachte Weisungen zu geben.

Der Brief ist herausgegeben in den Monumenta Hofbaueriana*, Bd.
XIV, Rom 1951, 224-226 5. — Im BAS, T 322, Nr. 0223, befindet sich ein Brief
von Pater Stanislas Bédon¢ an den Bischof von Sitten, datiert Uvrier 18.
Dezember 1924, worin er dafiir dankt, dass ihm die Moglichkeit gegeben
wurde, eine Abschrift des Briefes von Passerat zu machen. Mit seinem
Brief schickte Bédon dem Bischof ein unvollstandiges und nicht fehler-
freies Verzeichnis der Redemptoristen, die im 19. Jahrh. in den Pfarreien
der Dibzese Sitten gearbeitet haben.

Brief von Pater Alois Czech an den Bischof von Sitten, Mgr. Au-
gustin Sulpiz Zen-Ruffinen, Fribourg, 27. (24?) Midrz 1829. — Original im
BAS, T 377, Nr. 016.

Czech schickt dem Bischof ein vom Nuntius’ empfangenes Rund-
schreiben &, womit um Spenden fiir die feierliche Helllgsprechung des sel.
Alfons von Liguori gebeten wird?.

Aus einem Brief von Pater Czech an seinen vertrauten Freund Pater
Johann Sabelli ¥ in Neapel vom 13. Mai 1829 geht hervor, dass Ostini ihm

(1817-1829), in RiTzZLER-P. SEFRIN, Hierarchia catholica medii et recentioris aevi, Bd. VII
(1800-1846), Padova 1968, 340, u. in Historisch-biographisches Lexikon der Schwezz (im
folgenden: HBLS) VII (1934) 644.

3 Biographische Notiz iiber Alois Czech (1790-1868), Rektor des Redempto-
rlstenklosters La Valsainte (1820-1823), in szc hist. 2 (1954) 244, Nr. 32..

4 Im folgenden: MH.

5 Der verdffentlichte Text weicht an wenigen Stellen vom Original ab, ohne dass
der Sinn geindert ist. Der einzige Unterschied von Bedeutung-ist, dass Passerat im
Original auf eine Bulle von Pius VI. verweist, wahrend der veroffentlichte Text diese
Bulle Pius VII. zuschreibt. Es handelt sich um ein an den Bischof von Briinn (Brno)
gerichtetes Dokument, das wir nicht unter den veroffentlichten Akten von Pius VI.
und Pius VII. gefunden haben; Bullarii Romani continuatio... tom. 5-10 (Pius VI),
Romae 1842-1845, tom. 11-15 (Pius VII), Romae 1846-1853.

6 Stanislas Bédon (1867-1948) war Rektor und Juvenatsdirektor in Uvrier (Samt
Léonard, etwa 4.5 km ostlich von Sitten) von 1919 bis 1933.

7 Vom Januar 1827 bis Juli 1829 war Mgr. Pietro Ostini (1775-1849) Nuntius in
der Schweiz. G. DE MarcHI, Le nunziature apostoliche dal 1800 al 1956, Roma 1957,
244. Die Angabe von Ostinis Nuntiatur in HBLS IV (1927) 122 ist nicht genau.

8 Es handelt sich hier um das von Kardinal Carlo Odescalchi, ‘Ponens seu
 Relator’ im Heiligsprechungsprozess von Alfons von Liguori, unterschriebene Rund-
schreiben. Mehrere Exemplare dieses Gedruckten Dokuments im AGR XXIX 4a. Vgl
dartiber Spic. hist. 24 (1976) 19.

9 REine Antwort des Bischofs auf Czechs Schreiben ist uns nicht bekannt. Aus
dem uns zur Verfiigung stehenden Material ist nicht ersichtlich, ob das Ordinariat in
Sitten eine Spende geschickt hat.

10 Johann Sabelli (1780-1863) war 1807-1809 im Oberwallis tdtis und 1819:1822
im Kanton Freiburg. Dann ging er nach Italien, wo- er etwa dreissig Jahre als
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drei Exemplare des Rundschreibens von Kard. Odescalchi geschickt hatte:
« Vor einiger Zeit erhielt ich drey Kopien eines gedruckten Cirkularschrei-
bens, die mir Sr. Exzellenz der Nuntius von Luzern schickte, um sie dem
Bischofe von hier ! und jenem von Sitten zu iibermachen. Es war eine
Aufforderung von Seiten des Kardinals Odescalchi an die Bischofe, um
etwas zur Canonization unseres seligen Vaters beizutragen. Der hiesige
versprach mir, das seinige zu thun, und wirklich hat er sich auch bemiiht,
einige FrauenklOster zu einer milden Beisteuer fiir diesen heiligen Zweck
aufzumuntern. Was der von Sitten thun wird, weiss ich nicht. Ich habe
ihm das Cirkular mit einem schmeichelhaften Briefe geschickt, aber keine
Antwort erhalten » 12,

Zwei Briefe von Pater Anton Egle B, Pfarrverweser in Obergesteln,
an Domherrn Franz von Riedmatten ! in Sitten; Obergesteln, 11. Mirz
1811 wu. 11. April 1812. — Originale im BAS, T 014, Nr. 004 u. 005.

Der erste Brief enthilt eine Aufzihlung der gestifteten Messen und
der jahrlichen Seelenmessen der Pfarrei. Am Anfang des zweiten Briefes
wird eine Ergdnzung dazu gegeben; der 2. Teil wird weiter unten veroffent-
licht (Dok. 1).

Bericht des Pfarrverwesers Johann Forster ¥® {iber die Pfarrei Ober-
gesteln an das Ordinariat in Sitten; Obergesteln, 1821. — Original im
BAS, T 014, Nr. 006.

Sekietdr des Generalobern der Redemptoristen amtierte. Biographische Notizen in
Spic. hist. 2 (1954) 297299 u. ebd. 24 (1976) 230-231.

11 Mgr. Pierre Tobie Yenni (1774-1845), am 10. Juli 1815 zum Bischof von Lau-
sanne und Genf ernannt, residierte aber in Freiburg. Rirzier-SErrIN, a. a. O. 233,

12 Original des Briefes und eine von Sabelli fiir den Generalobern angefertigte
italienische Uebersetzung im AGR X A 33.

13 Biographische Notiz iiber Anton Egle (1781-1844), Pfarrverweser in Oberge-
steln (1810-1813), in Spic. hist. 24 (1976) 227-228. — Ein ldngerer Nachruf, « quia bene
meretur, ut amplior ejus memoria posteris tradatur », in der Chronik des Redempto-
ristenklosters in Freiburg, SS. 149-150. Notizen tiiber die Freiburger Chronik in Spic.
hist. 23 (1975) 236, Anm. 9 und 29 (1981) 394, Anm. 37.

14 E. JosseN, Die Kirche im Oberwallis am Vorabend des Franzoseneinfalls,
1790-1798, [Brig 1973], 50-51 nennt einen Titulardomherrn namens Franz Bonifaz von
Riedmatten, der 1789-1836 als Hofkaplan zum « Bischoflichen Hofstaat » gehorte.

15 Biographische Notiz iiber Johann Forster, Pfarrverweser in Obergesteln
(1813-1823), in Spic. hist. 24 (1976) 228. Vgl. dazu die von Forster selber gegebenen
Personaldaten am Anfang des weiter unten auszugsweise vertffentlichten Dok. 2.

Wie aus einem Brief von Pater Czech an Pater Johann Sabelli in Neapel vom
13. Mai 1829 hervorgeht, scheint Forster damals daran gedacht-zu haben, schliesslich
doch wieder in die Kongregation zuriickzukehren: « Der P. Forster hat mir neulich
einen jammervollen Brief geschrieben, worin er wieder um Aufnahme bittet. Da er
sich aber durch so viele Jahre zu kommen geweigert, wo ich nicht aufgehort, ihn
selbst mit Bedrohung zu rufen, so kann er nun auch seine letzten Jahre dort zubringen,
wo er seine Krifte verbraucht hat. Ich will ihn nicht ». Original des Briefes und eine
von Sabelli fiir den Generalobern angefertigte italienische Uebersetzung im AGR
X A 33.
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Der Bericht ist offenbar die Antwort auf einen vom Ordinariat vor-
gelegten Fragebogen. Ausziige werden weiter unten verdffentlicht (Dok. 2).
Der Bericht ist fiir uns besonders von Bedeutung wegen der am Anfang
gegebenen Personaldaten Forsters und zum Vergleich mit Schulskis Bericht
iiber die Pfarrei Randa, der nachstehend verdffentlicht wird (Dok. 3).

Bericht des Pfarrers Johann Schulski¢ {iber die Pfarrei Randa an
das Ordinariat in Sitten; nicht datiert. — Original im BAS, T 053, Nr. 007.

Der Bericht ist offensichtlich nach demselben Fragebogen bearbeitet
wie der vorhergehende tiiber die Pfarrei Obergesteln (Dok. 2). Allerdings
geht aus dem Vergleich der beiden Dokumente hervor, dass Schulski einige
Fragen nicht beantwortet und auch mehrmals verschiedene Fragen in einer
Antwort zusammengefasst hat.

Wir bringen diesen Bericht vollstindig (Dok. 3), da Schulski eine
besondere Stellung unter den im Wallis tdtigen Redemptoristen einnimmt.
Eigens zu beachten sind die am Anfang gegebenen Personaldaten, womit
nun wohl endgiiltig das Riatsel seines Geburtstags (6. oder 9. Januar)
gelost ist.

‘ Verséhnungsvertrag ' zwischen Johann Schulski und Johann Peter
Imboden !, d.h. zwischen Pfarrer und Rektor in St. Niklaus, aufgesetzt
von Josef Anton Biircher ¥, Dekan in Visp; 1831. — Original im BAS, T
063, Nr. 010.

Das Dokument wird weiter unten veroffenthcht (Dok. 4).

Drei Dokumente, unterschrieben von Franz Imboden® und anderen,
mit Klagen iiber Pfarrer Schulski beim Ordinariat in Sitten eingereicht;
Visp, 18. Dezember 1833, St. Niklaus, Januar 1831 u. 5. Juni 1835. — Ori-
ginale im BAS, T 063, Nr. 007, Nr. 016, Nr. 019.

Brief von Pfarrer Johann Schulski an Generalvikar Hildebrand Lo-
retan® in Sitten; St. Niklaus, 28. Juli 1836. — Original im BAS, T 063,
Nr. 022.

Schulski >sag‘t, dass sein Widersacher Franz Imboden auf unbestimmte

16 Biographische Notiz iiber Johann Schulski. (1785-1848), Pfarrer in Randa (1818-
1824), in Spic. hist. 24 (1976) 231. Vgl. dazu die von Schulski selber gegebenen Per-
sonaldaten am Anfang des weiter unten veroffentlichten Dok. 3.

17 Johann Peter Imboden war gebiirtig von St. Niklaus. Dort war er zuerst
Rektor der Familienpfriinde von Schallen 1795-1798, dann Kaplan 1798-1800 und Pfarrer
1800-1828, dann wieder Rektor der Famlhenpfrunde von Schallen 1828-1831 (bis zu sei-
nem Tod). K. BURGENER, Pfarrei und Kirche von St. Niklaus, St. Niklaus. (selbstverlag
des Verfassers) o. J. [1976], 64, 67, 70.

18 Blographlsche Notiz iiber Josef Anton Blircher (1794 1848), Pfarrer und Dekan
in Visp (1826-1839), in HBLS II (1924) 402.

.19 Es war uns nicht moglich, diese Person ndher zu identifizieren.

20 Blographlsche Notizen - iiber Hildebrand Andreas Loretan (1756-1837), Pfarrer
und Dekan in Leuk (1805-1817), residierender Domherr in Sitten seit 1817, Generalvikar
1830, in HBLS IV (1927) 712 u. JosseNn, a. a. O. 56.
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Zeit fortgegangen ist. Dann bittet er gegen das von seinem Kaplan? gege-
bene Aergernis einzuschreiten.

Fiinf Briefe von Anselm Brenzinger 2 Pfarrer in Turtmann, datiert
Turtmann 25. April 1834, 20. Juni 1834, 4. Oktober 1834, 15. Oktober 1834,
1. Februar 1841. Die vier Briefe von 1834 sind adressiert an Generalvikar
Hildebrand- Loretan in Sitten, der Brief von 1841 an Hofkaplan Johann
Bapt. Henzen? in Sitten . — Die Dokumente im BAS, T 093, Nr. 0011,
0012, 0014, 0016 (die Briefe von 1834), T 105, Nr. 010 (der Brief von 1841).
Der Brief vom 4. Oktober 1834 ist eine Abschrift von unbekannter Hand,
die anderen sind Originale.

Die Briefe handeln von Angelegenheiten der Pfarrei, u.a. von Diffe-
renzen zwischen den Einwohnern des Kirchdorfes Ergisch, damals kirchlich
zu Turtmann gehorig?, und dem dort tétigen Rektor Carlen. Im Brief
an Henzen wird gebeten, den in Naters tdtigen hochw. Herrn Tritsch zum
Kaplan in Turtmann zu bestellen, « da er nicht nur mir sondern unsrer
ganzen Gemeinde sehr gefillig wire, und als ein junger Mann fiir die
Schulen sehr dienlich seyn diirfte ». :

21 In den Jahren 1833-1837 war Josef Anton Manz Kaplan in St. Niklaus. Bur-
GENER, a. a. O. 68.

) 22 Biographische Notiz iiber Anselm Brenzinger (1790-1860), Pfarrer in Turtmann
(1824-1860), in Spic. hist. 24 (1976) 227.

3 Die Adresse des Briefes lautet: « Sr. Hochwiirden Hochgelehrten Herrn Hr.
Henzen, bischofl. Sekretar und Hofkaplan in Sitten ». HBLS IV (1927) 186 erwidhnt
Henzen (1815-1881) als bischoflichen Kanzler 1840-1843.

24 « Seit 1663 kirchlich mit Turtmann verbunden, wurde Ergisch 1798 zum Rekto-
rat, 1860 zur Pfarrei erhoben und 1861 génzlich von Turtmann getrennt», HBLS III
(1926) 55. . '
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DOKUMENTE

1. - Letzte Absitze eines Briefes vom Redemptoristenpater Anton Egle an
" Domherrn Franz von Riedmatten in Sitten; Obergesteln, 11. April
1812. — Original im BAS, T 014, Nr. 005. :

Hochwiirdigster Hochgelehrtester insonders Hochzuverehren-
der Herr! =

[..] ;

Ihro Gnaden dem Hochwiirdigsten Bischoff ' ist es besser be-
kannt als mir, in welch gefihrlicher Lage wir Redemptoristen sind,
dass wir nemlich tiglich neuen Bericht von Paris zu erwarten haben,
der uns den kiinftigen Aufenthalt im franzosischen Reich verbieten
mdochte .

Auch wiinschte ich 1nn1gst dass die Pfarrey Obergesteln nicht
so lang ohne Seelsorger seyn mochte, und dieses letztere konnte gar
leicht geschehen, wenn mehrere Pfrunden * sollten vakant werden, weil
die Gegend sehr wild und rauh ist, dass nicht jeder Geistliche Lust
hat, die Pfrund von Obergesteln anzunehmen. Weil die Pfrund nicht
gerade eine von den besten ist, und fast von Jahr zu Jahr (besonders
gegenwirtig, da das Dorf wegen den Bissen * ziemlich mit fremdem
Volk iiberhduft ist) die Lebens-Mittel schwerer zu bekommen sind,
auch die Leute immer weniger imstande sind, etwas freywillig bey-
zusteuern, auf welches Beysteuern man vor Zeiten viel rechnen konnte.
Weil diese kleine Seelsorg® nicht gar gut zu regieren ist, da sich
wegen den Bissen allethand Fremde zuziehen, die ihre Sittenlosigkeit
ziemlich einpflanzen — und dieses ist nur gar zu gut bekannt —, da-
rum konnte es den Obergestlern vieles zu thun geben, bis sie wieder

1 Biographische Notizen iiber Mgr. Joseph Francois Xavier de Preux (1740-
1817), Bischof von Sitten (1807-1817), in RITZLER-SEFRIN, a. a. O. VII 339-340 u. in-HBLS
V (1929) 486.

2 Im November 1810 war die Republik Wallis von Napoleon annektiert und als
‘ Département du Simplon’ dem franzosischen Reich einverleibt worden. Die Nieder-
lassung in Visp wurde 1811 aufgehoben. Der Bischof von Sitten bekam aber die Geneh-
migung, einige Redemptoristen fiir die Seelsorge zu behalten, allerdings unter dem
ausdriicklichen Vorbehalt, dass sie sich nicht zu einer Gemeinschaft vereinigen durf-
ten. Vgl. Spic. hist. 24 (1976) 218-220.

3 Pfrund, veraltet fiir Pfriinde.
4 Basse: Eber, Wildschwein.

5 Forster sagt in seinem Bericht von 1821, dass die Pfarrei im ganzen 209
Seelen zahlte. Siehe das nachstehende Dokument 2 § III, am Anfang.
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einen Seelsorger hitten, wenn nicht Vorsorge beyzeiten wiirde ge-
troffen werden. Derohalben méchte ich Thro Gnaden den Hochwiirdig-
sten Bischoff mit schuldigster Ergebung und demiitigst gebeten haben,
dass die Pfarrey Obergesteln bald mit einem Landesgeistlichen konnte
besetzt werden, wenn es je moglich wire, bevor bessere Pfrunden
Geistliche notwendig hitten.

' Sollte es aber der Hochste auch leiten (denn die Herzen der
Konige sind in seiner Hand °), dass wir in diesem Departement linger
zu verbleiben hitten, so wiinschte ich doch von der Seelsorg entlediget
zu werden, weil es meiner Gesuridheit sehr nachtheilig ist. Im ver-
flossenen Jahr hat mich der Herr schon zum fiinften mahl heimgesucht
mit Glieder-Krankheit und dem Brust-Stich, und die zwei Uibel setzen
mir bey rauher Witterung (die im obern Goms selten durch gute Tage
unterbrochen wird) sehr stark zu. Auch kann man im Goms nichts
bekommen als wohl gesalzenes ziemlich starkes Fleisch, das mir die
krinklichen Umstinde verschlimmert und die schon schwachen Krif-
te ® noch mehr schwichet’. Wegen angefithrten Ursachen also bitte
ich Thro Gnaden den Hochwiirdigsten Bischoff demiitigst, dass ich
konnte von einem Welt-Priester bald abgelost werden °.

' ‘Mit schuldigster Ehrfurcht und kindlichem Vertrauen emp-
fehle ich mich in Thr Hochw. Gnaden unverdiente Gewogenheit und
habe "die Ehre ergebenst zu verharren

Thro Hochwiirden Gnaden bereitwilligster Diener
P. Anton Egle Congr. SS. Redem[p]t.

Obergesteln, den 11. Apr. 1812

6 Der Text ist wohl mit einer Anpassung dem Buch der Spriiche (Liber Prover-
Dbiorum) XXI 1 entnommen, wo -es heisst: « Sicut divisiones aquarum, ita cor regis in
manu Domini: quocumque voluerit, inclinabit- illud ».

6a Im Original: Kriften.

7 Egle scheint immer krdnklich gewesen zu sein. Am Anfang des Nachrufes in
der Freiburger Chronik (siche oben, Anm. 13) heisst es: « Ad haec [labores, pericula
cet.] accessit infirma valetudo, ita ut per plures annos quotannis fuerit in lectulo
doloris graviter detentus ».

8 Im n#dchsten Jahr, 1813, wurde Egle von Johann Forster abgelost. Er blieb
zuerst noch irgendwo im Oberwallis tatig, vom April 1815 an war er. 1m Frelburglschen
tdtig. Spic. hist. 24 (1976) 228.
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2. - Ausziige aus einem eigenhdndigen Bericht des Pfarrverwesers Johann
Forster tiber die Pfarrei Obergesteln an das Ordinariat in Sitten;
Obergesteln, 1821. — Original im BAS, T 014, Nr. 006.

Obergesteln 1821

Ego subsignatus administrator Castellionis Superioris (Obet-
gesteln) attestor, me, quo exactius et fidelius fieri potuit, erexisse sta-
tum sequentem ecclesiae, beneficii et parochiae dicti loci.

Sum natus Winethensi, Bavaria, 1770, 15 Januarii, ordinatus
in presbyterum 1797, 18 Januatii °, provisus de hoc beneficio curato
1813, 17 Junii. Hoc beneficium est liberae collationis. Obtinui illud
a R.mo Episcopo de Preux “, qui est ipsius.collator et patronus tenore
actus separationis erecti an. 1493 ", die 12* Junii, auctoritate R.mi
D.ni Jodoci de Silinon “.

§ I [De Ecclesia]

Est filialis ecclesiae Monasterii erecta sub invocatione S. Mar-
tini episcopi, qui ejusdem est patronus, cujus dies festus celebratur

11* Novembris. Fuit consecrata a R.mo Adriano de Riedmatten * an.
1693 festo S. Annae. Anniversarium celebratur prima Dominica post
idem festum S. Annae. [...]

Altare majus fixum et consecratum, integrum et proportiona-

©tum. [...] :

Tabernacula. [...] 4° — Oleum infirmorum in tabernaculo as-
servatur. 5° — Vasa SS. Oleorum sunt ex argento.
Structura. [...] 3° — Tecta frequenter visitantur.

9 Die hier von Forster selber angegebenen Daten seiner Geburt und Priester-
weihe weichen von den in Spic. hist. 24 (1976) 228 erwihnten ab; diese sind den MH
entnommen. ’ i

10 Mgr. Joseph de Preux. Siehe oben, Anm. 1 zu Dok. 1.

It « Kirchlich gehorte Obergesteln zu Miinster, hatte bereits um 1400 seine
Dorfkapelle St. Martin. 1493 wurde die Seelsorgstelle (Rektorat) durch den Bischof
errichtet. 1738 wurde Obergesteln mit Oberwald eine selbstindige Pfarrei». HBLS V
(1929) 321.

12 Biographische Notizen iiber Mgr. Jost von Silenen (um 1435-1497/8), Bischof
von Sitten (1482-1496), in C. EuskL, Hierarchia catholica medii aevi, Bd. II2 (1431-1503),
Miinster 1914, 233; HBLS VI (1931) 368 u. 388.

3 Biographische Notizen iiber Mgr. Adrian von Riedmatten (1641-1701), Bischof
von Sitten (1673-1701), in RITzZLER-SEFRIN, a. a. O., Bd. V (1667-1730), Padova 1952, 349;
HBLS T (1921) 113 u. VI (1931) 388.
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Sacristia. [...] Habet tabulam Missarum fundatarum in loco
patente appensam. [...]

Campanile. Campanae Episcopo benedicendae_ offerri solent.
[...] - ‘
Baptisterium. [...] 8 — Susceptores * sunt vere catholici et
probatae vitae. -

Tribunal sacrum. [...] 4° — Pia ubique imago adest; ad 5 ita.

Suppellex sacra. Ad omnia affirmative, uti mihi videtur.

Reliquiae sacrae non adsunt nisi in altaribus, quae etiam in
processionibus — praesertim festo Corporis Christi — circumferun-
tur. [...]

Coemiterium. [...]

Fabrica [ecclesiae] fundum habet, qui consistit 1030 Walliser -
Gulden . Ex redditibus autem annuis, id est ex censibus, mantenen-
tur lampas die noctuque lucens et cerei. Redditus annui ascendunt ad
Gulden 5115. [...]

Officium divinum. [...]

Confraternitates tres: Conf. SS. Rosarn et Scapularis, erectae
sub R.mo p.m. Josepho Antonio Blatter , sine fundo; Conf. bonae
mortis [...], sine fundo.

Indulgent1arum adest unum Breve quod exspiravit, sed ﬂag1—
tavi renovationem.

Altaria collaterialia [sunt] duo. Unum B. V. Mariae de Rosa-
rio est fixum et consecratum, privilegiatum cujus privilegium an. 1815
die 5* Augusti confirmatum fuit pro alio septennio [...]. Altetum al-
tare S. Mariae Magdalenae est fixum et consecratum. [...] Sacellum
ecclesiae annexum, id est ossuarium ”, habet portatile, sine fundo.
[..]

Registra. [...]

14 Susceptores, qui suscipiunt infantem ex fonte baptismali: die Paten. A.
SLEUMER, Kirchenlateinisches Worterbuch, Limburg a. d. Lahn 1926, 761.

15 Das Wallis hatte cigene Miinzen, bis das eidgentssische Miinzgesetz von 1830
diese abschaffte. HBLS VII (1934) 403.

16 Blographlsche Notizen iiber Mgr. Josef Anton Blatter (1745-1807), Bischof von
Sitten (1790-1807), in RITZLER-SEFRIN, a. a.  O., Bd. VI (1730- 1799) Padova 1958, 372;
HBLS II (1924) 268 u. VI (1931) 388; Jossen, a. a. O. 23-40. ’

17 Ossuarium (ossarium): Beinhaus. SLEUMER, a. a. O. 573.
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§ II [De Beneficio]

Domus curae. [...] :

Fundalia bona ™ [enumerantur]. Alle obengesagte Fundalia
Bona, das ist alle zusammen, sind von unsrem Vorsteher geschitzt
- worden zu 210 Walliser Gulden, wenn sie sollten verkauft werden.
6° — Capitalis summa ad beneficium spectans consistit in 4220 Wall:-
ser Gulden. Summa dicta est incorporata fundo Fabricae. Manuten-
tionem habent civitates Obergesteln, Oberwald et Unterwasser. Cura-
tus Castellionis Superioris percipit annualiter in fixo a procuratore ec-
clesiae summam 211 Walliser Gulden. Ex his tradere tenetur R.D.
Parocho Monasterii Pfund 3. Capitalis summa est penes rusticos .

Missae fundatae [enumerantur].

Stolae jura. 1° — Casualia ® per annum citciter 20 Batzen
vom Opfer an Seelentagen *. 2° — Ex mortuario * et trigesimo per-
sonae communicantis propriae parochiae curatus percipit Batzen 27.
3° — Pro sepultura non communicantis Batzen 5. 4° — A qualibet
persona communicante curae [Silvae] Superioris Batzen 13%5. 5° —
Pro collatione baptismi, loco merendae alias consuetae, dantur nunc
Batzen 3. [...]

Onera rectoris [...]

§ 1II De Parochia

Parochia. 1° — [Habet] focos ® 52, communicantes 147, uni-
versim animas 209. 2° — Agricultura [est primaria parochianorum
occupatio]. 3° — Alii quidem saepius, alii raro, alii rarissime [ad
sacramenta accedunt]. 4° — [Vitia principaliora hic sunt]: contu-

17a Fundalia bona (Spiatlatein; franz. biens-fonds): Grundstiicke, Immobilien.
Du CaNGE, Glossarium mediae et infimae latinitatis. Ed. nova, aucta a L. Favre, Bd.
111, Niort 1884, 628.

18 Bei den Landleuten, Dorfbewohnern.

19 Casualia (Casualien): Stolgebiithren, Stolrechte (stolae iura). E. HABERKERN-J.
WaALLACH, Hilfsworterbuch fiir Historiker3, Miinchen 1972, 1 99, II 600.

20 Batzen (Bazen): Scheidemiinze in Siiddeutschland und in der Schweiz, hier
durch das eidgentssische Miinzgesetz von 1850 dem Umlauf entzogen.

2l Seelentag: Sterbetag, auch Tag des Begridbnisses.

2 Mortuarium: Verpflichtete (bisweilen auch freie) Abgabe an den Pfarrer bei
Todesféllen. HABERKERN-WALLACH, a. a. O. II 564; DU CaNGE, Glossarium mediae et infi-
mae latinitatis. Bd. nova, aucta a L. Favre, Bd. IV, Niort 1884, 528. Mortuorium:
(feierliches) Begribnis; ebd.

23 Focus: Herd, Familie.
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macia aliquorum contra praecepta sacerdotis, inobedientia erga paren-
tes, potus immoderatior aliquorum in domo tabernae et lites inde
exortae et lasciviae in eadem domo. Medium maxime efficax videtur
correptio et confusio publica. [...]

Scholae fundus non est, spes erigendi est parva. Ego administra-
tor octo per annos scholam habui®, sed curato obligatio non est .
Habui [scholam] ab Adventu ad Pascha usque.

Obstetrices. Una, Maria Josepha Jost, artem didicisse fertur
expensis propriis apud Doctorem Biirker [...], quae modum bapti-
zandi a R.do D.no Michaeli Tenisch *, SS. Theologiae Doctore, [di-
dicit] et a me saepius fuit examinata; est honestae vitae.

Obligationes erga ecclesiam matricem [enumerantur].

In fidem

Joannes Evangelista Forster ”
Administrator parochiae
Castellione Superiore (Obergesteln)

24 Forster sagt im Jahre 1821, dass er acht Jahre hindurch Schule gehalten hat,
und zwar von Advent bis Ostern. Dies bedeutet, dass er sofort nach seinem Amts-
antritt 1813 damit angefangen hat.

25 Die Schulpflicht wurde im Wallis erstmals 1828 gesetzlich festgelegt. Der
Schulbesuch wurde fiir die 7-14jahringen wihrend der fiinf Wintermonate vorge-
schrieben. HBLS VII (1934) 397.

_ 2 Johann Michael Tenisch (Thenisch) von Binn gebiirtig (1764-1824), wirkte im
1. Dezennium des 19. Jahrhunderts eine Zeitlang in Obergesteln, wo Pater Anton
Egle ihm nachfolgte; 1809-1824 war er Pfarrer in Turtmann (1811-1814 gefangen in
Frankreich), wo Anselm Brenzinger ihm als Pfarrer nachfolgte. Biographische No-
tizen in JosseN, a. a. O. 54-56 u. HBLS VI (1931) 721, Siehe auch die Notiz in Spic. hist.
23 (1975) 235, Anm. 7.

27 Bemerkenswert ist, dass Forster in der Unterschrift nicht erwidhnt, er sei
Redemptorist. Vermutlich betrachtete er sich nicht mehr als Mitglied der Kongregation.
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3. - Eigenhdndiger Bericht des Pfarrers Johann Schulski iiber die Pfarrei
Randa an den Fiirstbischof 2 von Sitten; nicht datiert, aber am Anfang
der 1820er Jahre verfasst?®. — Original im BAS, T 053, Nr. 007.

Reverendissime ac Celsissime Princeps

Hisce tandem Cels1tud1n1 Tuae Reverendissimae transmitto re-
lationem exquisitam ° s1mulque humillime veniam precor quod illam
tam diu distulerim; vix enim ante m1h1 poss1b11e fuisset, cum hucus-
que omnia fuerint in perturbatione *.

Indig[nus.]- Sefvus

Joan. Schulski

Ego subsignatus parochus loci Randae attestor, me, quo exac-
tius et fidelius fieri potuit, erexisse statum sequentem ecclesme bene-
ficii et parochiae dicti loci Randa.’

Sum natus in loco dicto Gansewo die 6 Januarii an. 1785 %
ordinatus in presbyteratum die 3 Aprilis an. 1808, provisus de hoc
beneficio curato die 11 Novembris an. 1818. Hoc beneficium est
electivum *

28 Seit Kard. Matthdus Schin(n)er (um 1465-1522; Bischof von Sitten 1499, Kar-
dinal 1511) fithrten die Bischdfe von Sitten den Titel eines Fiirsten des hl. Rémischen
Reiches (Sacri Romani Imperii Princeps). Mgr. Pierre Joseph de Preux (1795-1875;
Bischof von Sitten 1844-1875) war der letzte, der den Titel fiihrte.

2 Im Begleitschreiben an den Bischof entschuldigt Schulski sich, so lange (tam
diu) mit seinem Bericht gewartet zu haben. Am Anfang des Berichtes sagt er, er sei
am 11. November 1818 mit der Pfarrei betraut worden. Andererseits wissen wir, dass
er 1824 fiir kurze Zeit Pfarrer in Albinen war und Ende dieses Jahres als Pfarrer in
Grachen téitig war. So wird der Bericht wohl am Anfang der 1820er Jahre verfasst
worden sein, wie der vorhergehende Bericht des Pfarrverwesers Johann Forster, der
1821 datlert ist.

30 Exqulro im Slnne von ‘anfordern’ (ungewothnlich).
31 Es ist nicht ersichtlich, wie dieses Durcheinander zu verstehen ist.

32 Aus den Dokumenten, die uns bis vor kurzem zur Verfiigung standen, war
das Geburtsdatum Schulskis nicht mit Sicherheit zu ermitteln: 6. oder 9. Januar
(Spic. hist. 23 [1975]1 222, Anm. 7; 232). Der 9. Januar schien uns schliesslich wahrschein-
licher (ebd. 24 [1976] 231). Mit dieser von Schulski selber gemachten Aussage ist sein
Geburtstag nun wohl endgiiltig auf den 6. Januar festgelegt.

3 Die Gemeinde hatte also das Recht, den Pfarrer zu withlen; dem Bischof
stand nur die Bestdtigung zu. s -
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De Ecclesia

Est parochialis, non amplius filialis; est separata a S. Nicolao *
Est erecta sub invocatione S. Sebastiani qui ejusdem patronus est.
Ejus festum celebratur die 20 Januarij. Patronus secundarius nullus
est. Anniversarium vero dedicationis ecclesiae incidit in Domi[ nicam ]
4am Julij.

1° — Altare majus est fixum et consecratum; 2° — est in-
tegrum et proportionatum. 3° — Sacrarium * est prope baptisterium.
4° — Sepulchrum pro sacerdotibus est in medio chori. 5 — Omnes
imagines sunt integrae.

Tabernaculum. 1° — Est bene clausum et ornatum. 2° — Lam-

pas coram Venerabile semper lucens existit. 3° — Sumptus pro
perpetuo hoc lumine communitas administrat, et pro cereis ecclesia.
4* — Oleum infirmorum in sacristia conservatur. [5°] — Vasa SS.

Oleorum sunt ex argento.

De structura. 1° — Muri, fenestrae et tecta in bono sunt of-
dine. 2° — Ecclesia sexies in anno mundatur.

Sacristia. 1° — Est in loco profundo et humido. 2° — Tabella
Missarum perpetuarum appensa in sacristia asservatur. 4° — Arca est
nulla pro pecuniis, quia desunt pecuniae. 6° — Cista pro paramentis
est incommoda.

Campanile. 1° — Duae [campanae] sunt benedictae et una
adhuc benedicenda. 2° — Saepius quidem visitatae et non reparatae.
3° — Horologium est corruptum et non reparatum.

Baptisterium et circa baptismum observantur omnia secundum

praeceptum.

Tribunal sacrum [ = confessionale]. 1° — Est unum in eccle-
sia. 2° — Habet crates ligneas. 3° — Tempore hiemali excipiuntur con-
fessiones in cubiculo. 4° — Adest pia 1mago 5° — Tabella affixa est
casuum sedi episcopali reservatorum.

Suppellex sacra. Pro paupercula ecclesia est satis in numero et
ordme bono

34 Am 5. Mai 1730 griindete Bischof Franz Josef Supersaxo ein Rektorat in
Randa. Der Rektor war aber Vikar des Pfarrers von St. Niklaus, und es wurde zu-
nichst keine neue Pfarre begriindet. Diese Abhingigkeit fand aber offenbar bald ein
Ende, denn schon der dritte Rektor, Johann Peter Anton Supersaxo (1713-1786; in
Randa 1738-1750), nannte sich Pfarrer (curatus). B. TRUFFER 250 Jahre Pfarrei Sankt
Sebastian, Randa, Randa 1981, 16 ff.

35 « Eine Senkgrube hinter dem Altare oder in der Taufkapelle, welche dazu
dient, das Wasser von gottesdienstlichen Waschungen, die Reste oder diec Asche
gebrauchter geweihter Sachen aufzunehmen ». SLEUMER, a. a. O. 686.
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Reliquiae sacrae. Habemus tantum unicam pro processionibus.

Coemiterium. 1° — Est muro cinctum et portis clausum, 3° —
et in eo Crux elevata. 4° — Est benedictum excepta parte pro non
baptizatis et est separatum pro parvulis. 5° — Sepulchra mihi viden-
tur satis profunda. 6° — Ossa in ossuario conservantur. 7° — Pecora
ibi non pascuntur neque ibi quidquam seritur aut plantatur. 9° —
Proclamationes fiunt per Salterum in ecclesia *. :

Fabrica ecclesiae. 1° — Habet in capitalibus Libras Maurien-
ses ¥ 1000. 2° — Manutentionem habet communitas. 3° — Festo S. An-
dreae * procuratores ecclesiae coram parocho et praepositis communi-
tatis de annuis redditibus rationem reddere solent. 4° — Inventarium
bonorum fabricae adest. 5° — Procurator summus ecclesiae est paro-
chus. 6° — Procuratores suo munere funguntur pro posse et velle.

Divina officia peraguntur secundum ritum romanum. .

Indulgentiae. 1° — Brevia et concessiones authenticae adsunt.

° — Publicatae sunt cum facultate Ordinarii. :

Confraternitates. 1° — Tres existunt scilicet SS.mi Sacramenti,
SS. Rosarii et SS. Scapularis. 2° — A quo tempore, quomodo et qua
auctoritate erectae fuerint ignoro. 3° — Statuta earum satis negligen-
ter - eheu! - observantur. 4° — Confraternitates sustentat ecclesia;
nomina et cognomina fratrum et sororum registrantur.

Altaria collateralia. 1° — Sunt duo, unum sub vocabulo Sanctae
Crucis, alterum B. M. V. 2° — Capella est unica; redditus hujus ca-
pellae consistunt in capitalibus.

Registra. Libri omnes, tam baptizatorum, quam con]ugatorum
et defunctorum in bono sunt ordine.

De Beneficio

1° — Domus parochialis quatuor complectitur conclavia. 2° —
Muri, tectum, parietes, januae, fenestrae de novo bene reparata sunt.
3° — Domus curae satis ampla est.

Bona fundalia. 1° — Hortos habet quatuor, unum prope eccle-
siam circiter 20 The. *, unum ad antiquam capellam habet circiter 20

36 Dieser- Satz scheint hier nicht am richtigen Ort zu stehen. -
37 Libra Mauriensis (Mauriciensis): Morsiger oder Sankt Moritzer Pfund. Bis
1850 im Wallis géngiges Geldmass. In St. Maurice war friiher eine Miinzstitte.

3 Am Andreastag, dem 30. November, wurden frither in lindlichen Gegenden
ofters ‘die jahrlichen Abrechnungen gemacht.

39 The. ist die geldufige Abkiirzung fiir Thesia (franz. foise): Klafter. Urspriing-
lich als Lingenmass, dann auch als Oberflichenmass gebriuchlich. o
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The., unum in loco dicto zum Stein circiter 25 The., unum zum Bild
circiter 12 The. [2°] — In agris variis locis sitis habet circiter 320
The. [3°] — Agri, horti, prata simul sumpta reddunt communiter
libras 55. Accrevit fundationi petia ® prati 450 The.

Decimae sunt nullae. Novalia ® nulla. Primitiae et spendae ®
nullae. Feuda nulla. :

1° — Capitalis summa ad beneficium spectans est 3600 Lib.
Mau. 2° — Solide elocata est; hujus manutentio est penes commu-
nitatem.

Missae fundatae. Adest codex illarum legitime et in debita for-
ma erectus, omnia requisita complectens.

Stolae jura- reddunt circiter per annum 10 Lib. Mau.

Onera rectoris praeter curam animarum nulla sunt,

De Parochia

1° — Habet focos 30, animas 130, communicantes 90. 2° —
Potissima occupatio parochianorum est pecuaria et commercium ovium.
3° — Sacramenta Poenitentiae et Eucharistiae satis negligenter frequen-
tantur. 4° — In summo gradu hic loci dominatur tepiditas in spiri-
tualibus. 5° — Libros vix precario ® sibi procurant.

'Scholae ex obligatione sunt nullae, nisi parochus ipse hoc onus
in se suscipere velit,

Obstetrices sunt nullae aut, ut melius dicam, fere omnes vetulae.

40 Petia oder pecia (Spitlatein; franz. piéce): Stiick.

4 Novale: Neubruch, neugereutetes bzw. neukultiviertes Land. HABERKERN-
WALLACH, a. a. O. II 446.

4 Spenda (Spitlatein): Gabe, auch Pflichtabgabe.

43 Precario: bittweise, wenn darum gebeten, erbettelt.
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4. - « Versthnungsvertrag » zwischen den hochw. Herren Johann Schulski
und Johann Peter Imboden, resp. Pfarrer und Rektor in St. Niklaus,
geschrieben und mituntérzeichnet von Josef Anton Biircher, Pfarrer
und Dekan in Visp; 1831. — Original ¥ im BAS, T 063, Nr. 010.

Wir, Jos. Ant. Biircher, Supervigilant ® des Zehnden ** Fischbachs,
am heutigen Tag, dem 6. Christmonats ® im Jahr 1830, sich in St.
Niklaus befindend, erfuhren, dass gegenseitige Beleidigungen zwischen
den wohlehrwiirdigen H. H. Pfarrer Schulski und Rektor Peter Im-
boden und ihren respektiven Hausgenossen ® sich erhoben haben.
Um diese Unbeliebigkeiten zu beseitigen, schlug ich beyden Partheien
einen Vergleich des Friedens vor, wovon dann der nachstehende
zwischen ihnen verfasste Ausgleichungsschluss entstund.

Zur Zeugnuss Biircher, Supervigilant m.p.

Erkidnnend, dass boser Leuten Zungen uns zwey obgemelldeten
Partheyen immer mehr und mehr zu entzweyen suchen, und schonn
unzulidssige Berichte herumtrugen, so verstehen wir uns obgemelldete
Partheien eines besseren und biithen [ = bieten] fiir kiinftig hin ein-
ander freundschaftlich die Hiande durch diese beyderseits ausdriicklich
gemachte Erkldrung: dass jede Parthey die andere, sowohl die Herren
gegen einander, als auch die Herren gegen die Hausgenossen des einten
und des anderen, wie auch diese unter sich, einander keine Behaftun-
gen von Hurereyen oder ehrenschinderischen Verbrechen noch vor-
werfen, weder beschuldigen oder verdichtigen ®.

4 Das Dokument besteht aus einem einzigen Blatt, dessen untere Hilfte bei-
derseitig beschrieben ist. Auf der oberen Halfte der 1. Seite stehi: « Versshnungs-
vertrag. Fischbach 1831 ».

4 Supervigilant: Dekan, Dechant. Vgl. Jossen, a. a. O. 51, Anm. 71.

452 Zehnde (Zende, Zehne): Bezirk, Landkreis. Eine im Oberwallis von alters
her bestehende biirgerliche Verwaltungseinheit, mit der die kirchliche Verwaltungs-
einheit (das Dekanat) damals 6fters gebletsmassw zusammenfield. HABERKERN-WALLACH,
a. a. 0. 1T 668.

4 Christmonat (Chrlstmond) Dezember. Am 6. d.M. ist das Fest des hl. Niko-
laus; so versteht man leicht, dass Biircher sich an diesem Tag in St. Niklaus. befand.

47 Im Original stand urspriinglich 1831, dann gesndert in 1830.
4 Hausgenossen scheint hier wohl soviel als Parteigiinger, Anhéinger zu bedeuten.

4 Um -welche Beschuldlgungen es sich handelt, wissen wir nicht. Aus dem
oben erwihnten Dokument vom Januar 1831 geht allerdlngs hervor, dass Imboden
— und andere mit ihm — der Ansicht waren, bei Schulskis Wahl zum Pfarrer von
St. Niklaus wire es nicht mit rechten Dingen zugegangen. « Bekanntlich hat die mit
einigen Intriguen verbundene Erhebung desselben zur Wiirde eines Pfarrers von St.
Niklaus und seine noch auf seltsamere Weise erhaltene, so unerwartete als geheime
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~ Wir beyde Partheyen sind aufrichtig gesinnt, das friedliche gegen
einander wohl nie zu storen. Indessen, falls sich (was Gott verhiite)
in Folge der Zeit neue Spalltungen und Uneinigkeiten von Erheblich-
keit wieder erheben wiirden, so behalltet sich jeder Herr fiir sich und
seine respektive Hausgenossenschaft jene Vertheidigungsmittel vor,
die sie dermalen wider einander zu gebrauchen an der Hand zu haben
glauben. Diese gegenwirtige freundschaftliche Uebereinkdmmnis soll
beurkundet seyn von der nachstehenden Unterschrift des obgemell-
deten Herrn Supetvigilant Biircher und der eigenhidndigen Unterzeich-

nung beyder Partheien, als Herr Pfarrer Schulski und Herr Rector

und Alltpfarrer Imboden jeder fiir sich und seine respektive Haus-
genossenschaft sich starktragend

Also geschehen am obgenannten Tag 1831 — sage tausend
achthunderd und ein und dreyss1g

Biircher, Supervigilant m.p.
Joan. Petrus Imboden, Rector
Joannes Schulski, Parochus St. Nicolai

Bestidtung bey vielen braven und verniinftigen Leuten einen widrigen Eindruck ge-
macht, welchem Eindruck H. Pfarrer Sulzki durch einen Reaktions-Geist bis dahin
entsprochen hat und ferner entsprechen zu wollen scheint ».

» ~Was- unter diesem ‘Reaktionsgeist’ genau zu verstehen ist, -gibt der Brief-
schreiber nicht ndher an. Wohl sagt er, dieser Adussere sich in Beleidigungen - und
Feindseligkeiten Schulskis gegen Pfarrkinder. « Durch einen solchen Reaktions-Geist,
sag ich, dass derselbe sich in Invektiven, ehrverlezlichen Beschlmpfungen und Ver-
folgungen eines beétrachtlichen Theils seiner Pfarrgenossen, die ihm in seinem Unrecht
nicht Recht geben wollen, nicht mehr méssjgen kann, so zwar dass das verderbliche
Aergernis, das er dlesfalls “verbréitet hat, nicht nur der Bewirkung des Seelenheils
und" der Versthnlichkeit' zwischen den Pfarrkindern michtig entgegen weht, sondern

es-zu befiirchten ist, ja kaum auszuweichen, dass man von Spaltungen und Partheyun-

gen nicht auch zu Thatsachen, zu Zinkereyen und Schldgereyen kommen werde. Denn
wer sollte nicht im: Grund der Seele erbittert seyn und in solcher Gemiithsstimmiung
die Strasse der Missigkeit verfehlen konnen, [..] wenn er Augen— und Ohrenzeuge
seyn muss, wie derselbe fortfahret, noch sogar in der Kirch beym Gottesdienst
ehrver[lez]lich und leidenschaftlich iiber Personen anstatt iiber das Laster auszufahren,
Hass und Abneigung anstatt auszureuten, eher ein— und fortzupflanzen. Wer sollte
ficht “leicht béses Beysplel nehmen, -Achtung’ gegen Pflicht und- Anstand verlieren
und sich zu Exzessen- verleiten lassen, wenn ein Seelsorger &ffentlich, wie es .
Sulzki gethan, -seine Vorfahren im’ Weinberg des Herrn verdichtig zu machen,
anzuschwirzen sucht, [..] als wie z: B. dass H. alt-Pfarrer Imboden, der nui von
Verdruss abgehdarmt krank zu Bette liegt, ein schlechtes Haus und Hausvolk habe, ein
schlechter Mann ' sey ».

50 Da am Anfang des Dokuments die Jahreszahl 1831 in 1830 geindert wurde,
stimmt der ‘obgenannte Tag’ (6. XII. 1830) nicht mit der Datierung (1831) am Ende
des Dokuments. Wir halten es filir wahrscheinlich, dass Biircher am 6. Dezember
1830 in St. Niklaus war, dann in Visp den ‘ VersShnungsvertrag’ aufgesetzt hat, der
anfangs 1831 von- Imboden und Schulski unterzeichnet wurde.

oot
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Pater Johann Appenzellers
Wirksamheit in der Didzese Novara

Im vorigen Jahr wurde in dieser Zeitschrift ein Artikel iiber Pater
Johann Appenzeller verdffentlicht, worin wir die uns bekannten Notizen
beziiglich des ersten Schweizer Redemptoristen vorlegten!. Es wurde ua.
erwihnt, dass Appenzeller, nach einem einjdhrigen Aufenthalt in Vlsp, 1809
in die Di6zese Novara geschickt wurde und dort irgendwo etwa ein Jahr
tdtig war? Aus einem Bericht von Don Angelo L. Stoppa, Archivar des
Bistums Novara, an Don W: Tichelli, Pfarrer in Gondo, vom 12. August
19823 geht hervor, dass Appenzeller Vikar der Marienkirche (Annunciata)
in Pecetto, Gemeinde Macugnaga 4, war, und zwar von 1809 bis 1813 5. Don
Stoppa teilte noch mit, unter den sich auf Appenzeller bezichenden Doku-
menten gebe es auch welche, worin dieser ungiinstig beurteilt werde. Dies
ist keineswegs verwunderlich, wenn man bedenkt, dass auch sein religioser
Oberer Pater Passerat gewisse Geriichte (rumores) liber ihn vernommen
hatte ¢.

Im Artikel {iber Appenzeller ist auch ein gewisser Amadeus Zimmer-
mann aus Visp erwihnt, vom dem Passerat damals (1810) hoffte, er werde
bei den Redemptoristen eintreten?’. Pater Johann Kaltenbach berichtet in
seinen ‘Notizen’, dass Zimmermann 1811 dem Pater Passerat nach Frei-
burg gefolgt war und dort seine Studien fortsetzte®. Bis wann ist un-
bekannt®. Unter den Kaplinen von St. Niklaus kommt fiir die Jahre
1814-1820 Josef Moritz Amadeus Zimmermann von Visp vor!0, Weil die
entsprechenden Unterlagen fehlen, kénnen wir einstweilen nicht feststellen,
ob es sich immer um dieselbe Person handelt 1,

LA SAMPERS, Pater Johann Appenzeller (1766-1830). Einige Notizen iiber den
ersten Schweizer Redemptoristen, in Spic. hist. 29 (1981) 389-404.

2 Ebd. 395-39%.

3 Der Brief wurde von Don Tichelli an Pater Helnzmann weitergeleitet, der
uns eine Fotokopie besorgte.

4 Macugnaga ist erwahnt unter den Walsersiedlungen in HBLS VII (1934) 407.

5 Anschliessend war Appenzeller dann in Weisstannen (Sankt Galten) tatig.
Th. LANDTWING, Die Redemptoristen in Freiburg in der Schweiz, 1811-1847 (Bibliotheca
Historica CSSR II), Rom 1955, 140. Die Notiz der Chronik des. Redemptoristenklosters
in Freiburg, S. 40, dass Appenzeller 1821 nach Freiburg kam, nachdem er «a duode-
cim circiter annis » in Weisstannen gewirkt hatte, ist dementsprechend zu berichtigen.

6 Spic. hist. 29 (1981) 396, Anm. 48.

7 Ebd. 395.

8 MH XV 65. Kaltenbach ist hier gut informiert. Er wusste um die Anfinge
der Redemptoristen im Freiburgischen aus eigener Erfahrung.

9 Kaltenbach sagt nur, dass Zimmermann nicht durchgehaltén hat (non per-
severgvit). In. der Freiburger Chronik wird er nicht erwdhnt. Profess hat er also
sicher nicht gemacht. Pater Heberle sagt in seinén ‘Erinneérungen’, nachdem er
von den Schwierigkeiten im Jahre 1812 berichtet hat: « Die Walliser Studenten be-
gaben sich alsdann nach Hause »; MH XV 68. Vgl. dazu LaNDTwING, a. a. O. 6 iiber
die Auflésung der Gemeinde in Fre1burg 1812.

10 BURGENER, a. a. O. 68.

11 Eine Untersuchung im Gemeinde- und Pfarrarchiv in Visp konnte hieriiber
Sicherheit geben.
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I REDENTORISTI E LA MASSONERIA

a proposito di una recente opera di Franco Molinari '

La storia della Massoneria ha registrato negli ultimi tempi ap-
porti di grande rilievo. Non solo all’estero, dove si sono avute opere
monumentali come quelle di Pietrre Chevallier? e di José A. Ferrer
Benimeli °, ma anche nel nostro Paese. I volumi di Rosario F. Espo-
sito *, di Carlo Francovich® e di Aldo A. Mola® — per fare solo al-
cuni esempi — costituiscono autentiche pietre miliari per la cono-
scenza della Massoneria nei vari periodi della sua storia.

Percid I'idea di racchiudere in un solo volume di non grande
formato le vicende di una realtd cosi complessa e differenziata come
la Massoneria poteva indurre allo scetticismo, se ad attuarla non fosse
stato un autore della serietd e della preparazione di Franco Molinari.
Egli unisce infatti la rara dote del divulgatore, al rigore ed alla soli-
dita dello storico. Qualita che gli hanno permesso di tracciare un
quadro quanto mai avvincente e sfumato della ricca e tormentata sto-
ria massonica.

Il volume del Molinari si divide in due parti. La prima (La Mas-

1 F. MoLINARYL, La Massoneria, cattedrale laica della fraternita (Nuovi Saggi, 44),
Brescia, Editrice Queriniana, 1981, 12,5 x 20,5 cm., 244 pp.

2 P, CHEVALLIER, Histoire de la Franc-maconnerie francaise, 3 voll, Paris 1974-1975,

3 J.A. FErRER BENIMELI, Masoneria, Iglesia e ilustracion. Un conflicto ideoldgico-
politico-religioso, 4 voll., Madrid 1976-1977.

4 R.F. Espostr0o, La Massoneria e l'Italia. Dal 1800 ai nostri giorni, Roma 19795,

5 C. FRANCOVICH, Storid della Massoneria in Italia. Dalle origini alla Rivoluzione
Francese, Firenze 1974.

6 AA. Mora, Storia della Massoneria italiana dall’Unita alla Repubblica, Mila-
no 19762,
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soneria nel mondo) tratta della natura della beera Muratoria, delle
sue radici ideologiche, dei successi conseguiti e degli scacchi subiti
nel suo plurisecolare cammino (pp. 17-81). Mentre la seconda parte
(Le Massoneria e I’Italia) illustra le origini, lo sviluppo, e influsso
esercitato dalla Massoneria nel nostro Paese (pp. 83-175). Una Biblio-
grafia ragionata (pp. 191-195) aiuta il lettore, desideroso di approfon-
dire I’argomento, ad orientarsi nelle sue scelte.

Il Molinari, che pure non ha evitato di esprimere- con fran-
chezza il suo giudizio su alcune amare veritd riguardanti la storia
massonica, si & opportunamente astenuto dallo strumentalizzare re-
centi vicende (affare della P2), nelle quali — a quanto & dato sapere —
la Massoneria compare piti nella veste di vittima che di imputata.
E non poteva essere altrimenti, dal momento che anche nella Conclu-
sione I (pp. 176-184) egli auspica che, caduto ormai lo spirito di cro-
ciata che ne ha avvelenato a lungo i rapporti, tra i cattolici come tra
i massoni i fautori della tolleranza e del mutuo rispetto dlventmo
sempre pill numerost.

Il libro del Molinari — ricco di informazioni e di dati, in parte
inediti — & utile non solo al comune lettore, che vuole informarsi su
un’organizzazione che tanta parte ha avuto nelle vicende del nostro
Paese, ma anche allo specialista, che vi trova una sintesi della storia
massonica seria, documentata e ben scritta.

In questa sede riteniamo opportuno rilevare che il Molinari
menziona alcuni Redentoristi, che sono stati a vario titolo in rapporto
con la Massoneria. Per esempio, il p. Antonio Dressino (1877-1969),
che fu a lungo titolare della patrocchia romana di S. Gioacchino ai
Prati’. In tale veste era entrato in contatto con Raoul Vittorio Pa-
lermi, Gran Maestro della Comunione massonica che aveva sede a
Roma in Piazza del Gest, 47. Il Molinari scrive che il Palermi aveva
spesso fatto parlare di sé. Fino al termine della vita, dato che « in
punto di morte sembra accertato che egli abbia abiurato dal triangolo
e dal compasso, ottenendo da Pio XII un’udienza, che lo liberava dalla
scomunica °. I suoi funerali, che si svolsero in forma religiosa a Roma

7 Necrologi del p. Dressino si trovano in Bollettino della Provincia Romana
C.SS.R., 14 (1969) 175-176; Orbis, 2 (1969) 95; Osservatore Romano del 19 X 1969.

8 Parlando della morte del Palermi, Esposito (op. cit., 427) scrive: «nella pasqua
precedente si era accostato ai Sacramenti e sembra che durante un’'udienza ottenuta
da Pio XII, gli abbia manifestata 1'abiura dall’Ordine, ottenendo personalmente [’as-
soluzione dalla scomunica: E’ certo comunque che nel corso della,sua ultima malat-
tia ricevette i conforti religiosi dal parroco di S. Gioacchino ai Prati ». .
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nella parrocchia di S. Gioacchino ai Prati, registrarono un piccolo gial-
lo. 11 parroco, dinanzi a 500 Fratelli che scortavano la salma, affer-
mod: “Per la veritd debbo dichiarare che lo scomparso nella Pasqua
del 1947 si & dimesso dalla Massoneria. Malgrado avesse peccato, sa-
peva di essere stato in errore e si era ricreduto”’. Ed ecco il colpo
di scena. Al termine della funzione religiosa, Manfredi De Franchis
smentl con garbo il parroco, rivolgendo il saluto all’amico scomparso.
“ Fino all’altra sera egli era il nostro legittimo Sovrano Gran Maestro,

frequentava il suo ufficio e dirigeva la sua comunitd” . Lo stesso

De Franchis nella successiva polemica giornalistica focalizzd lo spirito
religioso dell’associazione, scrivendo: “ Gli atei, i miscredenti, gli
scettici non hanno diritto di cittadinanza nella famiglia massonica,
perché i Liberi Muratori giurano di essere credenti in Dio e lo giu-
rano sulla Bibbia e sul Vangelo di Giovanni. Essi desiderano svol-
gere la loro missione educatrice e perfezionatrice con lo stesso prin-
cipio di carita fraterna, in cui lo svolge la Chiesa” » ".

Desiderosi di conoscere qualche altro particolare sulla vicenda,
con 'aiuto del P. Giuseppe Zirilli abbiamo condotto un’indagine nel-
l’archivio della parrocchia di S. Gioacchino. Nel Libro dei Defunti ™
si legge che « Palermi Ravul [sic] Vittorio », nato a Firenze, era
morto di anni 83, alle ore 5 del 3 febbraio 1948, nella casa di via dei
Gracchi 195, non munito dei Sacramenti « per morte improvvisa »
(« insufficienza cardiaca »). Nella Cronaca ™ della comuniti redento-
rista di S. Gioacchino si legge, sotto il 6 febbraio 1948: « Funerale
in suffragio di Vittorio Palermi Raul [sic], Gran Maestro della Mas-
soneria. Il P. Parroco prima delle esequie dichiara che il Palermi gia
dalla Pasqua del ’47 era fuori della Massoneria ». E sotto il 7 feb-
braio si legge ancora: « Stasera dopo cena & stato presentato alla co-
munitd ’edizione serale del Giornale d’Italia, che riportava abbastan-
za diffusamente e sotto forma di dubbio lo scandalo della sepoltura
ecclesiastica di un massone. Era anche riportata una fotografia del
P. Parroco. L’articolo si chiedeva nel titolo grande: II parroco di
S. Gioacchino ha benedetto uno scomunicato? 11 dubbio si doveva al

9 Cfr. anche E. MarTiRE, La Massoneria italiana, Milano 1953, 74; Esposito, op.
cit., 421. . .

10 Cfr. anche ibid., dove viene citato il Corriere della Sera- dell’8 11 1948.
1 MoLINARY, op. cit., 152.
12 Libro dei Defunti (1934-1953), atto n° 923.

1B La Cronaca (1938-1950) della comunita redentorista di S. Gioacchino non ha
numerazione di pagine.
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discorso del dr. De Franchis aj fratelli massoni al cimitero. Il De
Franchis affermava che il Palermi Raul era stato fino all’ultimo Gran
Maestro, e difendeva la ortodossia della Massoneria Scozzese, che am-
mette le stesse verita della Chiesa, lo stesso Dio, lo stesso Verbo. L’ar-
ticolista metteva in evidenza il contrasto fra le affermazioni del Par-
roco e quelle del De Franchis, e difendeva anche Iui la Massoneria
Scozzese, compiacendosi dell’onesta di intenzioni del fu Gran Maestro.
Secondo lui la Chiesa avrebbe apprezzato e tenuto conto di questa
onesta. Ma al P. Parroco, in realtd, interessava soltanto il fatto di
essere in possesso di un documento ™ del Vicariato, nel quale si dice
espressamente e agli effetti della sepoltura ecclesiastica, che Vittorio
Palermi Raul fin dal 1947 (dalla Pasqua) & fuori della Massoneria.
Anche nell’ultimo Natale si & confessato e comunicato . Nel docu-
mento si danno anche disposizioni sulle modalita del funerale ».
Evidentemente sia il p. Dressino che i suoi collaboratori
— come del resto gran parte dell’opinione pubblica — ignoravano chi
era il Palermi, e quale fosse stato il suo vero atteggiamento nei con-
fronti della Chiesa. Un altro storico della Massoneria, I’Esposito, ci
illumina in proposito: « Temperamento inquieto, egli [ = il Palermi]
ondeggid sempre tra la stretta osservanza esoterica e le esigenze della
vita quotidiana; non essendo riuscito a bloccare Mussolini nell’ambi-
to della Massoneria, finl con l’accettare i favori del dittatore, giun-
gendo a farsi ambasciatore delle attivitd massoniche estere presso Pa-
lazzo Venezia; i suoi stessi ex compagni lo accusarono di aver avuto
rapporti stretti col capo della polizia fascista Bocchini e di aver fatto
parte dell’Ovra » *. L’Esposito scrive ancora: « A guerra finita egli
fu il primo massone a mettere pubblicamente le carte in tavola, ma
lo fece in maniera del tutto inattesa, dichiarando cioé che la rinata
Comunione di Piazza del Gesu non intendeva seguire le antiche orme
della Massoneria anticlericale. Il suo manifesto, affisso sui muri di
Roma nel gennaio del 1945, diceva testualmente: “ La nostra Comu-
nione Regolare & lieta di dichiarare solennemente che non intende
montare la guardia ad un cadavere, la Questione Romana, né mettersi
in fazione alla breccia di Porta Pia per speculare su di un antlclemca-

14 Ogni sforzo per rintracciare tale documento ¢ finora risultato vano.

15 11 giornale Il Messaggero dell’8 1I 1949 scriveva che « il Palermi effettivamente
si era dimesso dalla Massoneria a cui apparteneva ed anche nella sua lunga malattia,
che lo ha costretto a letto sino alla fine, non ha mancato di confermare le sue oneste

. intenzioni al suo assistente spirituale, ricevendo i sacramenti nella festivita natalizia ».
Cfr. Esposiro, op. cit., 421. :

16 Esposito, op. cit.,, 425. Cfr. anche MoLa, op. cit., passim.
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lismo di maniera che ripugna alla sua coscienza civile; dichiara per-
cid di accettare il fatto compiuto con il solenne atto di Conciliazione
e di rispettare ed osservare, nello spirito e nella lettera, le clausole
del Concordato, che danno alla Chiesa cattolica nella vita della Na-
zione quella preminenza alla quale ha diritto in un paese come il
nostro, sinceramente e profondamente cattolico. L’alta autoritd mo-
rale della Chiesa e del suo Capo visibile & oggi, come sempre e piu
che mai, assolutamente essenziale al divenire della Nazione e dell’'Uma-
nitd” » . Anche successivamente il Palermi aveva ribadito tali con-
cetti. Per esempio il 4 dicembre 1947, allorché dichiard che « da parte
della sua frazione lo stato d’animo nei riguardi della Chiesa rima-
neva quello gid espresso in precedenza, vale a dire rispettoso, e con-
fessava che lo scozzesismo, ispirandosi in tutto e per tutto alla Mas-
soneria inglese, professava la fede in Dio e nell’immortalita del-
I’anima » .

Come si vede, il Palermi aveva avuto il coraggio di esprimere
a viso aperto il suo punto di vista, nettamente sfavorevole alla linea
anticlericale di larga parte della Massoneria italiana, anzi « propenso
all’intesa con la Chiesa non solo come fatto personale ma anche in re-
lazione alla Costituzione dell’Ordine » ®. In questo senso egli pud
considerarsi un precursore dei nuovi rapporti tra Chiesa e Massoneria.

17 Ibid., 426.
18 Ibid.
19 Ibid., 428.
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