




























































































































































































































































































































































































128 Sainiiel J. Boland

characteristic aspect of the zeal of St. Alphonsus, his compassion for
the most abandoned.

ST. ALPHONSUS AND THE FOREIGN MISSIONS

There is evidence that St. Alphonsus was strongly attracted to
the foreign missions. In July 1734 he wrote to his former spiritual
director, the Oratorian Tommaso Pagano, proposing as a theoretical
case of conscience the question as to whether a priest was obliged
to assist the neglected people of the Cape of Good Hope '. He put
the case as having been suggested by the remembered conversation
of Father Matteo Ripa, the Chinese missionary and founder of the
College of the Holy Family in Naples, where Alphonsus had lived
for a time®. Though expressed in general terms, discussing the
grave or extreme need of the people of the Cape and the correspond-
ing obligation in pastoral charity to come to their aid, it was clearly
a question of whether or not Alphonsus himself was bound to go
to- South Africa. That is how Pagano himself understood it. In a
letter of 4th August he replied to his former penitent, strongly
urging him not to leave his present good work °.

About the same time St. Alphonsus must have put the case
to his actual director, Mgr. Falcoia, who replied in a letter dated
20th July®. He expressed himself with some firmness, as is natural
seeing his most trusted associate appeared to be wavering in his
commitment to the Congregation the two men had founded just two
years eatlier. The wish to go to abandoned souls, he told his peni-
tent, was to be praised, but there were other thmgs to be kept
in mmd. What about the rest of Africa, he asked, as well as Asia
and America? Were there not abandoned souls there as well? And,
for that matter, what about Europe? That was the point, of course;
and he went on to argue that the new institute was already Workmg
for abandoned souls closer to hand.

The attraction had revealed itself as early as when Alphonsus
had been living in the Chinese College, the popular name of Father

lTné Centenary Edition. The.'CompZete Wofks of St. Alphonsus de’ Ligiiori,
XVIII, New York 1891 6062 Lettere di S. Alfonso M De’ Liguori, 1, Rome, 1887,
40-42.

2 Concerning the assoc1at10n of Matteo Rlpa thh St. Alphonsus cf. szc hzst

6 (1958) 309-330.

3 Quoted in The Centenary Edltzon XVIII, 60 ‘
4T, FALCOIA, Lettere a S. Alfonsa Rlpa Sportelll, Crosturosa, _ed O Gregorlo

' [Rome 19637, 223.



The Redemptorists in the Foreign Mission Field 129

Ripa’s house. Recounting the history of his missionary institute, Ripa
gave some attention to Alphonsus and his interest in the missions
to the Chinese. « Although he was not a member of our Congrega-
tion, he was willing to join and cherished a desire to preach the
holy Gospel in China, as he frequently mentioned to his own
director » °. This attraction towards the missions to unbelievers
Alphonsus evidently expressed as preaching to the abandoned souls
of South Africa, since Falcoia’s reply repeated the phrase with some
emphasis and even a little heavy-handed irony. He was able to remind
his penitent that the newly founded institute aimed precisely at
working for abandoned souls. In the earliest texts of the rule of the
Congregation that was how its purpose was expressed °. In the rule
approved by the Holy See in 1749 this purpose was expressed as
« preaching the word of God to the poor »’. In these formulae it
can scarcely be doubted that among the abandoned, needy, poor,
St. Alphonsus, whatever about Falcoia, definitely included those who
had no knowledge of the Gospel.

It would be, however, unfair to suggest that Falcoia was
opposed to the foreign missions. In the earliest texts of the rule,
in which his views carried most weight, there was a strong emphasis
on preaching to unbelievers. In the summary or Compendio della
Regola, which was followed while Falcoia worked on a fuller draft,
it was required that « each be ready to go to the lands of unbelie-
vers and heretics » °. The Regole Grandi of Falcoia put it more
emphatically. « Let each subject of our institute ardently desire to
be sent to the missions among the unbelievers and heretics » °. They
were even to desire martyrdom in the cause of spreading the
Gospel.

After the death of Falcoia in 1743 a General Congregation
assembled in Ciorani gave more definite shape to the institute,
adopting the religious vows. In addition to the ordinary obligations

5 M. Rira, Storia della fondazione della Congregazione e del Collegio de’ Cinesi
sotto il titolo della Santa Famiglia, Naples, 1832, IlI, 8. The passage was quoted
from an earlier edition by A. Tannoia, Della vita ed istituto del Venerabile Servo di
Dio, Alfonso M Liguori, Vescovo di S. Agata de’ Goti e fondatore della Congrega-
zione de’ preti missionarii del SS. Redentore, Book I, Naples, 1798, 54.

6 See, for example, O. Gregorio and A. Sampers, (eds.), Documenti intorno alla
Regola della Congregazione del SS. Redentore, 1725-1749 (Bibliotheca Historica C.SS.R,,
IV) Rome, 1969, pp. 293, 385, 400.

7 ibid., 413.
8 ibid., 295.
9 ibid., 321.
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of poverty, chastity and obedience the members were to bind them-
selves by a special voto anmesso « to go on the missions, even to
unbehevers when sent by the Sovereign Pontiff or the Rector
Major » !

The vow to go on  the fore1gn missions was 1ncluded in the
text submitted to the Holy See in 1748 for approbation ™. In the
Pontifical Rule approved in February of the following year it was
omitted on the recommendation, it seems, of Cardinal Spinelli of
Naples, who argued that the members of the institute would be fully
occupied with their work among the country folk of their own
countty 2, That was the way Falcoia had dissuaded St. Alphonsus
from his dreams of the Cape of Good Hope; and there was much
common sense in the argument. The early years of the Congregation
had been so busy with the popular missions throughout the Kingdom
of Naples that there was little if any time for other activities. In a
memorial addressed to the king in December 1759 St. Alphonsus
described how the labours of the Congregation, beginning in the
neighbourhood of Salerno and Naples, had extended to the most
remote provinces of the kingdom, with as many as forty or fifty
missions each year
: Despite the removal of the explicit orientation to the foreign
missions, however, and the increase of occupations close at hand,
there remained a strong attraction. In July 1758 Father Fabrizio
Cimino wrote in the name of St. Alphonsus a circular letter to com-
municate the news « that he has been asked to send young men to
the foreign missions of Asia » . The letter went on to ask in terms
of great fervour for volunteers to work among Nestorians seeking
reunion with the Roman Church. Within a week or so Alphonsus
was able to write with evident gratification to the students in Cio-
rani: « The petitions you have sent me have afforded me great joy:
be assured that I say this sincerely. I should be most desirous of
seeing several of our young men go among the heathen to give their
lives for Jesus Christ » ®. The project came to nothing, it seems, as

10 The decree of the General Congregation may be seen in M. De Meulemeester,
Origines de.la Congrégation du Trés Saint-Rédempteur, 11, Louvain, 1957, 240.

1 Documenti intorno alla Regola, 401.

12 Docymenta miscellaneq ad regulam et spiritum Congregationis nostrae il-
lustrandum, Rome, 1904, 77.

13 Cf. M. De Meulemeester, op. cit., 272-274.
14 Letter of 18th July 1758, The Centenary Edition, XVIII, 507-508. .
15 Tetter of 27th July 1758, The Centenary Edition, XVIII, 508-510.
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there is no record of further correspondence on the matter; but the
incident shows plainly that the passage of thirty years or so had not
dulled the vision Alphonsus had cher1shed during his days in the
Chinese College.

That desire to work for. the most abandoned which had drawn
St. Alphonsus to the neglected people of South Africa remained with
his Congregation, enshrined in its rules. But the heavy demands of
the parish missions tended to preclude work among the unbelievers.
It would not be misrepresenting events to speak of this as restricting
the earlier broader concept of the Redemptorist apostolate. The very
success of the home missions, continuing through the nineteenth
century, tended to concentrate attention and activity, so that it was
quite late when the Congregation recovered that enthusiasm that had
been so characteristic of its founder.

THE EARLY TRANSALPINES

In 1787, the year of St. Alphonsus’ death, two enterprising
and courageous Redemptorists, St. Clement Hofbauer and Father
Thaddeus Hiibl, established the Congregation in Warsaw. In the
German church of St. Benno’s they inaugurated an extraordinarily
vigorous pastoral activity, which has been called a perpetual mission
and which attracted vocations to an extent that it was soon necessary
to think of new foundations. Europe, however, and Poland in parti-
cular did not offer favourable conditions for religious communities.
As one disappointment succeeded another in Southern Germany and
Switzerland, St. Clement turned his gaze overseas.

A long letter to Father Hiibl in August 1806 spoke setiously
of trying to establish the Congregation in Canada *°. St. Clement had
apparently given considerable thought to the project, as his instruc-
tions to his friend were fairly detailed; but the preoccupation with
America was more probably the measure of his frustration in Eu-
rope. He protested: « I never feel more contented than when I am
thinking of the savages of Canada », but in almost the same breath
he speaks of finding there « a place where ‘we can peacefully await
the dawn of better times, while we are educating and training mis-
sionaries for unfortunate Europe »..One would be inclined to call
this sort of apostolate foreign missions in reverse.

16 The letter dated 7th August 1806 is in Monumenta Hofbaueriana, VI, To-
run, 1932, 27-30. Cf. also J. Hofer-J. Haas, St. Clement Maria Hofbauer, New York,
1926, 237-239. The letter is quoted at some length. ' '
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But the American dream does not represent the real thinking
of a man of such practical pastoral sense as Clement Hofbauer. In
1815 he agreed to a request from the Sacred Congregation of Pro-
paganda to provide men for the struggling Catholic mission in
Bucharest. It was not easy to comply, since the house in Warsaw
had been forcibly suppressed seven years earlier, and he was able to
do little more than keep in touch by letter with his scattered sub-
jects. He had misgivings about the Roumanian venture, where his
Fathers would be associated with Franciscans under an Italian
Bishop. It was very much a patchwork mission”.

After some negotiation St. Clement reached agreement with
the Bishop and sent Father Joseph Forthuber with two clerical stu-
dents and one Brother. He followed anxiously the fortunes of the
missionaries as they met with the difficulties he had foreseen; but
when through the zeal and enterprise of Father Forthuber they had
consolidated their position, he began to speak of missions throughout
the Balkans. On 15th March 1816 he wrote to the Nuncio in Vienna,
enthusiastically explaining his plans for Roumanians, Greeks and
Bulgarians *. He had hopes that the little house on the outskirts of
Bucharest would become one day for the Balkan region what
St. Benno’s had beem for Warsaw and Poland. Realising, perhaps
that he had allowed himself to be carried away, he ended on a
lighter note that was still more than half serious, declaring that he
« prayed the Blessed Virgin to let you suffer all manner of mental
agony and remorse of conscience until you have used all your in-
fluence and aroused all your energy to provide everything needed for
the salvation of this people ».

Unfortunately, his plans and dreams in the end came to noth
ing. After the little gains in the first year or so the community in
Bucharest met with troubles from the public authorities and the
Orthodox as well as from their own Bishop, so that in the end
they had to return to Vienna shortly after St. Clement’s death in 1820.

17 Documentation- concerning the Bucharest foundation can be found in Monu-
menta Hofbaueriana, XIV, Rome 1951, 1-66. Cf. also J. Hofer-J. Haas, op. cit., 372-
379.

18 The letter to Archbishop Severoli can be seen in Monumenta Hofbaueriang,
X1V, 16-17. Father Forthuber, the superior of the community, was born on lst
January 1789 and had been one of the young men who followed Father Passerat
during his wanderings in Switzerland. Professed in 1811 and ordained- priest 23rd
May 1812, he was summoned to Vienna by St. Clement. and arrived there early in
1813. After ‘the failure of the mlssmn in Bucharest he returned to Vienna and was
dlslz)ensed from his vows  in " 1837. Cf. Monuimenta Hofbaueriana, XIII, . Cracow,
1932, 30. o i
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The next Vicar General of the Redemptorists outside Italy attempted
a similar mission in the Balkans, which met with a similar disap-
pointment.

Father Joseph Passerat also responded in 1835 to a request
from Propaganda on behalf of the small Catholic community in Phi-
lippopolis in Bulgaria. The superior he appointed, Father John Nepo-
mucene Fortner, was given the faculties of a Vicar Apostolic. With
his companions, two Fathers and a Brother, he was received warmly
by the whole populace, including even the Moslems and the Ortho-
dox. After that beginning, so full of promise, the mission encoun-
tered a series of disasters. The trouble began with the outbreak of
plague, which carried off Father Fortner after only one year. Father
Passerat tried hard to keep the work alive, but after four Fathers
had succumbed to disease, in 1840 he reluctantly recalled the
survivors

When the Austrian Redemptorists were dispersed by a hostile
government, two of them gladly agreed to a request of the Nuncio
and went to care for the small Catholic community in Christiania in
Norway *. Their work between 1849 and 1854 was vety much that
of pioneering the faith in a Protestant environment, and in that it
was similar to the equally brief experiences in the Balkans among
the Moslems and Orthodox. All these missionaty expeditions reveal
a spirit which recalls that which moved St. Alphonsus to look to
South Africa and the Near East, a concern for those in need of
spiritual help, for abandoned souls. It is to be regretted that mis-
sions undertaken with so much generosity should have had such a
brief existence.

It was a different story with the highly successful foundation
made in 1832 in the United States, the first outside Europe *. But
even though the American Church was to remain subject to Propa-
ganda for many years more, the large numbers of Redemptorists from
Europe who built up the province thete were certainly not foreign
missionetrs in the sense of preaching to the unbelievers. The eatliest
Fathers who arrived in 1832 did attempt to evangelise the Indians,

19 The story of the Bulgarian mission is related in C. Mader, Die Congregation
des allerh. Erlosers in Oesterreich, Vienna, 1887, 81-92; 333-336; E. Hosp, Erbe des hei-
ligen Klemens Maria Hofbauer, Vienna, 1953, 338 352; H. Girouille-J. Carr, Life of the
Venerable Joseph Passerat, London, 1928, 411-419,

2 Cf. C. MADER, op. cit., 434-439.

21 The history of the Redemptorists in the United States is related especially
by J.F. Byrne, The Redemptorist Centenaries, Philadelphia, 1932 and M. CURLEY, The
Provincial Story, New York, 1963.
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a work which had been very much in théir mind from the start,
and one or other did labour to excellent effect among the Negroes;
but the significance of the American foundations was that they carried
the Congregation outside of Europe. And that was to remain very
much the pattern of thinking of superiors throughout the rest of the
century. ' h

BEGINNINGS IN SOUTH AMERICA

In 1855 a General Chapter elected the thirty-seven year old
Father Nicholas Mauron Superior General. His authority did not
extend to all Redemptorists, since two yeats earlier a papal decree
had put those in the Kingdom of the Two Sicilies under an inde-
pendent Rector Major. Within a short time the two branches of the
Congregat1on had occasion to reveal different attltudes to the foreign
missions.

The year after his election Father Mauron found himself faced
with a 51tuat1on of considerable delicacy that had arisen in the West
Indies”. Magr. George Talbot, the Enghsh convert and trusted con-
fidant of Pius IX in matters concerning the English-speaking world,
approached the Redemptorists through. the Consultor General, Father
Edward Douglas. On the island of St. Thomas, then under Dariish
rule, there was a most unpleasant schism, W1th the majority of the
p_cople noisily demanding the return of a popular young priest who
had been transferred on account of his intrigues. When Father Mau-
ron put the matter to his consultors in July 1856, it was in terms
that were far from enthusiastic. If responsibility for St. Thomas was
not accepted, he told them, they might find themselves compelled
by Propaganda to take some other place that would prove even more
disagreeable ®. Tt was to be almost two years before two Fathers at
length, arr1ved in the West Indies, which does seem to indicate
reluctance on the _part of superiors. The reason for the long delay
is suggested by the greeting the Bishop of Roseau gave to the supe-
rior of the mission, Father Joseph Prost. « I know very well that
religious orders do not prosper unless they are living and working
according to their rules » *. It was certainly the strong emphasis on

22 Cf. J.G. DavLy, Conflict in Paradzse Redemptm ist Mtsszon in the Vngm Islands
1855- 1860 St. Louis, 1972.

tbzd 9.
4 zbzd., 13.
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a meticulous observance of practices established in Europe that con-
tributed largely to the sorry failure of an attempted foundation in
Chile a couple of years later.

When in May 1860 Fathér Mauron was approached by the
Atchbishop of Santlago with a request for 2 Redemptorist foundation in
Rengo, a village in his archdiocese, he showed himself much more
willing to accept than he had been in the case of St. Thomas *. There
were two Belgian Fathers and a Brother in Rengo before the yeat was
out. In his appeal to the Belgian provincial Father Mauron had
explamed his eagerness. He had long been hoping to make a foun-
dation in South America, he said, because there it would be possible
to live in community « just as in Europe » %, Since Chile was already
a Catholic countty, it would be possible to live « entirely in keeping
with the rule and the intentions of St. Alphonsus», and he spoke
blithely of sending two Fathets who would prepare a monastery
large enough to house a community of ten missioners. This pipe dream
was far from what one normally understands of foreign missions.
The planned transfer of a Furopean community the South Atherica
was quickly seen to be unrealistic when the two precursors saw fof
themselves what was to be their new home. In a matter only of
months the foundation had collapsed, because as Father Ph111ppe
Noel, the unhappy superior, explamed to the Archblshop, it was impos-
sible to have a suitable house ¥

Shortly before the Chrlean fiasco the other branch of the Re-
demptorists, those of Southern Ttaly, had themselves sent a mission
to South America, but with qulte different - objectives and with a
much more creditable outcome *, Father Celestino Berruti, the Rec-
tor Major, himself approached the Cardinal Prefect of Propaganda
on behalf of three of his sub]ects who had takén a vow to preach
the faith in pagan lands®. His letter was written about August of
1858, just when Propaganda wished to re-establish the long aban-
doned Jesuit reductions in the region of the Orinoco in the presént
republic of Colombia. One of the volunteers, Father Enrico Tirino,
was duly appointed Prefect Apostolic of Casanare and with his two
companions, still in their twenties, was given charge of a vast area

25 Concerning the -attempted foundatlon in Renco cf. Spic. hist.,, 30 (1982)
369-399.

2 ibid., 370.

2 ibid., 393. ) ) )

28 Concerning the Neapolitan mission to Casanare cf. Spic. hist., 31 (1983)
175-231.

2% ibid., 181-182.
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of jungle inhabited by a variety of Indian tribes, whom the three
missionaries were expected to Christianise and civilise ®. In Novem-
ber 1859 the three took charge of their territory, « roughly three
times the size of France », as young Father Gioacchino D’Elia descri-
bed it with awe and quite innocent exaggeration *. The missionaries
took up residence in widely separated villages and set to work
without delay. Very quickly they had tangible results to describe,
chapels rebuilt, long neglected Sacraments administered and already
numbers of Indians under instruction. Unhappily, disaster struck.
Father Tirino was drowned; Father D’Elia died of fever; and to cap
it all Father Vittorio Lojodice was expelled by an anticlerical
government. By the time the lone survivor left, in July 1861, the
members of the failed Chilean venture were uncomfortably taking
their leave of the Archbishop of Santiago. There is no doubt that
the spitit that had been expressed by St. Alphonsus in his concern
for the Cape of Good Hope and the Nestorian mission was very
much alive in the Neapolitan Redemptorists. It is this, no doubt,
that explains the later career of Father Lojodice, the missionary of
Casanare, who helped his northern confréres in their expansion into
Spain and towards the end of the century to Argentina ®.

The nineteenth century was a time of intense missionary
activity, and it was inevitable that Father Mauron be faced with a
further request for manpower. Maybe when it did come he regarded
it as the disagreeable sort of request he had feared when there was
question of St. Thomas. One gets the impression that he took that
view of the request for help in the Vicariate Apostolic of Surinam,
Dutch Guiana, late in November 1864 ®. Father John Baptist Swin-
kels, provincial in Holland, had already been in correspondence with
the Superior General about work in Curacao and had discovered that
Father Mauron had become quite opposed to foreign missions *.

The missions in Surinam had been in the care of the Dutch
secular clergy, whose resoutces were strained by the long responsi-

30 ibid., 186.
3t ibid., 180.

32 Concerning this remarkable character cf. T. Ramos, Victor Lojodice, Funda-
dor en Esparia de la Congregacion del Santisimo Redentor! Madrid, 1921; A. Sanchez,
El R.P. Victor Lojodice, Buenos Aires, 1937; C. Henze, Un pioniere del Signore nei

due emisferi, il Servo di Dio, Vittorio Lojodice, missionario Redentorista (1834-1916),
Rome, 1947.

33 The negotiations about Surinam are treated in Studia Dondersiana (Biblio-
theca Historica C.SS.R., XI), Rome, 1982, 104-128.

34 ibid., 114.
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bility. The death of the Vicar Apostolic, Mgt. Schepers, in Novem-
ber 1863 was the occasion for Propaganda to look for some alter-
native arrangement, and at an early stage the Redemptorists came
under consideration. Father Mauron had been alerted, and when he
was approached by Propaganda politely declined on the plea that the
Dutch province, not yet ten years in existence, was short of personnel.
This was no more than a pretext, as he explained to Father Swinkels
his real reason was his misgivings about the unpredictable conse-
quences of such a depatture from accepted practices ®. In the end,
in April 1865, the Superior General found himself unable to hold
out any longet. In his finally accepting the mission he made a point
of specifying that in Paramaribo, the principal town of the colony,
there should be a regular rehglous house, as he had previously insisted
for the Chilean venture *

Father Swinkels was duly named Vicar Apostolic, and under
his guidance and that of his successors the mission of Surinam brought
much credit to the Redemptorists. The pioneers were fortunate in
the inspiration of Blessed Peter Donders, already serving as a mis-
sionary in Surinam, who with one of his companions at once joined
the Congregation. His work for the lepers of Batavia and for the
Indians and runaway slaves in the jungle was continued zealously by
his new confréres: and within a short time the Redemptorists of
northern Europe found themselves in a position of being able to
boast of a genuine and highly successful mission to unbelievers ¥

When a further occasion for expansion into South America
presented itself in 1870, Father Mauron no longer tried to keeo the
organisation in his own hands. Two Bishops from Ecuador, in Rome
for the first Vatican Council, requested foundations in their dioceses.
The Superior General referred them to the able and energetic supe-
rior of the province of France and-Switzerland, Father Achille De-
surmont ¥, The foundations of Cuenca. and Riobamba were brilliantly

- 35 ibid., 115.
36 ibid., 120.

37 On Blessed Peter Donders see the various articles in Studia Dondersiana
and the various biographies, especially J.B. Kronenburg-J. Carr, The Venerable Ser-
vant of God, Peter Donders C.SS.R., London, 1930. On the mission of Surinam see
[A. Bossersl, Beknopte geschiedenis der Katholicke Kerk in Suriname, Gulpen,
1884. :

38 Father Desurmont was provincial for more than twenty years, a time of
considerable development of the province of France and Switzerland. Cf. A. George,
Le trés réverend Pére Achille Desurmont provincial de France, Paris, 1924.
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successful, and before the end of the century had given rise to further
expansion in Colombia, Peru and Chile *

The sturdy growth in South America towards the end of last
century ‘was due most of all to the exceptionally gifted men whose
ability and delication made it possible. Jean-Pierre Didier, appointed
Visitor by Father Desurmont, contributed most by his leadership
towards placmg the Ecuador foundations on so solid a basis. He later
served as vice-provincial in Spain and in Argentina “. His companion
in 1870, Father Felix Grisar, first superior of Cuenca, had an equally
memorable career in Peru and Argentina before ending his life in
Puerto Rico *. Also deserving of mention is the man who introduced
the Redemptonsts into Chile, Father Pierre Merges, a vigorous mis-
sionary in many parts of South America, whose name is associated
most of all with the house in Santiago which he established in 1876
and in which he died in 1889 “. For the most part these South Ame-
rican foundations merely transplanted the Congtregation from Europe
to the New World, so that they can hardly be called foreigh missions
in the stricter sense of preaching to the unbelievers. It is to the cre-
dit, however, of these French missionaries that they turned also to
the Indian population and with excellent results. A man of particular
merit in this regard is Father Juan Lobato. One of the first to join
the Congregation in South America, he was himself of Indian parent-
age, and after his ordination in 1878 he began at once to work
among his own people. It was his remarkable success among the In-
dians of Ecuador and Peru that established his reputation as an
outstandmg preacher ®. In others like himself there reappeared that
spirit that had attracted - St. Alphonsus to South Africa and St. Cle-
ment and Father Passerat to the Balkans, concern for the needy, for
abandoned souls.

' The introduction of the Redemptorists into Argentina resulted
from quite different circumstances, but its achievements were no less

39 Cf. E. GAutroN, La croix sur les Andes, Paris [1938].

40 Cf. J. QuieNarp, Vie du T.R.P. Didier C.SS.R., fonddteur et premier visiteur
des missions du Pacifique, Paris, 1904.

... . % Among various notes on the career of Father Grisar cf. especially Annales
Proviriéiae Hispanicae, 1I, Madrid, 1927, 217-223 and [A. Krebsl, Kurze Lebensbilder
der verstorbenen Redemptorzsten der Ordensprovmz von Nieder-Deutschland, I, Diil-
men, 1896, 290-300.

422 Cf. C. Lifcey, Le Réverend Pére Merges, missionnaire Rédemptoriste, 1832-1889.
Esquisse bzographzque St. Etienne, 1912.

4 There is a brief note on Father Lobato 1n [J-B. Lorthioit], Memorzal
Alphonsien, Tourcoing, 1929, 588. "
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commendable. When Father Michael Heilig, ‘the - veteran missioner
and“superior, was appointed to assume responsibility for the Lower
German province, he found himself confronted by the Kulturkampf
laws. With their pastoral activity drastically 'curtailed at home the
wise old superior looked further afield to find" occupation for his
subjects. He was able to consult the able and experienced Father
Didier, on whose advice he despatched a, small community to Buenos
Aires ®, The pioneers in Argentina had the advantage of the know-
ledge of Spanish America gained by the foundations on the Pacific
coast. Father Grisar was named first. Visitor to Argentina in 1885,
and he was succeeded by Father Didier himself. Even the venerable
survivor of that first tragic mission to Casanare, Father Lojodice,
came to lend a hand. He arrived in Buenos Aires in 1887 to remain
with the young and rapidly growing vice-province until his death in
Montevideo, Uruguay, in 1916. As was the case in the earlier ex-
pansion into South America, the Argentinian foundations were little
more. than extendmg to a new land the life and work familiar to
Redemptorists in Europe :

Different again was the occasion of the Spamsh Redemptor1sts
short-lived foundation in Puerto Rico. Registered by the government
as a Congregation of foreign missionaries, they were exempt from
military service; buit to justify their status it was necessary that they
have at least one house in some Spanish colony ®. Father Mauron,
the Superior General, accordingly had Father Didier arrange for one
on his journey to Argentina in 1887. The veteran ‘missionary handled
the matter expeditiously in spite of the unwelcoming attitude of the
Bishop of San Juan, and was able to leave his travelling companion,
Father Pedro Lopez in the small town of San German to wait for
a community to artive from Spain. When Puerto Rico was occupied
by the Americans in 1898 the little community, then established in
San Juan, was impovetished, and after strugghng on for more than
a year abandoned the foundation in 1900.

It is evident that for a long > time the Redemptorists shared
that early interest shown in South America by Father Mauron. But
it must be said that however successful the foundations may ‘have
proved, just as they had in the United States, they were only to a

4 The beginning of the Argentinian foundation is treated in G Br’mdhuber
(ed.), Die Redemptoristen, 1732-1932, 273-275.

45 The establishment of the Spanish house in Puerto R1co 15 treated in Anna-
les Provinciae Hispanicae, 11, Madrid, 1927, 14-16. S
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quite negligible extent missions to unbelievers. The same must be
said of the planting of the Congregation in Australia -by the English
province in 1882 “, A movement towards the foreign missions in the
strictest sense would be manifested only during the General Chapter
that met to elect a successor to Father Mauron.

THE GENERAL CHAPTER OF 1894

The Chapter of 1894 was the first since the one that had
elected Father Mauron in 1855. In the meantime the Congregation
had extended considerably outside Europe and had found itself
engaged to some small degree in missions to unbelievers, notably in
Surinam and some other parts of South America. The cap1tulars were
thus disposed to receive favourably a proposed decree.

« Following in the footsteps of St. Alphonsus, who held nothing
dearer than that his sons nourish a great desire to spread the holy faith
of Jesus Christ even in pagan lands, the Chapter declares: Even though
missions among Catholics are the primary and immediate end of the Con-
gregation of the Most Holy Redeemer, still missions to the pagans are
not opposed to its end but are in keeping with it » 4.

This was the first time such a statement had appeared in
Redemptorist legislation since the vow to go on foreign missions had
been removed in the Pontifical Rule of 1749. The cautiously worded
decree was accepted unanimously and with some altogether seemly
show of enthusiasm. « All rose to their feet », the Acta primly re-
cord, « And some even clapped » *

In the same year as the Chapter there wete two mote impot-
tant: ventures into South America, this time to Brazil. The Dutch
province from its vantage point in Surinam had long known of the
needs of the Church in Brazil. For that reason it responded readily
when in 1893 the Superior General at length yielded to repeated
requests for-a foundation in the archdiocese of Mariana. A commu-
nity came to Juiz de Fora eatly in 1894, and from that beginning
there developed in time the province of Rio de Janeiro®. Shortly

4 On the Australian foundation cf. Spic. hist., 25 (1977) 250-271.

41 Acta integra capitulorum generalium C.SS.R. ab anno 1749 ad annum 1894
celebratorum, Rome, 1899, no. 1352, p. 671.

48 ibid.
49 Cf. W. PEeRRIENS, Vice-provinciae Hollandico-Brasiliae CSSR res gesStae per
quingue lustra 1894-1919, Rio de Janeiro, 1920.
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after the Chapter the Bishops of Sao Paulo and Goiinia approached
the newly elected Superior General, Father Matthias Raus, who
listened sympathetically to their pleas. He turned to the Upper Ger-
man province, which despatched two communities without delay. The
house in Aparecida had charge of an 1ncreas1noly popular pilgrimage
church; and from it the vigorous province of Sdo Paulo soon deve-
loped % These foundations, like those on the Pacific coast, were made
for the Catholic people deprived of spiritual help, but they found
occasion, at least in the Sdo Paulo vice-province, to work for a quite
numerous class of non-Christians. Father Laurence Hubbauer during
the 1920s began a fruitful apostolate among the large ]apanese
community ™

Il was not long before a foreign mission in the more proper
sense intended by the Chapter was undertaken. The vice-province of
Matadi established by the Belgians on the Congo did occupy itself
with-evangelising the native population *. The foundation in- 1899
replaced the clergy of the diocese of Ghent who had cared for the
small European population and the workers on the railway under
construction. Very soon, however, the Redemptorists extended their
work to the non-Christians with a rapid multiplication of mission
stations. This espansion is owing most of all to the energetic leader-
ship of Father Joseph Haintz, Visitor from 1904. In 1911 Matadi
was erected into a Prefecture Apostolic, very fittingly with Father

Haintz as first Prefect, and in 1930 it became a Vicariate Apostolic

served by Redemptorists.

The mission of the Belgians on the Congo in more than one
sense marked a new direction for Redemptorists. In the twentieth
century they would look to lands other than the Americas. In 1906
the Irish province took charge of the parish of Opon in the diocese
of Cebu, Philippines, the first Redemptorist foundation in Asia®. It
had been the Irish provincial who suggested the move, touched as
he had been by the plight of the people, impoverished by war and
desperately short of clergy. In the Philippines the Fathers found a
field of pastoral activity totally strange to European experience. The

5 Cf. G. BRANDHUBER, op. cit.,, 256-260.
51 ibid., 259. )

52'Cf. M. Kratrz, La mission des Rédemptoristes Belges au Bas-Congo. La pé-
riode des semailles (1899-1920), Brussels, 1970.

53 Ct. M. BaiLy, Small Net in a Big Sea. The Redemptorists in the Philippines,
1905-1929, Cebu, [1978] Spic. hist., 21 (1979) 228-255.
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Ph111pp1nes were a Catholic nation, but long deprived of priestly
ministration so that the parish missions took on a new character.
They wete attended by large and eager crowds for whom it was
necessary to offer as thorough an instruction in the faith as the short
time available permitted and to administer the Sacraments, often to
people deprived of them for years. Great ceremonies to rect1fy civil
marriages became a feature of the early Ph1hpp1nes missions. It was
exhausting work, but most gratifying in. seeing the evident appre-
ciation of the people With the. arrival of Redernptonsts from Austra-
lia it has become possible to erect two vice-provinces.

. A final foundation made while Father Raus was Superior Ge-
neral was that of the Spanish province in Mexico. Rather better
planned than the earlier venture in Puerto Rico, the Mexican vice-
province in time gave rise to the further presence of the Congrega-
tion throughout Central America. Father Pedro Perez and some com-
panions were sent to Mexico in 1908 for the purpose of establishing
the Redemptorists there. He did that to such excellent effect that by
1925 there was quite a large vice-province, when the Calles regime
began a harsh application of the anticlerical laws of the country, which
was in fact a severe persecution. The Spanish Fathers were expelled,
but they seized on every opportunity of continuing their work and
succeeded in establishing the Congregation in every republic from
Panama to Venezuela. In 1930 it was possible to resume the work
so harshly 1nte11upted in Mexico. The province that in time emerged
together with the vice- provmce of San Salvador remains as a monu-
ment to Father Perez ™

Further expans10n in Africa came when the English province
accepted a foundation in Pretoria in 1912; and so the Redemptorists
came at last to that land which had once aroused the missionary
zeal of St. Alphonsus. Though not really as he had visualised it, the
work was truly for abandoned souls. Catholics are a minority in
South Africa, and the notorious apartheid laws make the condition
of -the Black and Coloured population truly to be pitied. The English
Fathers have extended their work to newly independent Zimbabwe,
where it is very much the same as in South Africa, trying to spread
the faith among a sadly underprivileged people Whﬂe caring for the
Catholics in an unsympathetic atmosphere. The Prefecture Apostolic
of Rustenburg was entrusted to the Redemptorists in 1949. The
region, larger in area than Belgium,_ had been the charge of a single

.. .5% The foundation in Mexico. and Central America are treated by R. Telleria,
Un instituto misionero, Madrid, 1932, 457-556. .
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priest, who cared for the couple of hundred European Catholics while
trying to do what little he could for the native African population
which was overwhelmingly pagan. This at last was very much the
sort of mission St. Alphonsus had in mind *.

Pius XI, who became Pope in 1922, was most interested, as
is well known, in developing the foreign missions, and the Prefect
of Propaganda under this « Pope of the missions » was the Dutch
Redemptorist Cardinal van Rossum, who naturally turned to his own
confreres for help on more than one occasion. He appealed to the
Superior General, Father Murray, in one of his earliest anxieties, the
long-suffering Church of Vietnam.

In the course of the nineteenth century the Vietnamese Catholics
had been subjected to severe and protracted persecution. Those who
suffered martyrdom in these repeated attacks on « the foreign reli-
gion » numbered some thousands before the region came under French
rule in 1884. An Apostolic Visitor sent to the country in 1922 re-
commended parish missions among other means of strengthening
Catholic life. That suggestion was enough to have Cardinal van Rossum
think at once of his fellow Redemptorists. Father Murray was
agreeable and handed on the request to the French-speaking province
of Sainte-Anne-de-Beaupré in Canada. Three missionaties were sent off
in 1925 %,

The house in Hué founded by Father Hubert Cousineau marked
an important development of the Redemptorist missions in Asia. Ge-
nerously supported with personnel from the home province, the
Fathers were able to preach the missions expected of them and at
the same time provide instruction for the non-Christians as well as
undertake social activity among the working classes. From the be-
ginning they promoted vocations among the Vietnamese with = the
result that numbers increased and houses multiplied so that it was
possible in 1964 to erect the first Asian Redemptorist province,
that of Saigon. One can scarcely doubt that this success would have
been most gratifying to St. Alphonsus with his veneration for Matteo
Ripa and his early association with the Chinese College in Naples.
He would have been even more pleased with the second project for
which Cardinal van Rossum asked assistance.

55 On -the South African foundation cf. Analecta C.SS.R., Rome, 29 (1957)
99-107.

56 Cf. T. PinTaL, Les Péres Rédemptoristes dans U'Indochine Frangaise, Ste-Anne-
de-Beaupré, 1928.
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A matter to which Propaganda attached great importance was
the appointment of Bishops from among the Chinese clergy, so as to
make the Church of their country less dependent on personnel from
Europe. That was the principal task entrusted to Mgr. Celso Costan-
tini-when in 1922 he was sent as Apostolic Delegate to Pekin. While
in China he was attracted to the plan of Father Philip Tchao to
found a religious institute of Chinese priests to preach the Gospel
to their own countrymen. Father Tchao was one of the six Bishops
elect who accompanied the Delegate to Rome to be consecrated by
Pius XI. The retreat in preparation early in 1926 was preached in
the house of Sant’Alfonso by the Dutch Redemptorist, Father John
Jansen. Both Mgr. Costantini and Bishop Tchao decided to seek the
help of the Redemptorists in the project they now heartily shared.
They made their request through Cardinal van Rossum, asking for
Fathers to assist in establishing the new institute. Father Murray
agreed and entrusted the task to the Spanish province .

Three Fathets arrived in Pekin in April 1928. For some
months they were guests of the Apostolic Delegate until they had
become familiar enough with the language to assist the institute yet
to be established. Unfortunately, during those first months one of
the party died, so that it was left to Fathers Segundo Rodriguez and
José Mordn to begin the work in Siianhwa. They took up their duties
on 9th November 1928, an auspicious date for Redemptorists, whose
own Congregation had begun on that same day in 1732. The two
Spaniards at once prepared the programme of training with which
they were familiar: juvenate, novitiate and studendate. The Congre-
gation of the Disciples of the Lord was formally inaugurated on 19th
February 1929, and the first novitiate opened at the end of March.
The two Fathers assisted with teaching the gratifyingly numerous
candidates as well as supervising their religious formation. The one
shadow on the bright promise of these busy years was that the real
founder, the saintly new Bishop Tchao had not survived to see the
commencement of his Congregation, having died barely a year after
his return from Rome. Mgr. Costantini, however, took a keen interest
in all that was done, and it was at his insistence that Fathers Rodri-
guez and Mordn undertook the difficult task of preparing the rule.
The Delegate wished the sections on government and the apostolate
to be modelled on the Redemptorist rules and the rest to be adapted
according to what had been planned by tthe deceased Bishop Tchao.

5 The mission in China is treated by R. Telleria, op. cit., 557-575.
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The two surviving pioneers were joined by reinforcements,
some of whom assisted with the work of teaching the juvenists and
students of the new Congregation while the others established a
Redemptorists house in Siping -in September 1929. Situated inthe
province of Honan in the very centre of China, Siping introduced
the Spaniards to a new mission field, where the Catholics numbered
no more than a meagre handful. The work was hard and the rewards,
if slow in coming; were tangible-and encouraging. There were nearly
forty candidatés beginning their training as Redemptorists in ‘1941,
when the war with- Japan made it necessary to close the juvenate.
In the very uncertain -years that followed the Fathers held on and
even managed to make a foundation in Pekin in 1946 as residence
for the vice-provincial. The regime of Mao Tse Tung put an end to
all that had been so painfully accomplished. The houses were clo-
sed in 1948 and-the Fathers expelled. -

Though the Redemptorists had to leave Chma they d1d not
by any means see their work completely destroyed. "The Disciples
of the Lord; like themselves, had to go into exile. They found a
home in Taiwan, where in 1952 Propaganda entrusted to them care
of the archdiocese of Taipei. From there they have spread further
afield with houses in Indonesia - and Malaysia. Through them the
Spanish Redemptorists may fairly claim that they continue to work
among non-Christians *

The foundations made by the Irish province in India and Sn
Lanka from 1939 in a short time rivalled the rapidly growing vice-
province in Vietnam. In the beginning of 1939 a community under
the vigorous leadership of Father Matthew Hickey took up residence
in the hill city of Kandy, Sri Lanka. In the following year the same
genial superior made a further foundation in Bangalore in India
itself. Vocations multiplied and new houses were opened, so that as
early as 1945 a vice-province was erected, which became fully auto-
nomous in 1972 with an Indian Redemptorist as first provincial. This
was just over a hundred years since the first Indian -Redemptorist
had died in Bombay in 1863. Father Francisco Menezes had a remar-
kable career in the Congregation. Born in Goa, he had met the Re-
demptorists when they had not long been established in Lisbon,
taking his vows among them in 1830. Soon after his ordination he
was expelled with the rest of the community by the revolution that
broke out three years later, and he made his way to Italy by way

58 Cf. Dizionario degli istituti di perfezione, Rome, III (1976) 704-705.
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of Belgium. In 1843 he was sent by Propaganda to India as Aposto-
lic Missioner and for the last twenty years of his life he laboured
among his own people. His lonely efforts for India are now being
continued by his confréres of the province of Bangalore ®.

RECENT LEGISLATION ON THE MISSIONS

In 1947 Father Murray summoned a General Chapter, which
accepted the resignation he tendered after his long term of thirty-eight
years in office. To succeed him Father Leonard Buijs of the Dutch
province was elected in the third session, and he presided for the
remainder of the Chapter.

There was keen and prolonged discussion of the foreign mis-
sions, the first time such a thing had occurred since that memorable
occasion in 1894 when the venerable capltulars had so warmly
endorsed them, « some even clapping ». At length in order to put an
end to the excessively protracted debate, which seems to have deve-
loped into a series of encomia, the newly elected Superior General
proposed for approval three points which had emerged from the long
discussion: (i) it was desirable that the foreign missions be more
publicly praised and acknowledged as an authentic ministry of the
Congregation; (ii) for the present constitutions would remain unchan-
ged; and (iii) a statute would be prepared to be presented for appro-
val by the next General Chapter “.

Shortly before the Chapter ended Father Buijs announced that
he intended to treat in a circular letter « matters concerning our
missions to unbelievers and heretics » #. Unhappily, this intention
was . unfulfilled at his untimely death in 1953. He had, however,
made his mind clear in his second circular, his first after the end of
the Chapter. « Providence seems to be calhng on the Congregation
to devote 1tse1f more than in the past to the ministry of the foreign
missions » ¢ ,

The Chapter that met in 1954 to elect a successor to Father
Buijs was the one that should have discussed the statute prepared
according to what had been decreed in 1947. Its decision, however,

% The career of Father Menezes is treated in Spic. hist., 23 (1975) 200- 220,

& Acta integra capztulz generalzs XIV Romae celebrati anno 1947, Rome, 1948,
no. 1639, p. 24-25.

6l ibid., no. 1662, p. 50.
62 Circular of 2nd‘ July 1947 in Analecta 19 (1940-1947) 188.
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has a dlsappomtmg look about it. The Chapter merely left it to
« those skilled in such matters » to prepare a special constitution on
« missions to pagans etc. » ®. The apparently unsatisfactory nature
of this decree is explained by the fact that it had been earlier decided
that the Superior General see to a thorough revision of the constitu-
tions . This meant that the long-awaited statute on the foreign mis-
sions was now to be included in the revised legislation expected at
the next Chapter to be held in nine years’ time.

In 1963 the venerable capitulars exchanged their views at times
with some warmth, vebementer, as the Acta report on more than one
occasion. It was a serious business, a question of new constitutions,
a term that now replaced what had previously been understood by
the rule ®. After being formulated in a commission and scrutinised
in public debate a terse statement was finally approved. « They shall
highly esteem missions among people who have not yet come to the
faith through the Gospel of Christ » . These few words contained
what had been proposed in 1947 and prepared in the years that
followed. But in 1963 the Second Vatican Council was in session,
and it was to occasion much revision in Church affairs. Redemptorist
legislation, no matter how recent, was also to be renewed.

The capitulars in 1963 had determined that their revision of
the constitutions should be complemented within three years by a
further Chapter to revise also the statutes”. The motu proprio,
however, of Paul VI, « Ecclesiae Sanctae », intervened and occasio-
ned a change in the scope of the forthcoming Chapter. When it met
in 1967 and 1969 its task was to review existing legislation accord-
ing to the norms prescribed by the Pope. A new text of constitu-
tions and statutes was formulated and was eventually polished by a
subsequent Chapter in 1979 for presentation for the Holy See’s ap-
proval, which was granted on 2nd February 1982. Now the Con-
gregation’s commitment to the foreign missions is briefly stated in
the constitutions. Redemptorists are sent to, among others, « those

who ‘have never heard the Church’s message », which' formula is

63 Acta integra capituli generalis XV Romae celebrati anno 1954, Rome 1954,
no. 1675, p. 22. ) .

64 ibid., no. 1669, p. 15.

6 Acta integra capituli generalis XVI Romae. celebrati anno ]963, Rome, 1963,
no. 1730, p. 53. . ; .

6 ibid., no. 1728, p. 50.
" 67 ibid., no. 1740, p. 69.
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expanded by a lengthy statute prov1d1ng gu1delmes of a kind famtly
visualised in 1947 %. .

THE MISSIONS SINCE WORLD WAR II

Father Buijs had suggested that Divine Providence seemed to
be calling on the Congregatlon to devote itself more than in the past
to the foreign missions. And indeed since the war there has been
a considerable increase in the works among unbelievers undertaken
by the various provinces.

The French provinces of Lyons and Paris ‘had established
missions in the region of the Niger in October and November of
1946 ©. It was a project that had been maturing for ten years but which
had been impeded by the war years. From as eatly as 1936 more than
one Vicar Apostolic of the extensive region of French West Africa
had appealed for help to the Lyons province. Negotiations were slow,
but one man took the matter very much to heart. Father Constant
Quillard, of the community that had been established in Algiers
since 1930, obtained permission to visit the territory in 1941. In the
following year the Prefecture Apostolic of Niamey was entrusted to
the Society of the African Missions. At the end of the war the supe-
riors of the Society, embarrassed by the serious decline of their
manpower, begged the Redemptorists to relieve them of the charge.
After agreement had been achieved with Father Murray and the two
French provincials, with the approval of Propaganda Father Quillard
was appointed Prefect Apostolic of Niamey on 15th July 1946.
Fathers from the provinces of Lyons and Paris accompanied him to
Africa to take ‘up his charge. From this beginning there developed
the two vice-provinces of Niamey and Fada N’Gourma.

Besides these missions and those of the Belgian and English
provinces others have turned to Africa. The Portuguese Redemptorists
have been Workmg in Angola since 1954, and in more recent years
the Spamsh province has shared with the Belglans care of the exten-
sive missions in Zaire, the flourishing vice-province of Matadi. |

More extensive than the African missions has been Redempto-
rist expansion in Asia. After the war years several of the older pro-
vinces turned their attention towards the peoples of the Far East.

68 Cf Constltutzons and Statutes CSSR Rorne 1982 Const. 3, p. 22, st. 011,
p. 80-81. .

69 For the beginning of the mission in Niamey and Fada N’Gourma cf Analectu
20 (1948) 241-242, :
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Americans of the St. Louis province, led by Father Clarence Dubart,
came to Thailand in 1948. The growth has been surprisingly rapid in
a couttry overwhelmingly Buddhist in ‘religion. Father Duhart be-
came first Bishop of Udonthani; and when he resigned in 1975 he
was succeeded by a Thai Redemptorist. Vocations from among the
people of Thailand have been numerous enough to give good reason
to hope for the future of the vice-province of Bangkok.

Japan, which had suffered severely towards the end of the
war, was the object of particular concern for the Holy See. The
Tapanese Bishops appealed directly to Pius XII for missionaries; and
he in turn had the Apostolic Delegate in Canada approach the Re-
demptorists in that country. The provinces of Sainte-Anne-de-Beaupré
and Toronto responded with enthusiasm. Father Louis-Philippe Lé-
vesque, who had been Consultor General to Father Mutray, led a
community to make a foundation in Kamakura in the diocese of
Yokohama in August 1948. With the foundation of a house in Tokyo
in the following year to setve as a house of studies the superior of
the expanding mission moved to the capital. In a short time the
vice-province, increased by Japanese vocations, was able to offer pro-
mise for its future ®

Within only a fcw weeks of the foundation in Kamakura the
Toronto province established a community in Maizuru in the dio-
cese of Osaka ™. The vice-province that eventuated also attracted voca-
tions among the Japanese. In 1982 the two Canadian vice-nrovinces
were united. The Munich province had followed their lead in Sep-
tember 1954, taking charge of the mission district of Sendai in the
Prefecture Apostolic of Kagoshima in the south of the island of
Kiushu . In The Victories of the Martyrs St. Alphonsus had written
with feeling of the Church in Japan, so that one can scarcely doubt
that he would have been gratified to know of his Congregation’s
having so substantial a presence among the Japanese people, so predo-
minantlv non-Christian.

The other German province. that of Coloone also exoressed
the wish to have charge of a foreigh mission. Father William
Gaudreau, Superior General, was able to inform them that the Sacred

70 On the vice-province of Tokyo cf. Analecta, 20 (1948) 178-179; 24 (1952) 99-
101. o o

71 On the work of the Toronto province in Japan cf. Analecta, 21 (1949) 156-
157; 24 (1952) 148-151.

72 On the vice-province of Kagoshima cf. Analecta, 26 (1954) 172-174.
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Congtegation of Propaganda was looking for help in the missions of
Sumba and Sumbawa in Indonesia. The Cologne provincial readily
undertook the charge, and in November 1956 Father Gerard Lege-
land with five companions introduced the Redemptotists into a new
mission field. From the residence of the vice-provincial in Weetebula
on Sumba the mission maintains a number of stations on the two
islands entrusted to its care ®. In 1959 Propaganda was able to name
Father Legeland first Prefect Apostolic of Weetebula.

The assistance given to the dioceses of South America, long in
need of priests, has continued. The ptovince of St. Louis answered a
call from Manaus on the Amazon in 1943, the beginning of a vice-
province of that name. Fathers of the province of Strasbourg had
been established among the scattered peoples of Bolivia since 1910.
In addition to the vice-province of La Paz, in 1942 at the request of
the Holy See they accepted care of the Vicariate Apostolic of Reyes,
which became after 1951 the responsibility of the newly erected
Swiss province. The northern region of Argentina, known as Chaco,
which borders on Bolivia, is a similar sparsely populated area. Polish
Redemptorists came to the Chaco in 1938, and their foundations
have developed into the vice-province of Resistencia, erected in 1955.

This broad -and incomplete review of Redemptorist expansion out-
side Europe shows clearly that, apart from the heroic attempt of the
Neapolitans in Casanare, the dream of St. Alphonsus of labouring among
the unbelievers was not recaptured until the present century. But that
does not by any means imply that thréughout the eighteen hundreds his
ideals' had been forgotten. The many South American foundations, from
that of -Surinam onwards, were a generous and laudable response to ap-
peals from Bishops to provide for the needs of their people. Indepen-
dence from Spain and Portugal had been won by the new republics at the
high cost of deprivation of pastoral care. This was the need which the
Redemptorists, true to their founder, sought to alleviate. That argument
St. Alphonsus seems to have advanced for his going to the Cape of Good
Hope, to help abandoned souls, certainly inspired the development of the
South American provinces. Probably learned from Matteo Ripa, the
concern for abandoned souls has proved a precious heritage of the
Redemptorlsts

It is to the credit of the Congregation that the provinces have so
generally contributed their men and resources to the expansion outside
Europe. From 1832 when the first Redemptorists were sent from Austria
to the New World there has a sincere and practical interest in continu-
ing what was then commenced. Even the tiny province of Wellington,
erected only in 1970, has its own foreign mission of Safotu, Western

73 On the vice-province of Weetebula cf. Analecta, 28 (1956) 237-239.
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Samoa, introducing the Redemptorists into that mose recent of mission
fields: Oceania, that immense region of islands, soft breezes and waving
palm trees. ’

The very efficiently established foundations in Ecuador in 1870
inaugurated a development in Central and South America which has
considerably emphasised the fact that the Congregation is no longer as

European as it once was. It is for that reason a particularly significant

expansion, even though it would not be correct to speak of them as
foreign missions in the same way as those of Africa and Asia.

In a certain important sense the remarkable growth in Asia is
more significant. It has been accomplished among non-Christian peoples
for the most part, and it has been successful to an extent that puts a
strong accent on Asia for Redemptorists. The provinces which developed
so quickly in Vietnam and India represent achievements that are alto-
gether admirable. In addition there are vice-provinces that offer substan-
tial promise in the Philippines, Thailand, Japan, Indonesia and in Malaysia,
where the Australian province has been at work since 1936.

In the context of this expansion in Asia it is fitting that there be
mention of the mission established by the Belgian Redemptorists in the
Middle East. Answering an urgent appeal of Propaganda in 1952, two
Fathers embraced the Chaldean Rite in order to assist those, both Uniate
and Nestorian, who had been forced into exile from Irag in 1932. From
a first small foundation in Lebanon the mission has since extended to
Baghdad. Almost exactly two hundred years after St. Alphonsus appea-
led for volunteers to work among the schismatic Chaldeans his Congre-
gation has finally satisfied the wish he expressed with such fervour.
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MODELO GENERAL DE CONGREGACION EN LA PRIMERA
VERSION LATINA DE LA REGLA PONTIFICIA CSSR

(Vatsovia 1789)

En 1782, cincuenta afios después de la fundacién del Instituto,
los Redentoristas de los Estados Pontificios hacfan una- edicién niueva
de la regla aprobada por Benedicto XIV el 25 de febrero de 1749 ™.
Se- debfa al deseo de poder contar con el texto auténtico de'la ‘misma
enl medio de las tensiones que habfa suscitado el Regolamento interiore
publicado en Népoles un afio antes >. De aqui la importancia que se
dabd a la autenticacién del texto y a la autorizacién de la edicién .

Tres afios més tarde, del 15 de octubre al 13 de noviembre de
1785, tenia lugar el capitulo de Scifelli, convocado posr el P. Fran-
cisco de Paola, superior de la Congregacién en los Estados Pontificios
por decisién de Pio VI* En €l se formularon una serie de constitu-

ciones, reglamentos y decretos que suponian cambios notables en la

1 Costituzioni e régole della Congregazione de Sacerdoti sotto il titolo del SSnio
Redentore. Approvate ‘dalla Santd Memoria di Benedetto XIV. Seconda edizione. In
Roma MDCCLXXXII. Per Arcangelo Casaletti. Con Licenza de Superiori. Cf. A. SAMPERS,
Bibliographia editionum Regulae et Constitutionum CSSR, en Spic. hist. 11 (1963)
477-78.

2 Regol'amento interiore della Congregazione (mtztolata del SS. Redentore) de’
Sacerdoti Secolari conviventi con Real beneplacito in quattro Case del Regno di Na-
poli, sotto la direzione di Monsig. D. Alfonso de Liguori, per attendere alle Missioni
de’ Paesi rurali, e della gente dispersa per le Campagne pitt abbandonata e -destituta
di ‘spirituali soccorsi. [Napoli 1781]. Cf. A. Sampers, Bibliographia edltlonum, 476-11.

3 Cf. A. Sampers, Bibliographia editionum, 478-79.

4 Para la documentacién relativa al capitulo” A. SAMPERS, Constztutzones Capituli
generalis celebrati in Scifelli,” an. 1785, en Spic. hist. 18 (1970) 250-251; sobre el contexto
histérico R. TELLERIA," S. Alfonso Marza de ngo; io, Fundador, Oblspo y Doctor, 11, Ma—
drid 1951, 757-62.
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prictica de la regla pontificia. Es por lo que fueron rechazados por
la Santa Sede de acuerdo con el parecer del Emmo. Ghilini: « Se darfa
ocasién a los napolitanos para regocijarse o reclamar. Todas las reglas
que los fundadores marcaron han subsistido en su primitivo ser den-
tro de los institutos. Si las circunstancias o urgentes razones de pru-
dencia sugieren algin cambio, pidase en cada caso concreto. Con las
reglas el avisado fundador ha proveido a todo y si se guardan mar-
chara bien el Instituto ». Y conclufa: « Direi: Lectum, et serventur
omnino Regulae aprobatae a. 1749 a Ben. XIV »°

A finales de octubre de 1785 los mismos superiores de la Con-
gregacién en los Estados Pontificios confiaban a S. Clemente Maria
Hofbauer y al P. Tadeo Hiibl la difusién del Instituto en los pafses
transalpinos. Esto hizo que ambos necesitaran muy pronto ejempla-
res, sobre todo latinos, de la legislacién oficial redentorista para pre-
sentarlos a las autoridades civiles y religiosas de las naciones donde
querfan fundar. Fue lo que originé la versién latina y las acomodacio-
nes de la regla pontificia impresa en Varsovia en 1789 °.

Nos referimos a las Constitutiones sive Statuta et Regulae Con-
gregationis sub Titulo SS. Redemptoris approbata a Benedicto Papa
XIV. Warsaviae Typis Petri Dufour Counsiliarii Aulici Sacrae Regiae
Maiestatis. MDCCLXXXIX. la versién latina mds antigua que se co-
noce de la regla pontificia’. Aunque parece hecha sobre la edicién

5 R. TELLERIA, S. Alfonso, 11 761. Véase también A. SaMPErs, Constitutiones Capi-
tuli generalis, 255-56.

6 S, Clemente Maria Hofbauer (1751-1820) y el P. Tadeo Hiibl (1761-1807) tomaron
el hdbito redentorista en la casa de S. Julidn de Roma el 24 de octubre de 1784
v profesaron en la misma residencia (inaugurada el 22 de marzo de 1783) el 19 de
marzo de 1785. Poco después fueron ordenados de sacerdotes. Continuaron sus estudios
en la casa de Frosinone. Partieron para Viena en otofio de 1785. Sobre la cronologia
de la vida de S. Clemente en este periodo cf. F. FErRrero, La investigacidn histérica
sobre S. Clemente Maria Hofbauer, en Spic. hist. 27 (1979) 342-347; IpEM, S. Clemente
Maria Hofbauer CSSR y el eremistismo romano del siglo XVIIT v XIX, én Spic. hist.
18 (1970) 331-338; E. Hosp - J. DONNER, Zeugnisse aus bedriingter Zeit. Der Heilige Kle-
mens Maria Hofbauer in Briefen und weiteren Schriften, Wien 1982, 9-11.

7 Una descrlpcmn bibliografica en A. SaMPERS, Bibliographia editionum, 480.
Para el texto segulrnos Die Warschauer Regel von 1789 de E. Hosp, Geschichte der Re-
demptorzsten-Regel in Osterreich (1819-1848). Dokumente mit rechtsgeschichtlicher Ein-
fiihrung, Wien [1939], 195- .210; las anotacjones hlstorlcas en pp. 1115 y 193-194. Hosp
habla de ‘tres ejemplares conocidos, que' se conservan en la Biblioteca de Ia Univer-
sidad de Varsovia, en el Archivo del Arzobispado de Friburgo, fasc. « Triberg » (1803-
1807) y en el Archivo Vaticano, Nunciatura de Varsovia, vol. 135 (segiin Monumenta
Hofbaueriana IV 137, nota). Sampers, citando a Innerkofler, hace referencia a un
cuarto ejemplar conservado en el Archivo de la Policia de Viena. Hosp, por su parte,
transcribe a continuacién del texto de la regla (pp. 206-210) un Appendix ex constitu-
tione I, que tiene dos partes: I. De cura animarum et aliis officiis spiritualibus tum
intra tum extra domos Congregationis usitatis (pp. 206-208); 1I. De officiis sororum
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romana de 1782, no es completamente fiel al original italiano. A parte
las limitaciones de traduccién, contiene también cambios y omisiones
de contenido. Esto nos permite descubrir una originalidad en el mo-
delo general de Congregacién que supone frente al oﬁc1a1 de una
versién integra.

El lugar y fecha de impresién nos hacen suponer que, de al-
guna manera, se debié a S. Clemente. De aqui la necesidad de tener
en cuenta la problemdtica con que para esa fecha se habfa encontrado
el santo_ si queremos comprender el significado de los cambios intro-
ducidos °.

El estudio que ahora presentamos prescinde de otros problemas
histéricos o literarios sobre la edicién® para fijarse tinicamente en la
imagen de Congregacién que nos ofrece su contenido. Para lograrlo
presenta el contexto en que aparece, los cambios mds significativos
que introduce, los temas que de este modo pone de relieve y el mo-
delo general de Congregac1on que de todo esto se deriva. En apendlce
afladimos los pasajes mds 1mportantes

El interés del tema nos parece claro. La edicién latina de la
regla que vamos a estudiar constituye la primera formulacién de los
ideales redentoristas en el mundo transalpino. Si la edicién romana
de 1782 trataba de recuperar la formulacién auténtica del modelo de
Congregacién aprobado por la Iglesia, frente a la formulacién des-
viante debida al influjo del regalismo napolitano sobre el Regolamento,
la edicién de Varsovia se proponfa lograr una formulacién del modelo
pontificio que estuviera de acuerdo con la mentalidad religiosa y po-

monialium Congregationis Sanctissimi Redemptoris (pp. 208-210). Aunque sean de
época posterior al texto de la regla los tenemos en cuenta porque reflejan el espiritu
que ésta supone sobre todo en el capitulo primero de la primera parte.

8 Hacemos resaltar que la comunidad de Varsovia comenzé oficialmente el 11
de febrero de 1787 y que S. Clemente fue nombrado Vicario General el 31 de mayo
de 1788. También se coloca a principios de 1787 la fundacién de los Oblatos y de la
escuela de Varsovia. Para otra problematica sobre este momento de su vida véase
F. Ferrero, La investigacion histdrica sobre S. Clemente Maria Hofbauer, en Spic. hist.
27 (1979) 348-350, donde hacemos resaltar la que supone: la primera residencia de la
Congregacién en Varsovia; el hospicio para nifias huérfanas y la esc¢uela elemental,
publica y gratuita, para nifias de la clase humilde; los oblatos de la Congregacion;
la formacién de los Redentoristas; y la opinién ptblica sobre los Redentoristas en
Varsovia. Una sintesis de cuanto llegé a significar la actividad de los Redentoristas
en la capital de Polonia nos la ofrece AA. VV., Historia KoSciota w Polsce. Tom 11
1764-1945. Cz. 1. 1764-1918. Poznan-Warszawa 1979, 329-330.

9 Tales podrian ser: origen del texto, autoridad con que lo compuso S. Clemente,
aprobacién que suponia por parte de la Santa Sede (nuncio) v de los superiores de
la Congregacion, fecha y autor de los apéndices del ejemplar conservado en Fri-
burgo, etc.
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litica del mundo a qué era destinada. De aqui los cambios, las omisio-
hes y los documentos complementarios.

Todo esto podria explicarnos, por otra parte, tres hechos bastan-
te significativos en la historia de la Congregacién del Santisimo Reden-
tor y en la vida de S. Clemente: las alusiones que en 1790-1791
aparecen en la correspondencia dé los PP. Leggio y De Paola con el
santo sobre los cambios introducidos en la observancia regular *; el
envio por parte del mismo P. De Paola de una copia de las constitu-
ciones del capitulo general de Scifelli (6 XI 1791)"; y la nueva re-
daccién y versidén latina de la regla y de las constituciones para los
redentoristas transalpinos ™

1. - CONTEXTO HISTORICO

- Al partir S. Clemente de Italia se detuvo durante casi un afio
en Viena para estudiar « la manera de enseflar el catecismo. dicho
vulearmente rormal, con el fin de explicarlo luego a las poblaciones
de la Polonia rusa » °. El primer. cuestionamiento ptblico de su iden-
tidad redentorista lo exverimentd al terminar su estancia en Viena a
finales de 1786. Se lo hacia el Wienerische Kirchenzeitung, dirigido
vor el sacerdote filojosefinista Matco Antonio Wittola (1736-1797) ",
En efecto, durante el tiempo que entonces habia pasado con el P. Ta-
deo Hiibl en la. Capital Imperial se les unié Manuel Kunzmann, con
quien g Clemente. habia hecho un viaje a Italia « diecinueve afios
antes » °. . En septiembre de 1786 partian los tres. Se dirigian a Var-

10- Para la carta del P. Leggio a S. Clemente (14 IX 1790) Monumenta Hofbaue-
riana VIII 27-28: para la del P. De Paola (28 XI 1790), #bid., 15-16. A ellas . podria-
mos afadir la del P. De Paola a Mons. Saluzzo (enero 1791), ibid., IV 140-141. Sobre
el particular véase también A. Sampers, Constitutiones Capituli generalis, 254.

11 .Cfr. A. SaMPErS, Constitutiones Capituli generalis, 250-312: descripcién del
documento e importancia histérica del mismo (p. 251-256); edicién critica del texto
(p. 257-312).

12 Constitutiones ‘et Regulae Congregationis Presbyterorum sub invocatione Sanc-
tissimi Redemptoris. Approbatae a Sanctissimo Domino Nostro S. M. Pava Benedicto
XIV. Secunda editio. Romae MDCCLXXXII. Per Archangelum Casaletti. Cum Licentia
Superiorum. Cf. A. Sampers, Bibliographia editionum, 480-482.

13 Monumenta Hofbaueriana IV 135 y R. TELLERIA, S. Alfoﬁso 11 762,

14 Sobre el tema E. Hosp, Sankt Klemens und der hl. Stifter, en Spic. hist. 2
(1954) 435-436; E. Hosp - J. DONNER Zeugnisse aus bedrangter Zeit, 9-11.

15 Monumenta Hofbaueriana VIII 146. En estas palabras de S. Clemente po-
driamos ver una alusién a su « primer viaje a Roma », de acuerdo con las interpre-
taciones de Hofer, Kremer, Hosp y Ldw, que, segin esto, habria tenido lugar en 1769.
Cf. F. FerrERO; S. Clemente Maria Hofbauer CSSR y el eremitismo romano del siglo
XVIII y XIX, en Spic. hist. 18 (1970) 331-338.
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sovia pero antes deseaban pasar por Tasswitz para saludar a la familia
de Hofbauer. Es el contexto en que publicaba el periédico antes men-
cionado la siguiente noticia:

« Tras el holandés (p. 549) que, a despecho del.P. Hell (p. 626 y.662),
habia pasado, y tras el tirolés Moriz, que solamente habia hecho un rodeo
por Viena (p. 762), tenemds, por ultimo, que recientemente también han
pasado por aqui dos eXJesultas romanos en peregrinacién hacia Mohilow.
No hemos podido averiguar cémo se llaman, pero sabemos que se -han
hospedado en el N. 45 de la 3 Hufeisen de Viena. También han reclutado
algunas personas; y aunque no conocemos el numero, si podemos hablarles
de una dee¢llas.

Se llama Pedro- Kunzmann es oriundo del distrito francés de Burg
Krumbach y se presenta como. fuerte y solicito mozo de tahona. A fin
de tranquilizar su conciencia los falsos reclutadores le aseguraron que
‘tenfan plenos poderes de su Santidad el Papa para recibir en su sociédad
a cuantos buenos cristianos encontraran por el camino, que estos plenos
poderes. habian sido reconocidos .por nuestro _Excelentisimo Sefior Car-
denal, el Arzobispo de Viena, y que también habian tenido el honor de
comer con su Eminencia.

Cuando fue reclutado, le vistieron el hébito religioso, le cambiaron
su nombre de pila. por el de Manuel - (cosa, .por lo demés, que no era
costumbre en la Compaiiia de Jesus) y se lo llevaron consigo a Mohilow.

Quien no quiera creer esta esclarecedora anécdota de exjesuitismo
o jesuitismo puede informarse en el café del N. 729 de la Weissen Ochsen,
pasado el Mercado de la Carne,.donde esti el jugador Gaspar Kunzmann,
hermano carnal del secuestrado » 1.

S. Clemente se enterd de esta informacién a principios de 1788
al recibir por correo desde Viena el recorte del periddico. Se dirfa
que la vio como una provocacién josefinista. De aqui que, al respon-
der, tratara de justificar su identidad ocultando o poniendo de relieve,
segtin los casos, aquellos aspectos que le parecian estar mds de acuerdo
con una mentalidad que rechazaba los jesuitas, las nuevas érdenes re-
ligiosas y las. misiones populares, mientras poma el acento en los va-
lores naturales de la religién.

Lo hizo en una carta al director con fecha del 26 de enero de
1788 . En ella trata de darnos, en colaboracién con el P. Tadeo Hiibl,
una imagen de la Congregacmn del Santisimo Redentor que fuera
vdlida para una mentalidad josefinista. Las anotaciones que le va ha-
ciendo el mismo \Wlttola a p1e de pdgina nos indican claramente

16 Versmn del texto aleman segun el ernerzsche Kzrchenzeztung de 1786, p.
740-742, en Monumenta Hofbauerzana VIII 142-143.

. 1 Para eI texto aleman completo con. las. anotaciones de Wittola cf. Litterae
S Clementis ad Antonium Wittola (Wienerische Kirchenzejtung, 1788, p. 360-396), ¢n
Monumenta Hofbaueriana VIIL 143.149. E. Hosp - J. DONNER Zeugmsse aus bedrangter
Zeit, 1115, sin las anotaciones de Wittola.' :
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cudles son los puntos que, desde esta perspectiva, parecen méds dé-
biles *.

'La versién latina de la regla pontificia refleja, sin duda alguna,
la misma inquietud: presentar un modelo oficial de Congregacién en
ese mundo,nuevo»en que estd llamado a difundirla.

El cuestionamiento al que trata de responder S. Clemente po-
drlamos verlo expresado en las acusaciones que supone el periédico
vienés. La respuesta se articula del modo siguiente: identificacién del
grupo a que pertenecen, condicién ]undlca del -mismo, nacionalidad
de sus miembros, actividad apostohca propia, refutacion de las falsas
acusaciones, act1v1dad que estdn desarrollando en Varsovia.

El texto-de la regla hace algo semejante, aunque de un modo
mds indirecto y general, a base de los cambios que introduce sobre
el texto primitivo.

Al explicar S. Clemente quiénes son los peregrinos que en 1786
habian pasado por Viena, nos da una visién general de los Redento-
ristas, del fin de la Congregacmn de sus actividades propias, de los
destinatarios preferenc1ales de su apostolado y de la organizacién o
estructuras por que se rige. :

~ En su visién general de los Redentoristas hace resaltar:

® El nombre con que se les conoce: « Nos Haman Presbyteri
saeculares congregatz sub titulo SS. Redemptoris » “,

18 Asi, a proposito del titulo « SS. Redemptoris », anota: «Porque toda nueva
orden quiere aventajar a las antiguas en .titulos magnificos » (p. 144, nota 3); a S. Al-
fonso lo acusa de probabilista (fbid., nota 4); ante la confirmacién de Clemente XIV
subraya: «Fides penes auctorem. iLastima que no se sabe la fecha! ¢ Y el breve
concedido a Alfonso ? jDe nuevo sin fecha!» (ibid., nota 6); cuando S. Clemente
dice « porque nosotros no tenemos conventos », recalca Wittola: « Es decir, porque
ya no agrada el nombre de convento, llamamos a nuestros conventos casas de la
asoeicion » (p. 145, nota 1); al insistir la carta en que solamente se trata de « sacer-
dotes seculares », comenta: «Todas las nuevas Ordenes [..] porque sabian que la
Iglesia catdlica desde el Concilio de Letran habia prohibido la fundacién de nuevas
6rdenes, hacian la misma aclaracién, como puede verse en la bula de confirmacién
de los dominicos » (ibid., nota 2); después vuelve a insistir en la falta de fecha en
algunos documentos pontificios a que alude de nuevo S. Clemente, y pregunta: «¢ Qué
obispos? ¢ Por qué no se nombran ? », cuando el santo alude a ellos de una manera
general; también critica la intencién de recibir oblatos: «Y como, siendo sacerdotes
seculares (pues nuestros congregados no quieren ser otra cosa) no podrian servir
adecuadamente en el mundo como seculares, reciben para su servicio otros secula-
res mejores » (p. 146, nota 2); y mas adelante: «|Oh maravillosa fuerza del sagrado
habito de los oblatos! En cuanto cubre el cuerpo de los seglares sin amor, llena su
corazén de amor a los enfermos ! » (ibid., nota 3). También ironiza a base de la expli-
cacién que da S. Clemente a propésito de Pedro Kunzmann 'y de otras acusaciones que
trata de rebatir. : .

19 Monumenta Hofbaueriana VIII 144,
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* El hdbito que llevan: « Es verdad que en el hébito parece-
mos tener una pequefia semejanza con los exjesuitas; pero de aqui
no se sigue que tengamos que ser exjesuitas romanos, como Se Nnos
ha presentado. Son muchas las asociaciones de clérigos, tanto en Italia
como en otros paises, que visten de esta manera. Y visten asi y no
de otra forma, porque es una cosa normal [...]. Lo mismo hacemos
nosotros » *.

® El Fundador del grupo: « Esta asociacién fue fundada por
Alphonsus a Ligorio el afio 1732, aprobada por el Papa Benedicto XIV
el 25 de febrero de 1749 y nuevamente confirmada por Clemente XIV
de feliz memoria » *. A continuacién la carta de S. Clemente habla
del aprecio que el Papa tenia por el obispo de la « Didcesis S. Agatha
Gothorum en el Reino de Néples », atin cuando ya era muy anciano *.
También recuerda cémo, una vez retlrado del oblspado continud « vi-
viendo en una de las casas de nuestra asociacién (pues nosotros no
tenemos conventos) hasta que el 1 de agosto de 1787, después de
haber llegado casi a los cien afios de vida, dejé este mundo ». Y con-
cluye: « Juzgue, pues, Excelentisimo Sefior, si no le han informado
muy falsamente diciéndole que somos jesuitas »

* La condicién de los congregados: « Los congregados todavia
son casi todos de Népoles y de Sicilia, que es donde estd la mayor
parte de nuestras casas. Yo, Clemente Hofbauer, de Moravia, soy el
primer alemén de esta asociacién, y Tadeo Hibl, de Bohemia, el se-
gundo » *

® Las obligaciones juridicas: « Somos Unicamente sacerdotes se-
culares que vivimos en comunidad, como puede verse por la Bulla
confirmationis Benedicti XIV d. a. 1749 25 Febr. Por eso, siempre
y en todas partes estamos sometidos Ordinariis loci, en cuya dicesis
estdn nuestras casas, pudiendo llegar ellos mismos a disponer incluso
de nuestras rentas fijas » >,

El fin de la Congregacién, sus actividades propias y los destina-
tarios preferenciales vienen presentados asi: « Formacién de la juven-
tud, cura de almas y todos aquellos servicios para los que el obispo

20 Jbid.

“ 21 Ibid. Cf. E. Hosp, Sankt Klemens und der hl. Stlfter en Spic. hist. 2 (1954)
432-450.

2 Monumenta Hofbaueriana VIII 144-145.
2 Ibid., 145.

24 Ibid.

25 JIbid.
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crea hecesitarnos, tal es el fin de nuestra asociacién. Ademds de esto,
estamos obligados a recibir en nuestras casas todos aquellos sacerdo-
tes seculares ancianos que ya no ‘son capaces de trabajar en la pastoral,
atin cuando no pertenezcan a nuestra asociacién, y a cuidarlos en cuan-
to nos los envia el obispo. También debemos recibir a los achacosos
y a'los enfermos mentales. Precisamente a causa de éstos dltimos y
por algunas otras razones querian los obispos que recibiéramos Obla-
tos o Hermanos, es decir, personas seglares que ayudaran a los sacet-
dotes. Se les 1nculcar1a de modo espec1a1 el amor a los enfermos » %

Tamblen trata de rechazar lo que cons1dera como falsas acusa-
ciones. Y en- primer lugar, S. Clemente cree que es una calumnia el
que se les califique de «falsos reclutadores ». Se debe a que han re-
cibido a Kunzmann con ellos. El motivo de hacerlo ha sido la caridad,
«ya que yo, Clemente Hofbauer, lo conocia hace mucho-tiempo, pues
habfa sido compafiero mio en un viaje que hicimos a Italia hace ahora
diecinueve afios ». Del mismo modo-es falso que le hayan cambiado
de nombre, pues el de Manuel lo tiene desde cuando fue eremita por
tres afios en Italia: « Cuando uno entra entre nosotros no- tiene que
cambiar €l nombre de pila ». Por eso continta explicando la condicién
juridica de Kunzmann, el proceso que siguié para incorpararse a ellos,
su modo de vestir y c¢6mo, atin no hay nadie mds que se haya unido
a ellos :

- Sobre la vida de los dos primeros redentoristas en Varsovia nos
da estos detalles: « También es infundado eso de que debiamos viajar
a Mohilow, ya que nuestro destino era Varsovia, donde todavia esta-
mos en el dia de hoy. Aqui habitamos en la iglesia de los exjesuitas
que, con-una parte del colegio, es propriedad de la- Nacién Alemana.
Nuestra actividad es la fundacién de escuelas alemanas; ya que hasta
ahora no habfa ninguna de cardcter publico. Por eso hemos pedido
centenares de ejemplares de libros necesarios a.las instituciones educa-
tivas alemanas de Viena. En nuestra escuela -tenemos nifios' de origen
muy- diverso: alemanes, polacos, rusos e incluso protestantes. El tra-
bajo es muy grande y casi ni admite descanso alguno. Si no quiere
creernos a nosotros, puede preguntarlo, si prefiere, al Predicador de
la Iglesm protestante alemana, que es nat1vo Nadie de nosotros pien-
sa, ni ha pensado, en ir a Mohilow [...1%. Aqui se nos odia, y por

26 Jbid., 145-146.
7 Ibid., 146-1417.
28 Ibid., 147-148.
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clerto de modo especial entre asociaciones sacerdotales de distintas .cla-
ses, por diversos motivos. En primer lugar, porque somos alemanes vy,
después, porque, como ellos dicen, estamos consttuyendo sobre sus
ruinas. Pero sobre esto habrfa mucho que escribir » [...] *. « Nuestra
permanencia en Varsovia durard solamente el tiempo que sea necesa-
rio para fundar y dejar en el debido orden las escuelas. Después vol-
veremos de nuevo a Italia. En esa ocasidn, al atraversar Austria, ten-
dremos la oportunidad de conocerle mds de cerca » *

La problemitica reflejada en esta carta de S. Clemente explica
perfectamente los cambios que se sintié obligado a introducir en la
edicién latina de la regla de su Instituto que, sin duda alguna, ya
estaba preparando.

.2. --CAMBIOS - MAS SIGNIFICATIVOS

La estructura general de la edicién quiere ser la misma que la
de Roma. Es decir, presentacién del texto regular en medio del breve
pontificio con que se aprobaba simultineamente la regla y el Institu-

*. Sin embargo, las diferencias entre ambas ediciones saltan a la
vista. Para comprenderlas mejor nos permitimos recordar que la regla
pontificia consta de un proemio y de tres partes. El proemio, sin titulo
alguno, podemos considerarlo como la sintesis de un modelo general
de Congregacién. La primera parte trata, en dos capitulos, « de las
misiones » (capit. I) y « de otros ejercicios » (capit. II). La segunda
nos presenta « las obligaciones particulares de los congregados » en
cuatro capitulos, los tres primeros divididos, a su vez, en pérrafos:
capit. I De los votos de pobreza (§ 1), castidad (S 2), obediencia (§
3)y perseveranc1a (S 4); capit. IT De la frecuencia de Sacramentos
(S 1), de la oracién y de los ejercicios de humildad (§ 2); capit. III
Del silencio y recogimiento ($ 1), de la mortificacién y de las peniten-
cias corporales (§ 2); capit. IV De las reuniones domésticas. La ter-

2 JIbid., 148
30 Ibid., 149.

31 Para la edicién critica del texto de 1749 O. GREGORIO - A. SAMPERS, Documenti
intorno alla Regola della Congregazione del SS. Redentore, 1725-1749, Roma 1969, 413-
435, La versién espafiola de esta edicién la tomamos de las Constituciones y Reglas de
la Congregacion de Sacerdotes del titulo del Santisimo Redentor. Partes primera, se-
gunda y quinta, Madrid 1923, afiadiendo los pasajes omitidos y corrigiendo los que
nos parecen menos fieles al or1g1na1 Al ser facil el acceso a estos documentos prescin-
dimos del original en las’ notas. Para la edicién de 1789 la versién es hnuestra. El
texto latino original del proemio y de la primera. parte puede verse en el ‘apéndice
del presente articulo.

4
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cera se refiere al « gobierno de la Congregacién » y consta de dos ca-
pitulos: el capit. I Del Rector Mayor y otros Oficiales, tiene cinco
pérrafos sobre « el Rector Mayor y sus consultores » (§ 1), « el Ad-
monitor del Rector Mayor » (§ 2), « el Procurador General » (§ 3),
« los Visitadores. (§ 4), « el Rector local y otros Oficiales » (S 5);
el capit. II De las cualidades que se exigen en quienes han de ser ad-
mitidos, estd formado por cinco nimeros sin subdivisién alguna.

A continuacién indicamos los cambios que nos parecen mds im-
portantes siguiendo, para ello, el orden y el tipo de referencia que
supone el mismo texto regular. En el apéndice transcribimos integra-
mente el proemio y la primera parte de ambas ediciones.

1) Proemio. - Presenta un cambio y una omisién cuando habla
de los medios para predicar el evangelio a los pobres y de los destina-
tarios preferenciales a quienes es enviada la Congregacién. Después del
parrafo sobre la autoridad de los ordinarios, termina con esta frase:

« estardn obligados a socorrer con todo esfuerzo al pueblo mediante
la predicacion, la catequesis, los ejercicios espirituales y la formacion de
la juventud » %,

De este modo queda suprimido el 51gulente pérrafo de la regla
pontificia:

« Deberan, por lo mismo, ocuparse pr1nc1palmente en ayudar a la
gente dlspersa por el campo y por las aldeas mds privadas y necesitadas
de espirituales auxilios, ya con Misiones, ya con Catecismos y Ejercicios
Espirituales. A este ﬁn sus casas deberan establecerse, en cuanto sea
posible, fuera de las poblaciones, a la distancia, por io demaés, que los
Ordinarios de los lugares y el Rector Mayor juzguen mdas oportuna, para
que, con menos distraccién e impedimentos, se apliquen a adquirir aquel
espiritu que tan necesario es a los Operarios evangélicos y a la cultura de
la gente mas abandonada » 3,

2) Parte I, titulo. - En lugar de poner « De las misiones y otros
ejercicios », se dice « De la predicacién y otros ejercicios ». Lo mismo
pasa en el titulo del capltulo primero « De la- predicacién », cuando
deberfa ser « De las misiones » *.

k) Proemio: ... «tum igitur tenebuntur [...] populo concionibus, catechlzatlom-
bus spiritualibus exercitiis, et informatione iuventutis omni mdustrla succurre ».

~ 33 Texto original en Apéndice 1.

34 Apéndice 1.
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3) Parte 1, cap. I, 1. - Comienza con estas palabras:

« El ministerio de la predicacién y de la formacién es el fin prin-
cipal de este Instituto. Por lo tanto, cada uno de los Congregados se apli-
cara con todo esfuerzo a conseguir este fin. En las provincias que necesitan
de las misiones y los Congregados son illamados a darlas, estaran obligados
a hacerlas a expensas de la Congregacién. Solamente en caso de que las
casas de los Congregados todavia »...%.

A continuacién suprime detalles sobre las instituciones y petso-
nas de quienes no serfa licito solicitar esa ayuda.

La regla pontificia presentaba asi el comienzo del mismo nu-
mero:

« Siendo uno de los principales fines del Instituto emplearse en las
Misiones, todos se aplicardn principalmente a esta obra. Las Misiones de-
beran darse a expensas de la misma Congregacion y nunca sera licito re-
clamar estos gastos de los municipios ni de los particulares; s6lo podran
aceptarse de los particulares mientras que las casas del Instituto toda-
via »... 3%,

4) Parte I, cap. I, 2. - Al atribuir a los superiores locales el
derecho a determinar los sujetos para las misiones y para la predica-
cién (afadido), omite el inciso siguiente:

« A menos que también en cuanto a dichas misiones el Rector Mayor,
a quien pertenece el gobierno de toda la Congregacién, hubiere determi-
nado otra cosa» ¥,

5) Parte I, cap. I, 3. - Formula asi el objetivo de las renova-
ciones: '

« Con el fin de consolidar los frutos de penitencia y conversién en las
almas de los fieles » %,

6) Parte I, cap. I, 4. - Hablando todavia de las renovaciones
omite:

« Que [nuestro Instituto] a este fin especialmente ha de tener sus
casas en el ceniro de las didcesis y no muy lejos de los pueblos en cuyo
bien espiritual suele emplearse » ¥,

3 Parte I, cap. I, 1, en Apéndice 1.

36 Ibid.

37 Parte I, cap. 1, 2.

38 Parte I, cap. I, 3: ... «ad confirmandum fructum poenitentiae et conversionis
in animis fidelium »...

39 Parte I, cap. I, 4.
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7) Parte I, cap.-I, 5.-- Es uno de los parrafos que tiene cambios
mds importantes “. Se refieren a cuatro puntos:

Al fin ‘del Instltuto que formula asi: «consagrarse a la salvacién
de los fieles cristianos,- especialmente de aquéllos que-se hallan en pleno
campo de un modo permanente lejos de los obreros evangélicos ».

A las actividades que se prohlben a los Redentoristas: aqui no men-
ciona la direccién de seminarios ni el apostolado relacionado-con las
monjas.

A la formacién de la juventud: la considera como una actividad
propia de la Congregacioén, sobre todo en aquellos lugares donde no se dan
misiones 4.

Al trabajo parroquial: aqui, en efecto, habria que encuadrar el apén-
dice sobre las parroquias que figura en el ejemplar de Friburgo. Légica-
mente se omite esta prohibicién de la regla: « Por el mismo motivo se les
prohibe igualmente encargarse de parroquias o de la predicaciéon de Cua-
resmas » %,

8) Parte I, cap. II. - Los cambios de este capitulo, muy breve
por lo demds, consisten en formas de expresién, motivadas en gran
parte por los cambios anteriores. Quizd la mds original sea la que se
refiere a los destinatarios del apostolado de las casas: «la demis
gente adulta »; que podria verse desatendida a causa del trabajo « de
las misiones y 'de la formacién » ®

’ 9) Parte 11, cap. I, 3, 1. - Refiriéndose a la autoridad de los or-
dinarios de lugar sobre los miembros de la Congregacién omite este
inciso:

«y que no esté prohibido por las constituciones », con lo que la
formulacién del principio resulta mds general: « Estardn sometidos a los
ordinarios de lugar en todo lo que se refiere a sus actividades pastorales » 4.

40 Parte I, cap. I, 5, con' texto integro en Apéndice 1.

4 A este propdsito leemos en las Actas del Capitulo de Scifelli (1785): « Di-
cendo la Regola, che I'impiegarsi nelle missioni sia uno dei principali fini dell'Istituto
e che a questo impiego tutti principalmente si applicheranno, il Capitolo dopo ma-
tura rifléssione ha giudicato, che a tenor della. medesima Regola, sia lecito e permesso
alla Congregazione e Superiore Generale, di far insegnare a’ secolari la Grammatica,
Retorica, Belle Lettere, Filosofia, Teologia ed altre scienze; ed ha decretato, che si
tenti, se ne faccia l'esperienza per vedere, se possa o no riuscire una tal’opera per
maggior bene, ed accrescimento dell’Istituto. Con il presente decreto perd, non ha
inteso il Capitolo di costringere e forzare i nostri soggetti ad un tale impiego ». Acta
integra Capitulorum generalium CSSR db an. 1749 usque ad .an. 1894 celebratorum,
Romae 1899, 67. Seria revocado por decreto del capitulo general de 1793 como puede
verse ibid., 113-114. .

- ..M.Parte I, cap. I, 5 y Apéndice II.
43 Parte I, cap. II, en Apéndice 1.
44 parte I1, cap. I, 3, 1.
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10) Parte I1, cap. I, 4. - Al hablar del voto de pobteza suprime
el parrafo IV de la regla sobre el titulo de ordenacién, que decia:

« Aunque cada congregado deba ser promovido a las érdenes sagra-

das a titulo de su patrimonio, se les prohibe sin émbargo el uso de los

frutos del mismo. Esto vale también para los titulos y cualquier otra clase

de bienes que pudieran tener los congregados. Por lo mismo, los réditos

de lo que, por cualquier titulo, les pertenezca seran admlnlstrados y em-
pleados por los superiores » 4,

11) Parte III. - Queda completamente suprimida. En ella se
trata « del gobierno de la Congregacién », estando dedicado el capi-
tulo primero « al Rector Mayor, a los Consultores generales, al Ad-
monitor del Rector Mayor, al Procurador general, a los Visitadores,
al Rector local y a otros oficiales », y el segundo, « a las cualidades
que se requ1eren en los su]etos que hayan de ser adm1t1dos » en el
Instituto * : S

3. - TEMAS PUESTOS DE RELIEVE

A nuestro modo ver, en los cambios que acabamos de analizar
aparecen claramente:

a) La atencién casi exclusiva a la comunidad local: La supre-
sién de la tercera parte de la regla pontificia hace que desaparezca
la organizacién general del Instituto y su cardcter universal. Por eso,
aunque hay alusiones a la Congregacién en general, al Rector Mayor

y sus consultores.y a las provincias, todo parece centrarse y reducirse

a la comunidad local y a la vida de cada congregado en particular.
De aqui las otras manifestaciones que indicamos a continuacién *

4. Parte II, cap. 1, 4 de la regla pontificia. Para el texto introducido posterior-
mente en la segunda edicién latina a base de los privilegios de la Congregacién E. Hosp,
Geschichte, 200.

% Cf. O. GREGORIO - A. SAMPERS, Documenti intorno alla Regola della Congrega-
zione, 426-431.

47 Las alusiones a la « Congregacién », al « Instituto» y a los «congregados »
son frecuentes. Las referencias- no suponen, por lo general, que el grupo tenga una
extensién que supere el marco geografico- de la jurisdiccién del ordinario del lugar,
aunque la ‘aprobacién pontificia suponga una universalidad. Del Rector Mayor se
habla en Parte II, cap. I, 1, 5 (de acuerdo con la regla pontificia) en relacién. con el
voto de pobreza: autoridad para dispensar del voto por el que se renuncia a las digni-
dades fuera de la Congregacién, y responsabilidad que tiene si permite que se intro-
duzcan abusos contra la pobreza. También se hace a propédsito del voto de perseve-
rancia (Parte I, cap. I, 4): se le reconoce la autoridad para dispensar de ¢l y para
expulsar de la Congregacién a los congregados «incorregibles-y-contumacess». Mas
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'b) El interés por no acentuar ® una serie de elementos o temas
significativos en la vida de la Congregacién. Tales serfan:

® Ja autoridad y las atribuciones del Rector Mayor, que sola-
mente se hallan expresamente aludidas al hablar de los votos de po-
breza y perseverancia *;

* las misiones, como actividad principal del Instituto *;

* la gente del campo, en cuanto destinatarios preferenciales en-
tre los mds abandonados';

* la ubicacién tipica de las casas: « fuera de las poblaciones »
y «en el centro de las diécesis, no muy lejos de los pueblos en cuyo
bien espiritual suele emplearse » *;

* el titulo de ordenacién de los congregados ®.

c) La intencién de subrayar, frente a los aspectos anteriotes,
otro conjunto de caracterfsticas propias del Instituto:

* la aprobacién pontificia *;
® la autoridad de los ordinarios de lugar *;
* la autoridad del superior local *;

breve es la alusién al Rector Mayor y a sus consultores en Parte I, cap. I, 3, 3 al
hablar de la correspondencia: los congregados pueden' escribirles sin permiso del su-
perior. La actitud que esto supone nos explica que no se recoja Parte III, cap. I,
5 de la regla pontificia sobre « el Rector local v demds oficiales » de la comunidad:
quedaria demasiado en evidencia el caricter religioso de la misma y la dependencia
del Rector Mayor.

48 Con esto no queremos decir que se excluyan los temas enumerados. Mas
bien se trata de presentarlos de modo gue no choquen con la mentalidad de quienes
estan llamados a aprobar la Congregacién. Por eso, para comprender lo que afirma-
mos, hay que tener en cuenta al mismo tiempo los aspectos que se acentdan més.

49 Parte II, cap. I, 1,2, 1,5 v 4. Véase también nota 47.

50 Para las diferencias de redaccién cf. Apéndice I. Téngase presente que en ese
contexto es donde se afiade algo propio sobre las parroquias y sobre la formacién,
con este matiz de Parte I, cap. I, 5: « Ea propter in locis, ubi missionum usus non
est, tenebuntur tanto magis rudi et pauperi iuventuti esse proficui ».

51 Omisiones en Proemio y Parte I, cap. I, 1.
52 Omisiones en Proemio y Parte I, cap. I, 4.
53 Omisién completa de Parte II, cap. I, 4.

54 Se desprende de la transcripcién del breve de Benedicto XIV y nos lo con-
firman las alusiones de S. Clemente en la carta a Wittola, segin hemos indicado en
otro lugar. '

55 Este aspecto viene subrayado en varias ocasiones poniendo de relieve la con-
dicién de «sacerdotes seculares», la autoridad y jurisdiccién de los ordinarios de
lugar y la correspondiente obligacién de obedecer a los mismos en virtud del voto
de obediencia: Parte II, cap. I, 3.

36 El tema se desprende mdas bien del conjunto de los cambios introducidos
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* la predicacién,
* la catequesis,
® los ejercicios espirituales,

® v la educacién de la juventud, como actividades representati-
vas, sobre todo en aquellas regiones donde no se dan misiones ”;

* la actividad parroquial, como algo posible dentro de la vida
de la comunidad redentorista *.

4. - MODELO GENERAL DE CONGREGACION

De cuanto precede se deduce ya una imagen concreta de Con-
gregacién en la que nos parecen significativos los rasgos siguientes.

a) Estructura y condicién juridica del grupo

El grupo desctito en la regla de Varsovia (como el que supone
la carta de S. Clemente) forma una asociacién o « Congregacién de
sacerdotes seculares », puesta « bajo el titulo o advocacién del Santi-
simo Redentor » *. Esto quiere decir que sus miembros:

® no son religiosos ,

® no tienen conventos *,

® «todos los congregados estdn obligados a profesar petfecta
obediencia al ordinario del lugar en cuya didcesis se hallan », « estan-
do siempte sometidos a su jutisdiccién » y autoridad y dependiendo
de él « en todo lo que se refiere a los trabajos apostdlicos »%.

en la regla aunque a veces se indique expresamente, como puede verse en -Parte I,
cap. I, 2.

57 Parte I, cap. I, 5 v Apéndice III.

58 Parte I, cap. I, 5 (donde se omite la prohibicién) y Apéndice 11 como inter-
pretaciéon de 'lo que podrian suponer las parroquias.

5 Proemio.

6 La expresién es nuestra. Para comprender el alcance que puede tener J. Pras,
De indole iuridica votorum in Congregatione SS. Redemptoris ante an. 1749 emissorum,
en Spic. hist. 19 (1971) 280-303.

61 La expresion es de S. Clemente en la carta a Wittola: Monumenta Hofbaue-
riana VIII 145. : - :

62 Proemio y Parte II, cap. I, 3 De voto Obedientiae, 1.
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A pesar de todo, se comprometen:

® a una comunidén de esfuerzos 6

*ala umformldad en todo *

® a una vida petfectamente comin @

Para conseguir estos ideales comunitarios:

® afiaden a los votos ordinarios el voto de perseverancia

tienen una regla que les impone un estilo de vida con pres-
cripciones concretas sobre: la oracién y la humildad; el silencio, re-
cogimiento, mortificacién y penitencias corporales; el examen de con-
ciencia y la formacién; la predicacién y otras actividades pastorales que
deben hacer; la cura de almas 'y demds cargos pastorales a desempe—
fiar dentro y fuera de casa; la forma de colaborar con otras institucio-
nes eclesiales, etc. °

¢ reconocen, ademas superiores que pueden « mandarlos en
el Sefior » ¢

- @ hacen «lo’ p051ble por prestar con todo empefio exacta obe-
diencia a todas las reglas y, constituciones, asi como a todo lo que los
superiores les mandaren » °

La finalidad de la vida comunitaria es la de unir sus fuerzas y
ayudarse de un modo mi4s eficaz en la prictica del seguimiento de
Cristo y en la predicacién del Evangelio a los pobres para la salva-
cién de las almas y la promocién de la felicidad temporal y eterna
del préjimo.”

63 Proemio.
64 Parte II, cap. I, 1 De voto Poupertatis.

65 Sobre la importancia que llegé a adquirir posteriormente el tema véase
como ejemplo [R. v. SMETANA], Dissertatio historica de voto paupertatis in CSSR, Ro-
ma 1856. Otros aspectos en S. J. BoLanp, The Vow of Poverty among the Redemptorists
as formulated by their First General Congregation, 1743, .en Spic. hist. 31 (1983) 85-
102; IpEMm, Disputes about Poverty among the Redemptorists, ibid., 373-399.

6 Parte II De obligationibus particularibus Congregatorum, cap. I De .votis
Paupertatis, Castitatis, Obedientiae et Perseverantiae.

o1 Parte II, cap. II. De frequentia et usu sacramentorum, de oratione et aliis
exercitiis- humilitatis; cap. III De silentio, recollectione, mortificatione et poenitentiis
corporalibus; cap. IV De reliquis, quae in domibus observanda sunt; Apéndice IT y III.

. 8 Parte II, cap. I, 3, 2.
8 Ibid. y cuanto se refiere al voto de obediencia.
0 Proemio.
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b) Fin propio del Instituto

Al fin general de la vida religiosa se afiaden algunos aspectos
particulares que nos permiten descubrir lo especifico del Instituto.

Desde 1a perspectiva de la sequela Christi se acentian dos ma-
tices fundamentales: En Cristo mismo, su condicién de Redentor (en
virtud del nombre del Instituto) y Maestro, ofrenda permanente por
la salvacién de las almas; y en su ministerio, que también es objeto
de imitacién y seguimiento, « la predicacién del Evangelio a los
pobres » ™

Si nos fijamos en el fin propio como misién especifica confiada
por la Iglesia a los Redentoristas, ditfamos que puede resumirse en
la salvacién de las almas, que es felicidad temporal y eterna del pré-
jimo, especialmente mediante la predicacién del Evangelio a los
pobres. De este modo, el ideal fundamental de redencién se asocia,
de alguna manera, al de felicidad (temporal y eterna), tan importante
en ese momento para el mundo josefinista . Esta misién especifica se
concretard més cuando se expliciten los destinatarios preferenciales
y las actividades propias del Instituto.

La dimensién comunitaria que supone la vida redentorista tiene
aquf un marcado cardcter secular. Esto le impone una disponibilidad
particular frente a las u1genc1as pastorales del lugar, a la vez que
le ofrece una cooperacién mds f4cil de los seglares (oblatos) en la rea-
lizacién de los trabajos apostdlicos ”

"t Proemio, Parte I, cap. I, 5 y Apéndice III.

72 A este propdsito creemos conveniente transcribir aqui el pasaje en que A.
M. TANNoIA, Della vita ed Istituto del Venerabile Servo di Dio Alfonso Me Liguori, Ve-
scovo di S. Agata de’ Goti e Fondatore della Congregazione de’ Preti Missionarii del
S§S. Redentore, Tomo III, Napoli 1802, 147-148, presenta la actividad de S. Clemente
y del P. Hiibl, vista por S. Alfonso: « Accesi di zelo questi buoni Tedeschi ardevano
veder stabilita anche in Vienna una nostra Casa; anzi la tenevano stabilita, togliendo
la veemenza del desiderio ogni ostacolo in contrario. Ognuno di noi ridevasi di questa
Casa sognata dai Statisti in Germania. Non cosi Alfonso. Reso inteso de’ santi desi-
deri di questi due Tedeschi ne godette estremamente. ’Iddio, disse, non manchera
propagare per mezzo di questi la gloria sua in quelle parti. Mancando i Gesuiti, quei
luoghi sono mezzo abbandonati. Le Missioni perd sono differenti dalle nostre. Ivi
giovano piti, perché in mezzo de’ Luterani, ¢ Calvinisti, i Catechismi, che le prediche.
Prima devesi far dire il Credo, e poi disporsi i popoli a lasciare il peccato. Possono
farvi del bene questi buoni Sacerdoti, ma hanno bisogno di maggiori lumi. Io Ii scri-
verei, ma Iddio non vuole, che vi abbia ingerenza. Gesit Cristo mio, confondetemi
sempre pil, € si facci la gloria vostra’. Successe in seguito la Fondazione, come al-
trove dird, non in Vienna, ma in Warsavia ».

73 Sobre los Oblatos de S. Clemente cf. Monumenta Hofbaueriana 11 51-55 y
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c) Destinatarios preferenciales

La conciencia viva de los destinatarios preferenciales de la Con-
gregacién en el mundo transalpino nos parece un rasgo caracteristico
de la espiritualidad hofbaueriana. En la regla de Varsovia cabe distin-
guir referencias diversas a los mismos.

De un modo general se habla de los pobres y del préjimo ™, a
quienes los Redentoristas estan llamados a predicar el Evangelio y
cuya ayuda y cuidado constituyen el objetivo principal de la Congre-
gacién, a fin de conseguir la salvacién de sus almas y promover su fe-
licidad temporal y eterna.

De un modo mis explicito se menciona:

® Las provincias que necesitan de las misiones populares, sobre
todo cuando se trata de gentes que viven en el campo y lejos de los
operarios evangélicos ”.

® La juventud ignorante y pobre ”.
® Los nifios pobres y huérfanos:

« A ejemplo de Jesucristo, nuestro Maestro, recibiran en sus casas a
Jos nifios con un mismo amor y deseo de educarlos y salvarlos, y los edu-
cardn con toda caridad y paciencia en todas las cosas necesarias para
su futura felicidad, tanto temporal como eterna. Empleen siempre una di-
ligencia especial en ir formando con todo cuidado el alma delicadisima
v todavia inocente de los nifios en los verdaderos principios de la divina
religién, de donde realmente brotan las fuentes de la doble felicidad hu-
mana. Esfuércense, finalmente, por ir plasmando la inteligencia y el modo
de obrar de los nifios de tal manera que en el futuro puedan ser ttiles y
provechosos tanto para la sociedad humana como para su propia salva-
cién » 77,

VIIT 272-273, asi{ como J. Low, Ordo faciendi professionems CSSR, en Spic. hist. 5 (1957)
33-39; A. Sampers, Iustitutum Oblatorum in CSSR (1855-1893), en Spic. hist. 26 (1978)
75-142.

% Proemio: « praesertim pauperibus Evangelium praedicando »; Parte I, cap. I, 5:
« Nihil solertius quaerant, nihil altius in animis suis figant, quam studium: indefessum
unanimemque diligentiam proximorum felicitatem et temporalem et aeternam pro-
movendi ». )

5 Parte I, cap. I, 1-5, donde aparece claramente el interés por asumir la tra-
dicidén redentorista sobre las misiones populares cuando sea posible, como el mismo
S. Clemente intentara hacer.

7% Parte I, cap. I, 5: « Eapropter in locis, ubi missionum usus non est, tene-
buntur tanto magis rudi et pauperi iuventuti esse proficui ». Véase también Apéndice
I11.

7 Parte I, cap. I, 5.
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« Siendo el principal objetivo de la finalidad que se propone esta Con-
gregacién el cuidado y la ayuda de los hombres mas abandonados; tenien-
do que contar justamente entre los més abandonados a la juventud pobre
de ambos sexos; constando, ademads, sobradamente por la experiencia que
los hijos se guian especialmente por los ejemplos y las indicaciones de las
madres; .no pudiéndose negar, tampoco, que la felicidad de la sociedad
humana depende principalmente de la buena educacién de los hijos; y
siendo, por fin, cierto que la mayor parte de la sociedad estd compuesta
por la plebe, que las mas de las veces carece de medios oportunos para
educar a sus hijos,

por todo ello, para que la juventud femenina pobre no se vea
privada de esa educacién que le es tan necesaria y las nifias de hoy
puedan llegar a ser un dia no solamente madres sino también educado-
ras de sus hijos, colaborando asf, en cuanto de ellas depende, en la pro-
mocién de la felicidad publica, _

ha parecido bueno, 1til v necesario reunir, de acuerdo con estas mis-
mas reglas, mujeres que vivan en comun y, como hacen los sacerdotes con
los nifios, se encarguen, tinicamente por amor de Dios y del préjimo, del
cuidado de las nifias pobres y huérfanas en aquellos lugares en que care-
cen de medios para sustentarse y educarse.

Procuren, pues, los sacerdotes de la Congregacién, con la aprobacién
del ordinario y el beneplacito de la autoridad suprema, en aquellos lugares
donde todavia no exista éste o semejante modo de educar a las nifias,
ayudar a los pobres con este beneficio, por medio del cual las nifias pobres
y las huérfanas son educadas en los principios de la fe, de las buenas
costumbres, de la lectura y de la escritura, as{ como en otros trabajos
manuales, ttiles v necesarios de ecuerdo con su sexo y con la utilidad que
en el futuro pueden tener para el bien publico y para su propio sustento.

Lo que hasta aquf se ha determinado sobre las Hermanas que se
dedican a la educacién vale también para las que estarl en las casas dedi-
cadas propiamente a atender en el parto a las mujeres caidas o a otras
mujeres pobres » B,

® Las personas adultas de los lugares en que estdn fundadas
las casas y los fieles de las parroquias que pueda tener la Congrega-
s 42 19
cidn ®.

d) Actividades propias
Son una consecuencia de cuanto hemos dicho en los apartados

anteriores. También aqui es posible hacer una serie de matizacio-
res al tratar de concretarlas.

8 Apéndice III.
” Parte I, cap. II y Apéndice 1I.
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En general aparecen como actividades propias:

'® & predicar el Evangelio a los pobres » *;

- * «socorrer con todo esfuerzo al pueblo mediante la predica-
cién, la catequesis, los jercicios espirituales y la formacién de la ju-
ventud » *;

® « el ministerio de la predicacién y de la formacién son el fin

principal de este instituto » %;

® « pero ante todo [...] procuren vivir de tal modo que ilu-

minen el camino de la virtud con sus mismos ejemplos evitando la
mds ligera sombra de mal ejemplo » ®

Donde puedan darse misiones populares:

« en las provincias que necesitan de las misiones si los con-
gregados son llamados a darlas estardn obligados a hacerlas a expensas
de la Congregaclon »

« después de transcurridos a lo mds cuatro o cinco meses,
vuelvan a los lugares en que dieron las misiones para consolidar los
frutos de penitencia y conversién en las almas de los fieles. Como este
uso de las renovaciones de espiritu después de las misiones al pueblo
estd reconocido por tan 1til y provechoso, se mantendrd siempre en
nuestro Instituto » ®

« para no descuidar este ejercicio de las misiones [...] y con-
sagrarse a la salvacién de las almas [...] no se ocupen en asuntos
demasiado distractivos y no intervengan en funcién publica alguna » °

Cuando no sean posibles las misiones populares « estardn tanto
mds obligados a ser ttiles a la juventud ignorante y pobre » ¥

80 Proemio.
81 Ibid.
8 Parte I, cap. I, 1.

8 Parte I, cap. I, 6. La importancia del « buen ejemplo » tanto en la regla pon-
tificia, que aqui se asume, como en la tradicién hofbaueriana parece relacionarse con
la imagen negativa que tantas veces ofrecia el clero local, segiin puede verse en la
misma correspondencia de S. Clemente.

8 Parte I, cap. I, 1.

8 Parte I, cap. I, 3 y 4.
8 Parte I, cap. I, 5.

87 Ibid.
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En los lugares donde tienen sus casas:

* « para no dejar desprovistas de ayuda espiritual a causa del

ejercicio de las misiones y de la formacién a las restantes personas
adultas, los congregados estdn obligados, en cuanto les sea posible, a
satisfacer los deseos de cuantos concurran a sus iglesias los domingos
y dias festivos con sermones, catequesis y otras exhortaciones » *;

® « no dejen de predicar al pueblo los sdbados en honor de la

Santisima Virgen si puede hacerse » ¥,

® « no rehusen dar ejercicios espirituales a los seglares o a los

eclesidsticos que vengan a sus casas para hacerlos » *;

® «si la cura parroquial estuviera confiada en alguna parte a

una casa de la Congregacién », o en caso de que estén obligados a
ejercer este ministerio fuera, traten de salvar siempre las exigencias
de la vida comunitaria *;

® «en cada una de las iglesias parroquiales el parroco est4 obli-

gado a erigir una escuela para formar la juventud tanto en religién
como en las restantes disciplinas mds necesarias » *.

e) Espiritualidad redentorista

Para descubrir lo que sobre ella dice el texto que venimos estu-
diando nos hemos fijado solamente en alguno de los aspectos que con -
sideramos mds importantes para definir la espiritualidad propia de
un instituto religioso, como pueden ser: la experiencia de la realidad,;
la forma concreta de realizar la sequela Christi, de participar en su
misién evangelizadora y de comunicarse por medio suyo con el Padre;
el método propio de ascesis, contemplacién y oracién; las expresiones
particulares de la caridad cristiana; el estilo de vida que todo esto
supone a nivel personal y comunitario *, etc. Parte de estos elementos

8 Parte I, cap. I1.
8 I'bid.

%0 Ibid.

91 Apéndice II.

%2 Ibid.

93 Sobre la tematica .general de la espiritualidad cf.- AA. VV., Spiritualita: fisio-
nomia e compiti, Las-Roma 1981; AA. VV., La vida espiritual de los religiosos, Madrid
1981; S. De Frores-T. Gorrl, Nuovo dizionario di spiritualita, Roma 1982; L. Baracco,
Spirito del Signore e liberta. Figure e momenti della spiritualita, Brescia 1982; T. GoOFFI-
B. SECONDIN, Problemi e prospettive di spiritualita, Brescia 1983; G. GUTIERREZ, Beber
en su propio- pozo. En el itinerario de un pueblo, Lima 19832; E. ANCILLI, Le grandi
scuole della spiritualita cristiana, Roma 1984. .
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aparecen ya claramente en los apartados antetiores, Otros coinciden
con las manifestaciones propias de la espiritualidad redentorista en
general . En este momento vamos a exponer dnicamente algunos pun-
tos que nos parecen més s1gn1ﬁcat1vos

La exper1enc1a h1stor1ca que condiciona la vida ‘redentorista en
los primeros afios de Varsovia parece fuertemente marcada por una
conciencia muy viva del abandono en que se hallan las gentes del
campo (herencia de los orlgenes de la Congregacién), la juventud de
ambos sexos y los nifios pobres *.

- Este abandono no se reduce Gnicamente a los aspectos religio-
sos; repercute también sobre las dimensiones humanas de la persona
y se proyecta sobre la misma sociedad. El abandono de la gente hu-
mllde €s, a un mismo tiempo, religioso, cultural y social.

Para explicarlo se alude explicitamente a la falta de educacién,
mientras ésta, a su vez, se debe a la pobreza. Educacién y pobreza re-
sultan inconciliables « siendo cierto que la mayor parte de la sociedad
est4 compuesta por la plebe, que en la mayoria de los casos carece de
medios oportunos para educar a sus hijos » *. Que la supresién de
la Compaififa de Jesus y las guerras, por una parte, y los ideales ilumi-
nistas, por otra, expliquen esta toma de conciencia, es algo que no
pretendemos estudiar aqui. Baste recordar cémo, de hecho, llegd a
constituir un punto clave en la preparacién pastoral de S. Clemente,
en sus actividades de Varsovia, en su correspondencia epistolar y en
las iniciativas de Viena, sin olvidar todo lo que hizo en favor de la
promocién cultural de los humildes ”

Para él, el abandono de los nifios y de los jévenes era la causa
del malestar social y de las desgracias a que estaban expuestos de
mayores. Por eso no se trataba de un problema meramente educativo.
Sus repercusiones religiosas y morales lo convertian en objeto de evan-
gelizacién misionera. De aqui que los Redentoristas pudieran consi-

% Sobre la espiritualidad redentorista cf. J. W. Opprrz - C. CacLiarRDI - T. VELT-
MAN, Histdria e espiriiualidade alfonsiana, Aparecida 1979; A. BazIELICH, La spiritualita
di Sant’Alfonso Maria de Liguori, en Spic. hist. 31 (1983) 331-372; S. Raroni, - S. Alfonso
Maria de Liguori maestro di vita cristiana, en E. ANCILLI, Le grandz scuole della spiri-
tualzta cristiana, 621-651.

9% Es el problema que aparecé de un modo més insistente en los documentos
que hemos analizado. Lo encontraremos tamblen con frecuencm en la corresponden-
cia posterior de S. Clemente.

% Apéndice III.

97 Cf. R. TILL, Hofbauer und seiii Kreis, Wien 1951; AA. VV,, Historia Kosczo%a
w Polsce, Tom II 1764-1945, Cz. 1. 1764-1918, Poznan-Warszawa 1979, 329:330.
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derar « el ministerio de la predicacién y la formacién de la juventud
como el fin principal del instituto » *. La ilustracién insistirfa en las
exigencias de una educacién meramente humana. La formacién juvenil
que buscaba S. Clemente querfa ser tan eficaz que lograra formar las
mentes, las costumbres y el espiritu de los alumnos, haciendo asi de
ellos personas ttiles para la sociedad y para la religién .

Nada, pues, de extrafio que la formacién de los nifios y de los
jovenes pobres apareciera como el dnico camino para promover la
salvacién de las almas y conseguir su felicidad temporal y eterna. Los
colegios de S. Clemente no quieren ser meras academias de ciencias
humanas sino escuelas catequéticas en las que la educacién humana,
religiosa y moral forme un todo y logre futuros educadores a traves
de la familia.

Y es que el santo se da cuenta de que el problema tiene también
una causa importante en la falta de preparaciéon de las madres para
educar a sus hijos. Sus escuelas de nifias querfan ponerle remedio,
como hemos visto anteriormente '*, M4s adelante S. Clemente adver-
tird que el problema vocacional es paralelo. Si los jévenes iban a ser
los futuros padres y madres de familia, no era posible olvidar que era
también de ellos de donde habian de surgir vocaciones sacerdotales
y misioneras. De aqui que intentara facilitarles el camino hacia el
sacerdocio y hacia la vida religiosa a pesar de su pobreza. A causa de
ésta, el titulo de ordenacién no podia ser un patrimonio familiar
inexistente (como a veces sucedia en el Reino de Nipoles) sino lds
garantfas de la comunidad sacerdotal’ para la que se iban a ordenar .

A esta importancia de la educacién juvenil se debe, a nuestro
modo de ver, una mistica de la predicacién y de la formacién como
actividades evangehzadoras de la Congregacién. La mistica de la
evangelizacién misionera, de origen napolitano, acentuaba el sentido
de éxodo, encarnacién y testimonio profético a partir de una concien-
cia clara de periferia rural en el mundo catdlico. La mistica de la
predicacién y de la formacién, en cambio, parece méds préxima a la
problemdtica urbana y a las exigencias del pluralismo religioso, del
abandono ‘cultural, de la 1gnoranc1a y del suburbio. No excluye la
misién popular, pero estd mds cerca de la escuela catequética que del

928 Parte I, cap I, 1; ver también ibid., 3 y Apéndice III.
9 Ibid.
" 10 Apéndice III.

W01 Pgrte I, cap. I, 4 de la regla pontificia, que viene ‘suprimido.
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profetismo itinerante. Su predicacién tenderd a ser apologética y doctri-
nal, mientras su formacién se centrard cada vez mds en las escuelas
y catequesis parroquiales, en los circulos catélicos y en las distintas
asociaciones religiosas laicales ‘™.

Los problemas que todo esto pudo suponer para los Redento-
ristas quizd haya que buscarlos en la incomprensién natural de una
realidad histérica nueva y en el acento que se puso en un retorno li-
teral a la legislacién napolitana anterior al desarrollo que habia expe-
rimentado el Instituto en su primer siglo de existencia '

De hecho la comunidad de Varsovia, que nos reﬂe]a esta ver-
sién de la regla, ird adquiriendo un estilo de vida cada vez mds distin-
to de los ideales mondsticos y eremiticos que algunos representantes
de la herencia napolitana podrian verse inclinados a preferir. Casi nos
atreverfamos a decir, teniendo en cuenta documentos posteriores, que
se convierte en una auténtica comunidad abierta, en cuanto se ve in-
vadida por sus destinatarios pastorales y es capaz de acoger, como
colaboradores, oblatos y seglares que se hallan fuera de la misma.

A pesar de todo, la regla acentda las exigencias de una vida re-
ligiosa perfectamente comin con los votos de pobreza, castidad, obe-
diencia y perseverancia y con prescripciones concretas sobre la fre-
cuencia de los sacramentos, sobre la oracién, la humildad, el silencio,
el recogimiento, la mort1ﬁcac1on la penitencia corporal, la revisién
de vida y la formacién adecuada de sus miembros. La actividad de la
iglesia al servicio de los fieles ird acentuando el esplendor del culto,
la predicacién extraordinaria, la pastoral del confesonario y las aso-
ciaciones piadosas.

Légicamente, cuando la regla trata de inspirarse en las virtudes
y ejemplos de Cristo e invita a seguirlo e imitarlo lo mds perfecta-
mente posible, nos lo presenta sobre todo como Redentor (sentido
de la Redencién) y Maestro (mistica de la formacién), enviado por el
Espiritu a predicar el Evangelio a los pobres (mistica de la predica-
cién), que continda ofreciéndose a si mismo por la salvacién de las
almas (mfstica eucaristica y de entrega sacrificial) "

Desde estas lineas de espiritualidad adquieren sentido pleno las

_primeras palabras de la regla: « Como quiera que el fin principal del

102 Cf. R. T, Hofbauer und sein Kreis, Wien 1951.

103 Nos referimos a la problematica que cristalizard posteriormente en torno
al tema de las parroquias, de los colegios, de la observancia regular, de la pobreza
vy de la organizacién del Instituto. Cf. E. Hosp, Erbe des hl. Klemens Maria Hof-
bauer. ErlGsermissionidre (Redemptoristen) in Oesterreich, 1820-1951, Wien 1953, 184-264.

14 Proemio y Parte 1, cap. I.



Modelo general de Congregacion (Varsovia 1789) 177

Instituto del Santisimo Redentor no es, en modo alguno, ningtin otro
que reunir sacerdotes seculares que vivan juntos en comin y pongan
todo empefio, uniendo para ello todas sus fuerzas, en imitar los ejem-
plos y las virtudes de Jesucristo Redentor especialmente predicando
el Evangelio a los pobres, precisamente por eso los Congregados esta-
rén obligados, con la autorizacién de los Ordinarios de lugar, bajo
cuya jurisdiccién han de permanecer siempre, a socorrer al pueblo
con predicaciones, catequesis y ejercicios espirituales, asi como |dedi-
céndose] a la educacion de la juventud ».

De este modo, al terminar nuestro estudio aparece clara la ima-
gen de Congregacién que nos ofrece la primera versién latina de la
regla impresa en Varsovia en 1789. Estd definida por la estructura
de la comunidad y de la condicién juridica del grupo; por un fin propio
bastante definido; por unos destinatarios preferenciales y por unas acti-
vidades especificas; por una espiritualidad propia y por unas normas de
vida. Sin embargo quizd no fuera exagerado decir que el dinamismo
creador de los primeros congregados transalpinos hemos de buscarlo en
Ia figura de S. Clemente y en el compromiso pastoral de la comunidad
para hacer frente a las urgencias apostdlicas del momento en Varsovia.
De ahi surgirédn la evolucién posterior y los problemas que supondrin
el deseo de una fidelidad radical a los ideales fundacionales y las exi-
gencias de una adecuada acomodacién a las condiciones nuevas con
que se van a ir encontrando.

19
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APENDICE - .

Recogemos aquf algunos textos de mayor importancia- para com-
prender mejor cuanto hemos dicho en los- apartados anteriores. La
serie de- Textos regulares comptende el proemio y la primera parte de
la regla. El texto or1g1nal de ambas ediciones (1749 y 1789) nos per-
tite comparar directamente la forrmiulacién - que: hacen: del' modelo
general de Congregacién, del apostolado propio y de los destinatarios

preferenciales, temas a los que afectan més los cambios de la edicién
latma

Para completar esta imagen afiadimos a- continuacién lo que el
e]emplar latino de Ftiburgo considera como « apéndice ‘a la Constitu-
cién primera ». Aunque sea posterior al texto de la regla y tenga unos
destinatarios m4s concretds, refleja la mentalidad contemporanea sobre
dos temas importantes para la historia de la Congregacién del Santi-
simo Redentor: el apostolado de Tas’ parroqulas y de los colegios.

Bl texto de la regla pontificia estd tomado de la edicién romana
de la Cdmara Apostdlica (1749), de acuerdo con la transcripcién de
0. GREGORIO - A. SAMPERS, Documenti intorno alla Regola della Con-
gregazione'del SS. Redentore, 1725-1749, Roma 1969, 413-416. Para
cuanto se refiere a'la regla latina remitimos una vez mds a E. Hosp,
Geschichte der Redemptoristen-Regel in Osterreich, 1819-1848, Wien
119397,- 195-198-y -207-210." En-'ambos. casos prescindimos de ‘las
anotaciones criticas e histéricas de acuerdo. con el objetivo de nuestro
estudio. Las notas del texto ofrecen informacién bibliogrifica a quien
desee ampliar estos estudios.

1. - Textos regulares

Edicién de 1749 Edicién de 1789

COSTITUZIONI E REGOLE
DELLA CONGREGAZIONE
DE’ SACERDOTI
SOTTO IL TITOLO DEL
SANTISSIMO REDENTORE

Poiché il fine dell'Istituto del San-
tissimo Redentore aliro non si & che
di unire Sacerdoti secolari, che con-
vivano e che cerchino con impegno
immitare le virtt ed esempj del Re-

dentore nostro Gesti Cristo, special-

CONSTITUTIONES ET REGULAE
CONGREGATIONIS;
PRAESBYTERORUM

- SUB INVOCATIONE
SANCTISSIMI REDEMPTORIS

Cum finis principalis Instituti
Sanctissimi Redemptoris nullus sit
omnino alius quam congregare
Praesbyteros saeculares, qui simul
in communi vivant, et omnem ope-
ram impendant, ut viribus unitis



Modelo general-tle Congregacion (Varsovia 1789) 179

mente impiegandosi in predicare a’
poveri la divina parcla: pertanto i
fratelli di questa Congregazione col-
l'autorita degli Ordinarj, a’ quali vi-
vran sempre soggetti, attenderanno
in aiutare la gente sparsa per la
campagna ¢ paesetti rurali, pit pri-
vi e ‘destituti di spirituali soccorsi,
€-con. missioni e con catechismi e
con spirituali esercizj. A tal fine le
loro case . debbano. stabilirsi, per
quanto si potra, fuori de’ paesi, in
quella distanza per altro, che stime-
rassi pitt opportuna dagli Ordinarj
de’ luoghi e dal Rettore Maggiore;
perché meno distratti ed impediti
attendano all’acquisto di quello spi-
rito, che & tanto necessario neglo-
perarj evangelici ed aila cultura del-
la gente pili abbandonata. ..

PARTE PRIMA

. DELLE MISSIONI
ED" ALTRI ESERCIZ)

Capitolo Primo
Delle Missioni

I. Essendo l'impiegarsi nelle mis-
sioni uno de’ principali fini dell'Isti-
tuto, a quest’impiego tutti principal-
mente s’applicheranno. Le missioni
dovran farsi a proprie spese. della
Congregazione, né sara mai permes-
so queste spese richiedere dalle uni-
versita o particolari; sol permetten-
dosi da’ particolari riceverle, finché
le case dell'lstituto non siano ba-
stantemente provedute di rendite.

II. I soggetti per le missioni di
ciascuna casa si destineranno da’
Rettori locali, quando altro non si
determinasse riguardo anche alle
dette missioni dal Rettore Maggio-
re,.al quale si appartiene il governo
“dell'intera Congregazione. Alle mis-

exempla et virtutes Jesu Christi Re-
demptoris  imitentur praesertim
pauperibus - Evangelium praedican-
do, tum igitur tenebuntur Congre:
gati authoritate Ordinariorum loci,
guorum iurisdictioni seniper subiec-
ti remansuri sunt, populo concioni-
bus, catechizationibus, spiritualibus
exercitiis, et informatione -iuventu-
tis omni industria succurrere.

Pars PrRimMA

DE CONCIONIBUS -
ET ALIIS EXERCITIIS

Caput I
De Concionibus

1). Concionandi et informandi mu-
nus principalis finis est huius Insti-
tuti. ‘Huic itaque fini assequendo
singuli Congregati omni studio in-
cumbent. In provinciis iquae mis-
sionibus indigent, et Congregati ad
eas perangendas desiderantur, tene-
buntur = propriis Congregationis
sumptibus eas peragere. Solum in
casu, quo domus Congregatorum
sufficientibus redditibus nondum
esset provisa, licitum esto, ab una
alterave persona privata donum ali-
quod sponte oblatum recipere.

2) Omnibus Superioribus locali-
bus in arbitrio maneat, apta subiec-
ta pro Concionibus et missionibus
determinare. Ad missiones sempet
duo saltem vadant et in quantum
fieri poterit, pedibus haec itinera
conficiant.
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sioni. anderanno sempre accompa-
gnati, almeno due; sempre che pos-
sono a piedi o al pilt a cavallo, sol
per necessita permettendosi 1'anda-
re in calesse.

III. Ne’ paesi che an ricevute le
missioni dalla Congregazione, si tor-
nera fra lo spazio al piu di quattro
o cinque mesi a fare quaiche altro
esercizio pubblico di prediche, ma
pitt breve e con minor numero di
soggetti, a fine di stabilire il profit-
to della missione gia fatta.

IV. Quest’uso delle Rinovazioni di
spirito, conosciuto cotanto utile e
profittevole per lo bene dell’anime,
si manterra sempre nell’Istituto,
che a questo fine specialmente tie-
ne le sue case in mezzo alle diocesi,
né molto lontane da’ paesi, a benefi-
cio spirituale de’ quali si suole im-
piegare.

V. Perché un tal esercizio di mis-
sioni non si trascuri e perché si at-
tenda sempre da’ soggetti al fine
della loro vocazione d’impiegarsi in
aiuto dell’anime pili abbandonate,
non ammettano occupazioni distrat-
tive: non intervengano a processio-
ni o funzioni pubbliche; non tenga-
no direzione di seminarj, né in co-
mune né in particolare di monache,
o di clausura o di conservatorio; né
diano a queste esercizj spirituali,
permettendosi $olamente in occasio-
ne di missioni o d’altri esercizj, che
diansi ne’ luoghi ove i monasterj
son posti, o in altri vicini. E per
Iistesso motivo si proibisce pari-
mente l'aver cure e il far quaresi-
mali.
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3) Redeant Congregati in loca,
in quibus missiones habuerant, sal-
tem infra spatium quattuor aut
quinque mensium ad confirmandum
fructum poenitentiae et conversio-
nis in animis fidelium ope brevio-
rum exercitiorum spiritualium et
concionum,

4y Cum usum hunc renovationis
spiritus post missiones habitas po-
pulc multum proficuum esse quoti-
diana experientia comprobaverit,
etiam in posterum in Instituto ser-
vetur.

5) Ne vero talia exercitia missio-
num unguam negligantur, utque a
Congregatis huius Instituti proprius
vocationis finis semper attendatur,
sese in aliorum Christi fidelium
praesertim eorum qui in apertis pla-
nitiis longe ab Evangelicis operariis
moram trahere solent, animarum
salutem consecrando, non se impli-
cent negotiis nimium distractivis,
non intersint publicis quibusvis
functionibus. :

Nihil solertius quaerant, nihil al-
tius in animis suis figant, quam stu-
dium indefessum unanimemque di-
ligentiam proximorum felicitatem et
temporalem et aeternam promoven-
di. Enitant semper finem suae vo-
cationis in quantum possunt asse-
qui, qui est imitari virtutes et exem-
pla Redemptoris nostri Jesu Christi,
et sese sicut ipse in salutem ani-
marum offerre. Ea propter in locis,
ubi missionum usus non est, tene-
buntur tanto magis rudi et pauperi
iuventuti esse proficui. Ad exem-
plum Jesu Christi Magistri nostri
eodem omore eosdem excolendi et
salvandi studio, parvulos in domus
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VI. Sopra tutto vivan gelosi i sog-
getti di quest’Istituto di non dar om-
bra, ancorché menoma, di mal esem-
pio e si conducano in modo che sia-
no sempre in venerazione e stima
appresso de’ popoli. Per motivi di
carita non si lascino trasportare ad
ingerirsi in trattare di matrimonj,
di contratti, di testamenti, [a] far
compari o altre faccende, onde d’or-
dinario pu® derivare e l’avvilimen-
to degl'operarj e l'inquietudine del-
le parti; e su di questo, come di
cosa troppo importantey s'impone
pitt particolare e pesante obbligo a’'
superiori d’invigilare.

Capitolo Secondo
Di altri Esercizj

Per non lasciare affatto abbando-
nate le anime de’ paesi, ove son fon-
date le case dell'lstituto, 1i soggetti
di esse attenderanno parimente a
coltivarle. Pertanto ogni domenica
predicheranno nelle loro chiese;
ogni sabbato vi farannc un sermone
di Maria Santissima. Di piu daran-
no nelle proprie case gli esercizj
spirituali agli ecclesiastici e secola-
ri, che concorreranno, specialmente
nel tempo delle sacre ordinazioni;
purché ne’ luoghi delle loro fonda-
zioni non siano case de’ PP. della
Missione di S. Vincenzo de’ Paoli,
specialmente addetti a questo isti-
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suas recipient, eosque in omnibus
pro futura tam temporali quam ae-
terna illorum felicitate necessariis
rebus omni charitate et patientia
instruent. Specialem semper diligen-
tiam adhibeant, qua tenerrimos il-
los huc usque innocentes parvulo-
rum animos, in veris Divinae reli-
gionis principiis solertissime fun-
dent, unde nimirum binae felicitatis
humanae fontes emanant. Denique
omnem operam impendent ut inge-
nia moresque parvulorum ita con-
forment, qui tam societati humanae
quam propriae etiam saluti utiles
olim et proficui evadere possint.

6) Ante omnia huius Instituti
subiecta sic vivere studeant, ut suis-
met exemplis ad virtutem aliis prae-
luceant, omnemque umbram offen-
sionis praebéndae evitent. Sub prae-
textu charitatis non se immisceant
in causas matrimoniorum, in con-
tractus civiles, testamenta et alia
id genus, unde communiter operario-
rum evangelicorum contemptio et
summae partium discordiae deriva-
re solent; supra quod utpote rem
maximi momenti speciale onus in-
vigilandi superioribus imponitur.

Caput II
De aliis -exercitiis

Ne tamen in locis ubi domus Con-
gregatorum fundatae sunt penes
exercitia missionum aut informatio-
nem cetera gens adulta spirituali
subsidio destituta maneat, tenebun-
tur Congregati diebus Dominicis et
Festis in propriis ecclesiis, quantum
fieri poterit, partim concionibus,
partim catechizationibus aut  aliis
exhortationibus concurrentium desi-
derio satisfacere. Nec intermittant,
ubi fieri potest diebus Sabbati in
honorem Deiparae Virginis populo
concionari. Si qui saeculares aut ec-
clesiastici domus Congregatorum
adiverint, ad recollectiones spiritua-
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tuto. Se pero le case del Santissimo
Redentore si trovassero gia fonda-
te ed in possesso di dare gli eser-
cizj, sopravvenendo nuove fondazio-
ui de’ detti Padri della Missione, ri

Fabriciano. Férrero.

les peragendas non renuant tradere,
praesertim tempore sacrarum ordi-
nationum, dummodo in eodem loco
nulla iam adsit domus RR. PP. Mis-
sionariorum S. Vincentii a Paoli,

specialiter huic instituto addictum,
secus si domus SSmi Redemptoris
in loco fundatae fuerint antequam
RR. PP. Missionariorum, manet illa
in possessione iuris tradendi exer-
citia spiritualia et sic viceversa.

mangono quelle in possesso di darli.

11. - De cura animarum et aliis officiis spiritualibus tum
intra tum extra domos congregationis usitatis.

1) Si contingat domui congregatorum alicubi munus Parochi adne-
xum esse, tunc Rectoris Majoris huius districtus aut provinciae officium
erit, zelosum, idoneum et necessariis ad id qualitatibus praeditum sacer-
dotem e gremio congregationis eligere, eumque Ordinario loci praesen-
tare pro approbatione ad parochi. munus suscipiendum qui, nisi fuerit
ipse rector domus, in omnibus quae munus parochi non attinent rectori
domus, sicut omnes alii subjectus et obediens erit. Actus communes, nisi
a suo munere legitime impeditus fuerit, cum caeteris servabit sicut et
illi Vicarii, quos a rectore Majore e gremio congregationis socios laboris
sibi destinatos habebit.

2) In illis casibus, ubi congregati curam animarum a domo commu-
nitatis seu a collegio separati suscipere tenebuntur, Parochus semper sal-
tem unum aut duos fratres coadjutores in congregatione professos, qui
sibi inserviant, victum parent, oeconomiae curam gerant, apud se habeat,
cum quibus, uti et cum Vicariis sibi adscitis meditationes et lectionem.
spiritualem singulis diebus, uti et alios actus communes a regula praes-
criptos accurate servabit. Ipse Parochus cum alioquin superioris dignitatem
in sua domo gerat, exactam a suis Vicariis et fratribus coadjutoribus obe-
dientiam requirat, ac si in collegio formali viverent. Mortificationes a
constitutionibus praescriptas tanto ferventius exerceant oportet, quanto
magis variis periculis se expositos esse cernunt, ne, dum aliorum saluti
procurandae vacant propriae studium se neglexisse experiantur. Quod de
obedientia dictum est, id quoque de reliquis votls servandis dictum esse
intelligant. .

“3) Patet ex supra dictis Rectorem MaJorem praecipue cavere de-
bere, ne juvenes, nondum satis mortificatos licet sufficienter litteratos ad
curam animarum destinet, sed tales, quos sibi et saeculo mortuos, solum
Deo et animarum saluti procurandae studere satis expertus est. :

© "4) Meminerint' curam animarum gerentes, ne saecularibus negotiis,
rei domesticae et oeconomiae augendae nimium se injiciant; meminerint
omne superfluum et honestam parochi sustentationem excedens, ecclesiae
usibus et pauperum propriae paroeciae sublevamini- impendendum esse.
Graviter imputabitur tali parocho, qui vanis inutilibus, paupertati, quam
devoverat, adversantibus aut (quod utique a legis evangelicae ministro et
animarum pastore longe abesse oportet) conviviis et commessationibus
parandis, proventus, quorum usus lege tum divina tum ecclesiastica ad
necessaria tantum sibi concessus est dissipare praesumpserit.Ea de causa,
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praeter rationem de ecclesiae bonis, quam .quotannis Ordinarie ferendam
habebit et Rectori Majori omni semestri eandem de proventlbus et expen-
sis domesticis- reddet. -

5) Cum operarns evangehc:ls renovatio splrltus tanto. sit necessarla,
ut neglecta ista, in fervore apostohco diu persistere nequeant, promde
praescripta in constitutionibus omni mense die una solummodo -spiritui
renovando vacabunt, tum parochus tum vicarii, tum et fratres coadjuto-,
res -alternatim, et omni sabbato de defectibus coram superiore se accusa-
bunt. Insuper omni anno quisque congregatus extra collegium sive domum
communitatis -formalem existens in collegium reverti ibique. per 15.die-
rum spatium exercitiis et generali spiritus renovationi, ab omnibus ne-
gotiis separatus, vacare tenebitur. Rector Major praevie tempus assignabit,
alius quo- parochi, alius quo vicarii pro -tali recollectione ad. collegium
proximum conveniant, et ubi necessitas exigeret in locum parochl aut. W-
carii alium interim sacerdotem substituet.

6) ‘Parochi ‘oeconomas sive cocas de sexu alterno nullas dornl suae
teneant; sed omnia fratribus coadjutoribus committant, propter pericula
et scandala evitanda.

7) Penes quamlibet ecclesiam parochialem tenebitur parochus scho-
lam pro erudienda juventute tum in doctrina religionis tum in aliis. magis
necessariis litteris, erigere. Praevideat de ludimagistro, qui idoneus--sit
iuxta normam . et methodum facillimam iuventutem litterarum cognitione:
imbuere. Ludimagister sit. vir probus, sit morigerus et praevie bene pro-
batus. Vir qui dignus sit,-ut suae curae unicum tam -pretiosum patriae pi-
gnus; juventus nempe, tuto concredi possit.-Parochus interea noverit -sui
officii esse, ut singulis sepiimanis -tribus saltem vicibus scholam visitet
et iuventutem in doctrina fidei et morum, ipse aut per vicarium erudiat.
Scholares ‘singulis diebus missae sacrificio, quod in ecclesiis nostris -cum,
benedictione Sanctissimi in Ciborio absolvi sclet, intersint, sicut et vesperi
post terminatam scholam ad invisendum Sanctissimum et benedictionem-
recipiendair; quod pariter singulis diebus ferialibus in Pyxide, diebus sab-
bati vero et:-festis in exp051tor10 exponi solet, accedent. St

II1. - De officiis sororum monidlium’ Congregatzoms .
Sanctzsszmz Redemptoris.

D Cum institutum. huius congregatloms hominum ma cime derelic-
torum curam et juvamen pro prmapah objecto habeat, cum inter maxime.
derelictos paupercula juventus utriusque sexus (quoad educationem) me-,
rito computanda sit, cum praeterea experientia abunde constet, proles
maxime matrum exemplis et informationibus obtemperare; cum insuper
negari non possit, felicitatem societatis humanae praecipue a bona pro-
lium educatione pendere, cum quoque certum sit, maximam societatis
humanae pariem ex plebe componi, quae modis educandarum prolium
opportunis plerumque destituta sit, hinc, ne etiam alterius sexus iuven-
tus pauper, educatione tali privetur, qualis sibi necessaria est, ut aliquan-
do bonae non tantum genetrices sed et educatrices propriarum prolium
exinde evadant et ita felicitatem publicam, quantum in ipsis est, promo-
vere adjuvent, sub hac eadem regula et personas muliebris sexus con-
gregare bonum, utile et necessarium visum est, quae simul vivant, atque
in iis locis, ubi pauperes et parentibus orbatae puellae modo sustentandi
et educandi carent, talium curam, quemadmodum praesbyteri puerorum,
solo Dei et proximi amore suscipiant.




184 Fabriciano Ferrero

Procurent itaque praesbyteri congregati in locis ubi talis aut similis
educandarum puellarum modus non datur, cum approbatione Ordinarii
et supremi Dominii beneplacito, pauperibus per hoc beneficium subve-
nire, cuius ope puellae pauperes et orphanae praeter fidei, morum, le-
gendi et scribendi principia etiam in aliis utilibus et necessariis labori-
bus manualibus, suo sexul convenientibus, edoceantur, qui et bono publico
et propriae sustentationi in futurum opportuni esse possunt.

2) In recipiendis personis, quae hoc institutum amplecti desidera-
verint, prae omnibus puritatem intentionis, qualitatem voluntatis, et ido-
neitatem talenti ac laborum manualium Rector Major examinet.

3) Si porro sororum quaedam minus exemplarem aut minus con-
tentam vitam in hac congregatione duxerit, alioquin facile in saeculum
remitti poterit, quum ante 34. annum aetatis inceptum ad perseverantiae
perpetuae juramentum nulla admitti possit. Post probationem primam
vota paupertatis, castitatis et obedientiae simplicia dumtaxat emittent,
quae elapso quovis anno peractis praevie 15 dierum exercitiis spirituali-
bus, ab illis renovari debent, quae ultro in instituto permanere desidera-
verint.

4) Rectoris Majoris cura erit, quatenus sororibus congregatis patrem
spiritualem assignet, qui zelum animarum eximium habeat: talem enim
oportet esse directorem earum, quatenus illas ad observantiam regularem,
ad charitatem erga pauperes, quas fovent, ad patientiam cum illis haben-
dam sedulo adhortari non desinat. Frequens sacramentorum usus, mor-
tificationum tam externarum quam internarum exercitium, divinorum of-
ficiorum modus et omnia quae educationem prolium spectant ordine eo-
dem serventur, quo praesbyteri congregati utuntur.

5) Si opus fuerit, et spes boni publici promovendi exigeret, non de-
trectent sorores etiam per villas et pagos, quandoque mulieres saeculares
in opportunis et utilibus laboribus manualibus gratis instruere, quatenus
istae in suis locis puellas pauperes in iisdem operibus ex charitate infor-
ment. Ad hoc vero officium Rector Major sorores iuxta suum placitum
destinabit, numquam tamen una sola, quocumque demum id esset, exibit.

6) Quod hactenus de educationi incumbentibus statutum est, idem
et de illis sororibus dicendum valet, quae se resolverint in talibus domi-
bus, quae proprie pro parturientibus tum lapsis, tum aliis pauperibus
mulieribus destinatae sunt in partu assistere, ad hoc vero tam eximium
charitatis servitium, nulla soror admittatur, nisi quae alioquin jam perse-
verantiae juramentum emisit et provectae aetatis est. Tales praecipue
director spiritualis hortari non intermittat, quatenus cum omni charitate
et patientia invincibili servitum hoc, quod oculis saeculi infirmum quidem
apparet nihilominus tamen coram Deo summae virtutis et meriti esse cer-
tum est, praestare non renuant; repraesentando sibi, quod et ipse Dei
Filius carne humana indui pro salute nostra voluerit.
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SAINT JOHN NEUMANN, C.SS.R.
CATECHIST AND WRITER OF CATECHISMS

1. - CATECHISM AND CATECHETICS IN NEUMANN’S' EDUCATION

For one who knows about the early years, the education and
the pastoral experience of St. John Neumann, it comes as no sut-
prise to learn that he was an accomplished catechist and the author
of catechisms. Aside from the excellent Christian instruction and
example found in his home life, catechism played an important part
in the earliest school years of this saint who was born and baptized
on March 28, 1811 in Prachatitz (now Prachatice) in Bohemia, then
part of the vast Austrian Empire, now situated in Czechoslovakia. He
himself tells us about his grammar school days when he writes in
his autobiography: « If I recall rightly I was not yet ten years old
when I was thoroughly acquainted with the Large Catechism and was
also - admitted then to First Holy Communion » '. Neumann speaks

of his proficiency in the « Large Catechism ». In the history of cat-

echism writing, authors (e.g., Canisius) wrote a Catechism. After that,
they wrote an abridgement that was entitled, e.g., Smaller Catechism.
The original was often then popularly referred to as the « Large Cat-
echism » >, His proficiency in the Large Catechism was such that he
was admitted to First Holy Communion two years ahead of time.

L The Autobiography of St. John Neumann, C.SS.R., Fourth Bishop of Philadel-
phia. Introduction, Translation, Commentary and Epilogue by Alfred C. Rush, C.SS.R.,
Boston 1977, 23. This will be referred to as Rush, Neumann Autobiography. The ori-
ginal manuscript is in the archives of the Baltimore Province of the Redemptorists,
now in Brooklyn, New York (= ABPR). For the German edition, see Andreas Sam-
pers, C.SSR., Joannes Nepomucenus Neumann Kurze Lebensbeschreibung (Baltimore
27 Mirz 1852) in Spicilegium Historicum C.SS.R. 11 (1963) 82-104.

- 2 B, Schneider, « Canisius, Peter, St.», New Catholic Encyclopedia 3 (1967) 25;
G. Sloyan, « Catechism », ibid., 227.
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He started going to confession at seven, was confirmed at eight, and
received Holy Communion when not quite ten.

The catechist and director ~of ~the school was Father Peter
Schmidt. There was a warm bond between the two. It was in the
garden of the catechist that he learned the mystery of plant life and
flowers by day and the marvels of the heavens by night. This was
the beginfing of Neurnann’s lifelong hobby of botatiy and his lifelong
interest in astronomy °. In those days, students who planned to go
on for further studies to become lawyers, doctors or priests, took
special Latin classes in their last year or two at the grammar school.
These were given by Father Schmidt. At the sarne time, he gave
tutoring lessons to prepare the boys for their entrance examination
into the Budweis Gymmnasium, a six year course that amounted to
the American four years of high school and the first two years of
college. When Neumann reached that “stage he was timid about
signing up on account of the expenses. Father Schmidt encouraged
his « exceedingly diligent and good-natured pupil » on to higher stud-
ies and brought the matter to his patents who were overjoyed and
agreed at once™®. The transcript of the exdmination record shows:
Neumann’s grasp of catechism at the completion of grammar school.
He received the grade of « Very Good » in religion, Bible History
and Gospel, ‘the equivalent for our catechism or Christian Doctrine
and Bible History of the Old and New Testaments. With few ex-
ceptions, this was the grade he received in all subjects. One easily:
understands why the report says that he passed the entrance exam-
ination « with distinction ». The transcript and Neumann’s testimony
show us how thorough was Father Schmidt’s tutoring. Telling us
about his reaction to his entrance into the Budweis Gymnasium,
Neutann writes: « I had to learn little because the catechist at home
taught us so much'in the few hours each week that, with little prep-’
aration, we could have been ‘admitted into the third year However
that was not permitted us » ’ »

Certam experrences in the various per1ods of his educatron"

. 3 ABPR, Neumann Section (= N), Prague Province, Peter Schmidt to Philip
Neumann Oct. 12; 1837, Obelmaldau ABPR N, Berger Papers, Peter Schmldt to John
Berger, CSSR., Feb 21, 1872, Falschmg Sée Michael J. Curley, C.SS.R., Venerablef
John Newmann, C.SS.R;, Fourth Bishop of thladelphza Philadélphia 1952, 7 Thls wrll_
bé referred to as Curley, Neumann, -t

. 4 Rush Neumann Autobzography, 24 The quote in the text is from P Schmldt S
letter of 1837 (n. 3).

5 ABPR, N, Budweis Gymnasiumi, Testimonial, Apr11 -5, 1823; Rush, Newmann
Autobiography, 25 ) . 5 ‘
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had a pro or contra effect on his careet as a catechist and catechism
writer. At the beginning, there was the disappointment of having to

begin in the first year at Budweis when he could have ertered the

third. In his boredom :he became an omnivorous reader, reading

anything he could get his hands on. This led to- desultory habits.:

Furthermore, he made little progress because of the poor pedagogy

of his teacher,” a genial easygoing, elderly alcoholic who committed
suicide in the middle of Neumann’s third year. At this early phase
of his schooling he had lost his earlier enthusiasm for religion and:

catechism because of the teaching method used by the religion teacher.

He recalls how dissatisfied he was with the religion professor who.

was « dullness and dryness personified ». He then goes on to say of

the professor: -« He had an obsession for every word and I did not

have a' good word-for-word memory. As a-result, the two classes in

religion were most boring » °. At least Neumann learned from this

to be more concerned: with the substance of truth rather than with
verbatim formulation or parrotlike recitations. The importance of - this

catechetical experience is seen from the fact that Neumann recalled‘

it in such detail in his rather short autobiography.

Little wonder that Neumann was discouraged. In 1827, when

he came to the end-of his fourth year, he was tempted to give uphis
studies. Fortunately, he allowed his mother and his sister, Veronica,
to talk him into going back”. The last two years at the Gymnasium

(the first two yeats of college) mark the time when he began to come:
into his own scholastically.: However, religion and religious studies.
were not his favorite subjects. Those were the years when he found
delight in the humanltles a delight that is evident in the many
anthologies he made from ancient classics. Along with these, his
special love was German literature, especially the writings of Schiller

and Herder. Later, in his Journal, he berates himself for this and says
that, with regard to religion, he «still entertained the most abom-

inable. prejudices for the. Protestant poets and phllosophers like Her-

der and Schiller » *
Neumann spent his phﬂosophy years (the last two years of col-
lege) at the Budweis Philosophical Institute that was conducted by

6 Ibid. 25.

7 John Berger, C.SS.R., Life of Right Rev..John N. Neumann, C.SS.R., Fourth
Bishop of Phﬂadelphla tran%lated by Eugene Grimm, CSSR Phxladelphla 1884,
27-28. This 'will. be referred to as Berger, Neuwmann.

8 ABPR, N, Mon. Journal, April 9,1835. For more on Neumanns Journal see_

below, n. 16. See also Curley, Neumann, 12.
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the Cistercians, the most beloved of all his teachers. Along with phil-
osophy, he studied religion, advanced mathematics and the natural
sciences. Although he received the highest grades in all the subjects,
including religion, he tells us about his special attraction for the sci-
ences when he writes: « In those two years I avidly followed my bent
for natural sciences: botany and biology, geography, physics, geology,
asttonomy. And I applied myself with the greatest enthusiasm to al-
gebra, geometry and trigonometry, subjects that formerly were not to
my liking » °. This predilection for the natural sciences created a vo-
cation crisis at the end of his course. The problem was: would he
go on to study medicine or theology? He tells us in his Journal of
1835 and in his 1852 autobiography that he felt more of an attrac-
tion for medicine. It is true that Neumann desited to be a priest.
However, he had such an exalted idea of the priesthood that it
seemed beyond his reach. Moreover, there was a better chance of
being accepted into the medical school. Only twenty out of eighty or
ninety applicants would be accepted into theology. Furthermore,
although there would be no trouble with the scholastic record — as
already noted — he needed letters of recommendation. He expressly
says that he « wanted to have nothing to do with them ». In his
fourth year of theology he looked back on his outlook when he had
completed his study of the humanities and the natural sciences and
accused himself of having an excessive love for the sciences. He also
says that he always « regarded humanity as the acme of perfection
and loathed nothing more than the so-called mystics ». Contrasting
theology and medicine, he says that he felt some aversion for the
former and more attraction for the latter. In other words, his outlook
was that of a typical nineteenth-century scientist, humanist and em-
piricist. He comforted himself with the thought that he « had not
wasted [his] time on trivialities and that [his] mind was better pre-
pared for the serious study of theology » *. He was a bit too harsh on
himself as he penned that judgment that was somewhat clerical and
anti-humanistic. Actually, those studies were more than a preparation
for theology. They contributed to the well rounded education of Neu-
mann which, in turn, contributed to his catechetical expertise .

9 Rush, Neumann Autobiography, 25-26.
10 Ibid. 23, 25-26; ABPR, N, Mon Journal, April 9, 1835; July 19; 1838.

11 Alfred C. Rush, C.SS.R., «Saint John Neumann, C.SS.R.», The Priest 34,
May 1978, 23-27. .
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Even though Neumann pointed out to his mother that he did
not know anyone who would back his request to be admitted into
the seminary, she thought that he « should give it a try » and write
a letter of application. To his surprise he shortly after that received
his letter of acceptance. That was the beginning of his four year theo-
logy course, 1831-1835, the first two being spent at the Budweis
Diocesan Seminary, the last two at the Seminary of the University
of Prague. Neumann devoted himself to the sacred sciences with the
same ardor that he formerly had for the natural sciences. His favorite
subject, one that had such a close bearing on his catechetical career,
was Sacred Scripture. Professor Karl Koerner awakened in him an
avid enthusiasm for the New Testament, especially St. Paul, and also
for the Old Testament. We still have evidence of this in his copious
Scripture notes, the manuscript of which we still possess, and in
the Bible History that he later published . Neumann tells us how
he studied Scripture con amore. From his classmates we learn how he
read it every day, had his own complete edition of the Vulgate that
was broken up into several small volumes, and that he was a member
of the Students’ Bible Quiz Club and always knew the right answer.
It is easy to understand the thrill and joy that he felt in his new
studies. He informs us that there were no regrets and that the read-
ing of Sacred Scripture awakened in him religious sentiments hitherto
unknown. All this is reflected in his grades, the highest rating in all
subjects, except one, for his two years at Budweis . The same cannot
be said for his last two years at the University of Prague, two years
of frustrations, disappointments and irritations. Here he did well but
was not outstanding . He tells us how displeased he was with the
professors of dogmatic, moral and pastoral theology. He found that
those professors at the Royal State University were more State-minded
than Church-minded in their opinions, that they were imbued with
the tenets of Josephinism and Febronianism, systems that looked upon
the Church as a department of the State. To counteract this, he
delved into Catholic tradition and the writings of the Fathers and

12 The manuscripts for his Scripture notes are contained in the Archives of
the American Catholic Society of Philadelphia at St. Charles Seminary. Copies are
found in ABPR. For Neumann and Bible History, see Curley, Neumann, 162, 431,
nn, 41-44,

13 Rush, Neumann Autobiography, 26-27; ABPR, N, Mon Journal, April 9, 1835;
Berger Papers, Adalbert Schmidt to John Berger, April 4, 1872, Graz; Anton Laad
to John Berger, April 11, 1872, Kotoum; Curley, Neumann, 20-23.

. 14 Augustinus Kurt Huber « Johann Nep. Neumanns Prager Studienzeit (1833
1835) », Archiv filr Kirchengeschichte von Bohmen-Mihren-Schlesien 2 (1971) 36-51.
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Doctors of the Chutch, Sts. Augustine, Gregoty the Great, Thomas
Aquinas, Peter Can1s1us, Robert Bellarmine. and Alphonsus L1guor1
The highlight of Neumann’s studies at Prague was the course
in catechetics under Professor- Francis Czeschik. His enthusiasm for
catechetics is seen in the frequency with which he speaks about it in
his: Journal, which he began on October. 1, 1834, the beginning of
his last year: in the seminary *°. There we learn how he made it a
point to make a through study of the classic catechisms of Canisius,
Bellarmine and the Council of Trent, that written by Canisius bemg
the -one he refers to the most. Shortly after starting the Journal he
writes- about- getting back from the bindery some volumes of Cani-
sius. Looking at them he reminds himself that the contents.are more
important than the cover, and he asks the Lord to make him worthy
of the great and holy Saint. We also learn how he resolved to read
every day a chapter of Scripture, the Imitation of Christ and one of
the official catechisms, e.g., Canisius ”. Certain entries show how
highly Neumann regarded Canisius and how much he was ready to
make sacrifices to purchase it. A January entry tells about a visit to
the bookstore to purchase the fourth volume of Canisius. One can
almost hear his cry of shock as he hears-the price that was then far
too much for his pocketbook. As the months go by he records his
longing to have it and then his joy, in May, of being able to buy
¥, As is evident, he was buying the set gradually. He is referring
to the Summa of Christian Doctrine by Canisius that had been re-
cently published at Vienna in four volumes .

) 15 Rush, Neumann Autobiography, 28; Curley, Neumann, 27, Berger, Neumann,

16 On October 1, 1834, the beginning of his last scholastic year in the Sem-
.inary at Prague, Neumann began keeping adiary that he entitled Mon Journal. He
wrote it in French as a means of practicing that language. Beginning March 22, 1835,
‘he started a Mon Journal in which the entries were written in German. He did not
-discontinue the-French Journal; at times, the same day had an entry in the French
.and German version. Furthermore, at times Neumann made entries in English. The
Journal ends on November 29, 1839, For ' the Journal, see Curley, Newmann, 29-30,
405, n. 26, 408, n. 31. For the English translation of the French, see William Nayden,
C.SS.R., Spicilegium Historicum C.SS.R., 25 (1977) 321-418; 26 (1978) 9-74; 27 (1979) 81-
152 An abbrev1ated Enghsh translatlon of the Journal is found in ABPR

17 Mon Journal :Oct.. 9, 15, 1834
18 IHid, Jan 30, Feb. 2, 26; May4 1835.

19 Canisius, Summa Doctrinae Christianae, 4 vols. Vienna, Apud Carolum Koll-
mann 18331834, ‘This edition that came out in Neumann’s séminary days contains
“four volumes. Neurhann (Mon Journal, Jan. 30, Feb. 2, 1835) speaks. about a ‘second
part of the fourth volume (IV/bis) or of volume five: He is probably referring to the
‘treatise,- De hominis, lapsu et ]ustzﬁcatzone secundum sententlam et doctrmam Concilii
Tridentini, an appendix to: Vol. IV.: e bt
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The Journal tells us about Néumann’s concetn to order a copy
of the Catechism of the Council-of Trent. We also know that, in his
daily reading of catechisms, this was one of the ones he used ®. Anton
Laad, one of Neumann’s. classmates.and friends, tells us about his
study of Bellarmine *. Even without this testimony, there is ample
evidence of his esteem for the -catechism of Bellarmine in the books
we have from Neumann’s own library that are preserved in the Neu-
mann Museum at St. Peter’s church, Philadelphia, where he is buried.
Here we find -a.copy of the catechism that was printed at Prague in
1747 by Francis Charles Hladky for-the archbishop, Johannes Mau-
ritius Manderscheid-Blankenheim *. It .numbers. VIII + 180 pages
and contains a preface in ‘the form of a pastoral letter from the arch-
bishop to the clergy of Prague in which he speaks about the Society
of .Christian Doctrine and the need for sound doctrine as exemplified
in- Bellarmine ®. The year, written in Neumann’s handwriting, shows
that he bought the book in 1835, his last year in .the seminary, the
year he took catechetics. Along with .this, there is the precious evi-
dence found in a Neumann ‘manuscript book. This is a German trans-
lation of Bellarmine’s catechism done by Neumann and written in his
own hand. The books not only give the appearance of age, but also
of being well-worn, a ‘sign of the use he must have made of them
- all during his life. ' '

. Neumann. not only" tells us about his study of the class1c cat-
'ech1sms,; he also furnishes us with details about the catechetics course
that involved writing and delivery of -a catechetical instruction. The
assignments were given to the class on. January-7. Neumann speaks
of . his eagerness to get: down to it. Towards the end of February; he
says. that his mind is -swimming with ideas for -the instruction from
Scripture and Canisius. As the days wore on he wondered: when he
would finish it and complained that he could not get down to it be-
cause of so many other things to do:-The instruction was due on
March 8. He tells us that he rose very early on the 7th, worked on
it all day long and succeeded in ﬁmshmg it by staying up unt11 half

20 Mon Journal,. .Oct.’ 15, Nov. - 4, 1834; Jan. 28, 1835..
21 ABPR, N, Berger Papers, Anton Laad to John Berger April 11 1872, Kotoum.

. 2R, thzlerP Sefrln Hzerarchza catholzca medzz et’ recenzzons aevi, VI, Pa-
dua, 1958 3a77 Joannes Maur1t1us Yon. Manderscheld Blankenhelm was archb1shop ‘of
Prague “fromi "1733 to ' 1763:

23 Catechismus seu explicatio doctrinae christianae. Auctore Roberto Bellarml
no Politano ex Soc. Jes. S.R.E. Cardinali. Jussu SS. D. N. Clementis VIII compOSIta
Revisa & a Congregatione Reformationis approbata. Vetere Praga -in aula regia im-
pressum apud Franciscum.-Carolum - Hladky, .Archiepiscopo impressuni: 1747.
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past three in the morning of the 8th *. There still remained the public
delivery of the instruction, While awaiting his turn, it happened that
the student who was due up before him got sick. That left Neumann
with a little less time to memorize the talk and with more nervousness.
He tells us — in a note of thanks to the Lord — how he « finished
the instruction without faltering even though [he] was fairly
netvous » *

As the months went by, it became apparent that there would
be no July ordinations for the Budweis seminarians of the class of
1835. In those days, when there was union of Church and State, the
means of support for priests was provided by the government. It was
unwilling to provide for so many all at once. Some of the class of
1834 were still awaiting ordination *. In that crisis and disappoint-
ment Neumann speaks about two things that gave him comfort and
« warmed his heart ». These were: learning to say Mass and the
study of Canisius 7. The delay in ordination confronted him with 4
double crisis. Not only did he have to tell his parents and family
about the postponement of ordination, he also had to tell them about
his carefully-kept secret of two years, namely, his resolve to leave
home for missionary work in the United States . It is interesting to
note the role that catechism had in his last months at home before
leaving for America. In October we learn how each. day called for the
reading of « the catechism of Canisius » *. To guarantee this and
other resolutions he took an 1823 French « Rule of Life » and adapted
it to his own needs. This schedule called for the study of catechism
every day from after the noon meal until two o’clock *. Here it is
interesting to note that the study of catechism is among the first and
the last things to be mentioned in the record of the long years of
schooling leading to the priesthood.

2. - NEUMANN AS A CATECHIST

All during his life Neumann had the reputation of being an
excellent catechist, one who had the knack of being able to accom-

% Mon Journal, Jan. 7, Feb. 23, 26, March 2, 7, 9, 1835.
25 Jbid. March 13-14, 1835.

26 ABPR, N, Berger Papers, Laad to Berger, April 11, 1872, Kotoum; Karl
Krbecek, Notizen, 1872. These Notizen are reminiscences about Neumann, written
by a close friend and classmate, that were sent to Berger»through his mother.

21 Mon Journal, June 11, 1835. -

28 Curley, Neumann, 36-41; Berger, Neumann, 91-98. .
29 Mon Journal, Oct. 8, 1835.

30 Ibid. July 23, Nov. 1, 1835; Curley, Neumann, 40.
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modate himself to the ability of his hearers. Actually, his catechetical
- apostolate began before he was ordained priest. Boarding the boat at
Havre, Neumann felt embarrassed when he had to tell German Cath-
olics from Alsace and Baden, anxious to make their Easter duty, that
he was not yet ordained a priest. On that very day he « resolved to
begin [his] missionary work among the children of the emigrants » *.
This early catechetical work with children was a foretaste of what
was to be one of the characteristics of his ministry. Catechetical work
also occupied his first weeks in America while awaiting ordination
from Bishop John Dubois of New York on Saturday, June 25, 1836.
He worked in the German parish of St. Nicholas under the pastor,
Father John Raffeiner. Besides giving catechetical instructions to adults
in the church, he found himself daily in the school teaching the chil-
dren catechism. Among the children there was a group of thirty who
were preparing to receive their First Holy Communion that year.
This group was entrusted to Neumann for their instruction and prep-
aration. The joy of the day of his first high Mass on Sunday, June
26, was even greater because that was the day the children received
their First Holy Communion. After the Mass the children came up
with their parents and each one presented him with a small token
of appreciation *. Preparing children for First Holy Communion would
always occupy a special role in his catechetical ministry.

This was the beginning of Neumann’s four years as a diocesan
priest ®*. On his way to his Buffalo mission stations, the bishop told
him to look in on the Germans in Rochester who were members of
an « Irish-German » parish conducted by Father Bernard O’Reilly.
There the newly ordained priest from Europe had a very important
American catechetical experience. On July 5th, the day after his arrival,
he rounded up the children to teach them catechism. To put it mildly,
it was a shocking experience. He was shocked to see at what a low
catechetical level they were. He was doubly shocked at their language,
a mixture of bad German and bad English. To complicate matters,

31 Mon Journal, April 10, 1836.

32 Ibid. June 20, 22, 1836; ABPR, N, Letters 1836, Neumann to Dean [Endres of
Prachatitz], June 27, 1836, New York. This is published in Berichte der Leopoldinen-
Stiftung im Kaiserthume QOesterreich 10 (1837) 52-55; J. Wuest, C.SS.R., Annales Con-
gregationis SS. Redemptoris Provinciae Americanae, 1, Ilchester, Md. 1888, 258-260.
These will be referred to as Berichte and Wuest, Annales.

33 Readers desirous of more information regarding the phases of Neumann's
priestly and episcopal career can have recourse to the biographies or autobiography.
The references: here, except where more is absolutely needed, will be confined to
sources and studies bearing on Neumann and catechetics.

12
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theré was no thought then of a German school, of a school that
could provide for those whose native language was not English *.
Here he saw the relation between catechetical comprehension and
basic education. Little wonder that he became not only an apostle
of catechetical instruction but of parish schools that could provide
for the needs of varying groups of children *

The long years of education and these eatly catechetical experi-
ences stood Neumann in good stead when he took over his own
parish work in the outlying countty districts of Buffalo. Father Alex-
ander Pax, who became his advisor, confidant, confessor and friend,
introduced him to his parish. Actually, Neumann’s parish was a col-
lection of mission stations that he cared for from his headquarters,
first from Williamsville (1836) and later from North Bush (1837).
Originally, Neumann had three mission stations. The need for priests
was desperate as he found out from his own experience as he travelled
around and kept discovering pockets of Catholic immigrants. He
tells his parents how he wished that he could multiply himself *. That
was what he had to do as he multiplied his mission stations and
ended up with at least twelve. That is the picture that emerges from
his letters back as he pleads for volunteers and describes the pastoral
needs of his stations. All this Was ehough to test the catechetical zeal
of any newly-ordained priest * :

: The catechetical zeal of the newly-ordained is revealed in an
entry in his Journal not long after his arrival on the Buffalo scese.
He addresses the Lord and says: « For love of Thee, my Jesus, I will
also love children and spare nothing to instruct them properly in Thy
religion » *. To ‘accomplish this, the priest and catechist had to be-

34 Mon Journal; July 6, 1836. For Neumann’s account of his early days in New
York Rochester and Buffalo, see Neumann to Canon Andreas Riss, May 30, 1837.
This letter is known from its being printed in Der Katholik 66 (1837) 275-280. An
English.. tranislation can be found .in Central-Blatt and  Social Justice 27 (1934-1935)
130-131, 177-178.

35 Alfred C. Rush, « The Saintly John Neumann », in The History of the Archdio-
cese of Philadelphia, ed. James F. Connelly, Philadelphia 1976, 225-231.

36 ABPR. N, Rodler Papers (= RP), Neumann to his Parents, Sept. 5, 1837,

‘North Bush. This letter'is printed in Der Katholik 69 (1838) 61-67;. Berichte 11 (1838)

56-62; Wuest, Annales "1, 262-267. An English translation can be found in Central Blatt
and Social Justice 17 (1924-1925) 163-164, 179-180.

37 ABPR, N, RP, Neumann to [chhtl] June 4, 1837, Cayuga Neumand to his
Parents, Oct. 7, 1838, Tonawanda; Neumann to [chhtl] May 31, 1839, Tonawanda.
This - last letter is printed in Berichte 13 (1840) 63-68; Wuest, Annales I 278-282. An
English translation can be found in Central-Blatt and “Socidl Justice 17 (1924- 1925)
200-201, 215. See also Rush, Neumann Autoblography, 34-35, 99- 100 n. 117, .

38 Mon Journal, Oct, 30, 1836.
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come a school teacher and a builder of schools. Shortly after his arri-
val at Williamsville he was forced to fire the school teacher because
of his drinking habits. He himself took over the school, taught every
morning from nine until eleven, supetvised the children until twelve
and taught again from WO to four. He did this until he succeeded in
getting a new teacher ¥, Neumann’s ideal and boast was a school for
each mission; to him this was indispensable for a solid grounding in
Christian doctrine. This was quite a hardship, not only on him per-
sonally but also on his pocketbook. The immigrants were poor, came
from a culture where the churches and schools were supported by the
government. They were not used to voluntary contributions and they
resented appeals for special collections. Furthermore, the trustees were
very slow to approve money for special projects. One can hear Neu-
mann groan at the thought of all the school work, groan over the
'stlngmess of the people, the attitude of the trustees and over his own
plight in bemg forced to pay for all this out of his own skimpy and
meager earnings. He comforted himself with the thought that he
would do it out of love for Jesus, the Friend of children. He then
writes: « Yes, my Jesus, I will teach the children to know and love
Thee »*. Along with these weekday lessons in the school, he also
held a parlsh catechism class every Sunday afternoon for the older
youngsters *

Fortunately, we know something about Neumann’s catechetical
method and techniques during these years. We have precious testi-
mony, an eyewitness account from one who was taught by him. This
was George Pax, the nephew of Father Pax. He gave his testimony
in a letter of 1872 to Father John Berger, Neumann’s nephew, when
he was gathering data for his uncle’s biography. From him we learn
how Neumann loved to gather the children around himself and how
they ran to gather around him when he arrived. He came with a
supply of holy pictures and religious articles to reward those who
could repeat the principal points from the previous lesson. Note the
emphasis not on word-for-word recitation, but on the comprehension
of the principal parts. To make his classes more interesting and con-
crete, Neumann combined Scripture and Bible History with catechism.

39 ABPR, N, Béfder Papers, George Pax to John Berger, Feb. 16, 1872, Williams-
ville; Mon Journal Aug. 17, 1836.

4 Mon Journal, Oct. 30, "Nov. 21 23, Dec. 7, 1836; Neumann to Dichtl, June 4,
1837; May 31, 1839.

4 Mon Journal, July 22, 1836.
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He also illustrated the points of doctrine with anecdotes and stories.
In 1872 some still had their medals and holy pictures; they would
also recall the stories from his classes. He. also combined catechism
and liturgy, the proper carrying out of which meant so much in his
apostolate #, Obviously, a thorough catechesis in the Eucharist helped
for a more intelligent participation in the liturgy. Neumann en-
couraged the congregational singing of hymns. Part of the catechism
class was used to teach these hymns as a preparation for the Sunday
liturgy. Students who were self-conscious about singing and who de-
veloped a convenient « sore throat » were cured by a piece of rock
candy that he always had with him. They soon found themselves
singing heartily during the catechism classes and the Sunday Masses *

Along with general catechism classes, Neumann conducted
classes for special groups to meet their sacramental needs. Different
days were assigned for the regular confessions of the girls and the
boys. To prepare them he always had a special instruction on the
Sacrament of Penance ®. He paid special attention to the boys and
girls who were to receive their first Holy Communion. We are for-
tunate in having an account of the Williamsville class of 1838. It
lasted three months. Neumann sings the praises of these children be-
cause many of them had to come five or six miles every day even
in bad weather. In a report back to Europe Neumann marvels how
much they accomplished in a short time. Not only did they acquire
a good grasp of. the principal truths of the faith, but they also made
great progress in reading and writing as well ®. Despite the amount
of work involved, Neumann admitted that the teaching of children,
like visiting « his sick », was good psychotherapy *. The drastic need
for supplying catechetical instruction to German youth was the
theme of a letter home in which he pleaded for more priest volun-
teers. He first explains how much of the missionary’s time is taken
up with catechizing children. He then gives an account of his own
experience and how eager and hungry they are for religious truth.
On this premise he pleads for more helpers to carry on the cateche-
tical work. Without them the Church will suffer the loss of immigrants
by the thousands “

4 See Rush, « The Saintly John Neumann », in The History of the Archdiocese
of Philadelphia, 234-236.

43 George Pax to John Berger, Feb. 16, 1872, Williamsville.
44 Mon Journal, Oct. 30, 1836.

4 Neumann to Dichtl, May 31, 1839, Tonawanda.

4% Mon Journal, Dec. 9, 1836.

47 Neumann to Dichtl, May 31, 1839,
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Work with children, as is evident, is frequently mentioned in
the Neumann sources of these New York years. On the other hand
we have very little information about his catechetical work with
grownups. There was, of course, his regular ministry week in and
week out, preparing people for the sacraments, and instructing con-
verts. All this involved catechetics. We get some insight into this
aspect of his work if we look to the type of parishioners he had
and study a statement he made. For the most part his parishioners
were poor, simple, uneducated country people, mainly immigrants
from Ireland and Europe, the majority being German-speaking. They
were people who had been on their own, without the regular min-
istration of a priest for some time, the type that needs solid instruc-
tion and indoctrination. In caring for them, Neumann writes about
preaching and the important role he must attach to it. He describes
it as a process of bringing about conviction « of the truth of our
holy religion », a process of replacing error with truth ®. His preaching,
then, was a constant and continual catechesis.

In October 1840, after four zealous years, Neumann left for
Pittsburgh to join the Redemptorists who first arrived on the Ameri-
can scene in 1832. This first phase of his new life lasted until Jan-
uary 16, 1842 when he made his vows at St. James’, Baltimore.
Normally, the novitiate is a year of solitude. The struggling new
Order was having a difficult time finding a satisfactory foundation
for a religious community; it was also suffering from lack of man-
power. As a result, Neumann had very little solitude and was con-
stantly occupied with parochial work. While others were out in the
neighboring towns, he was often alone at the home church of St.
Philomena, the German parish that took care of 5,000 Germans out
of a population of 50,000. This entailed being ready at all times to
preach or give catechetical instructions. Furthermore, to fill emerg-
ency needs he was called to other Redemptorist foundations or com-
mitments. The result was that he found himself travelling in Pennsyl
vania, New York, Ohio and Maryland *.

One with the holiness of a Neumann survived this heciic no-
vitiate occupied with apostolic work and travel. What is more, it
became an enriching source of experience. He was able to see with
his own eyes the plight of the German immigrants. He was also able

8 Mon Journal, Oct. 30, 1836.
49 ABPR, N, RP, Neumann to his Parents, Oct. 12, 1842, Baltimore.
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to diagnose their condition and recommend remedies. It is here that
he has so much to say about the need and importance of catechetical
instruction. as he reports the results of his wide travels to the
archbishop of Vienna. The serious threat to the German immigrant
church, he writes, is the lack of instruction coupled with the lack
of priests. This is the source of wholesale defections, of countless
being lost to the Church. He speaks of German Catholic communities
that receive instruction only once or twice a year, the only times they
see a priest. He also speaks of Catholics who had not been able to
get to confession for years. What is worse, there were some — fifteen
to twenty years old — who had not received a sacrament or any
instruction since their baptism as infants. The report also mentions
the need of German orphanages. Here, again, one of the underlying
motives was the need of ongoing religious instruction from childhood
years as a means of safeguarding the faith of these immigrant children .

Neumann’s profession as a Redemptorist on January 16, 1842
at St. James’ marks the beginning of his first Baltimore assignment.
This lasted until his departure for Pittsburgh in 1844. He was among
the early pioneers in the Baltimore apostolate of the Redemptorists
who came there in 1840 *'. His parochial ministry involved a tremen-
dous amount of catechetical instruction. This is so because of the lack
of manpower; only two priests, Fathers Joseph Fey and Neumann,
had to carry the burden of caring for the 4,000 Germans  spread
throughout the entire city of Baltimore. Furthermore, the condition
of these Germans called for constant instruction. They were uprooted
immigrants; many had lost contact with a priest or parish; many were
ignorant or had grown spiritually careless. For the ongoing instruction
of these Catholics, Neumann speaks of the Sunday morning instruction,
the Sunday afternoon catechism class, the instruction from the liturgy
by « the orderly and beautiful - carrying out of the divine services ».
He singles out the role that sodalities and confraternities played in
the ongoing catechetical life of these Baltimore Germans. Associa-
tions wete formed for the various groups in a parish, divided according
to age, sex and marital status. A conference on some point of Chris-

tian doctrine was a part of each meeting. Furthermore, along with

their regular Sunday Mass, they gathered once a month to participate

30 Neumann to the Archbishop of Vienna, Dec. 6, 1843, Baltimore. This letter
is printed in Berichte 17 (1844) 43-52, and also in Wuest, Annales, 302-309.

) 51 For the early Redemptorists and Baltimore, see John Byrne, C.SSR.,
Redemptorist Centenaries (Philadelphia 1932), 93-104; Wuest, Annales, 71-85, 113-115,
122-125, 135-136, 147-148.
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in the liturgy as a group. He mentions the Confraternity of a Happy
Death, of the Blessed Sacrament, of the Sacred Heart. In his view
the social, devotional, doctrinal and liturgical aspects of these gatherings
were an antidote to the proselitizing associated with the political and
literary societies that the Germans were so partial to. Even the chil-
dren were not forgotten in these confraternities. He speaks of the
children’s Society-of the Living Rosary. This was a complement to the
instruction they received every Sunday at Mass and every day in their
grammar school, something that won acclaim because it was a free
school. Constant catechetics was also involved in the work with con-
verts. In a letter of December 12, 1842, Neumann tells his folks
how this work keeps them busy, that they have one or more received
every Sunday. He also informs them that he then had twenty under
instruction and that they would be ready in three or four weeks. The
result of all this work was a parish at once united and pious. Neu-
mann is happy to tell the archbishop of Vienna that the archbishop
of Baltimore often said that he never saw a church with such devo-
tion and edification *

In those p1or1eer days the Redemptorists had the care not only
of the German Catholics in the city of Baltimore, but of all in the
entire State of Maryland. From their Maryland outmissions they went
up into southern Pennsylvania to care for scattered groups there.- At
the request of the blshop of Richmond they made the long trips to
visit German settlements in Virginia, that then included present West
Virginia. In Neumann’s reckoning, Richmond in Virginia was 170
miles from Baltimore, Cumbertland in Maryland 178; and Kingswood
in West Virginia 250. We are told that this mission station work
very often devolved on Neumann because « he was used to it from
his New York mission stations ». The missions were visited at least
once every three months. Neumann says of this work: « This constant
travelling about in America is expensive and dangerous. Despite this,
the missions in the country often furnish much more consolation than
those in the cities ». The work in these country stations consisted in
confession, Mass and solid instruction to encourage the people to
persevere antil they had a parish of their own. For the Virginia mis-
sion stations the bishop of Richmond supplied money. For travelling
to the other stations it was the German Catholics who supplied the
travelling expenses. This shows the sacrifices they were willing to
make to hear the word of God and to~be enriched with the sacra-

52 Neumann to his Parents, Oct.. 12, 1842; Neumann to the Archbishop of Vien-
na, Dec. 6, 1843. See also Wuest, Annales, 122-125.
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ments and Christian doctrine. Fortunately, Neumann himself furnishes
us with a specific concrete illustration, the visit to Cumberland, Mary-
land. He writes to the archbishop of Vienna: « Whenever a priest
comes, practically all (150 to 200) come to confession and Holy Com-
munion. Among these are many families who come here thirty to forty
miles by foot from the adjacent territory of the Alleghany Mountains
in Virginia and Pennsylvania. They come to see a German priest again,
to hear him, to have their children baptized and instructed by him,
and to receive the holy sacraments themselves » *. Undoubtedly, the
experience of the work in these country settlements must have
strengthened even more Neumann’s convictions about the necessity
and importance of catechetical instruction.

Neumann began his Pittsburgh years in March 1844, when he
was appointed Rector of St. Philomena’s which the Redemptorists
conducted since 1839. The setup was very similar to that at Baltimore,
an urban parish of 5,000 with many scattered outmissions caring for
German immigrants *. Although he worked in these mission stations,
for the most part he had to confine himself to the home parish, prin-
cipally to supervise the ongoing construction of the new church and
rectory *. His appointment as pastor was an opportunity for him to
carry out his ideals of the role that instruction in Christian doctrine
should play in a well-regulated parish. Such instruction was to be part
and parcel of every age of life, beginning with childhood. Some evi-
dence of this is seen in the fact that this was the period — as will be
seen later —when his catechisms were appearing in print. For the role
of catechism in the lives of the children at St. Philomena’s we have
to rely on the testimony of his nephew. Besides his general solicitude
for the parish school and the education of the children, he was par-
ticularly concerned about their catechetical instruction. He himself
gave the instructions. We are told that the faces of the children would
light up when they heard him approaching the classroom. He won
them over by his personal kindness and by the simplicity and clarity
of his lessons. This classroom spirit was carried over into the streets
where he was always surrounded by children. The high points in the

53 Ibid.

54 For the early Redemptorists and Pittsburgh, see B. Beck, C.SS.R., Goldenes
Jubildum des Wirkens der Redemptoristenviiter an der St. Philomena Kirche in
Pittsburgh und Umgegend (Pittsburgh 1889), 101-164; Byrne, Redemptorist Centenaries,
80-91; Wuest, Annales, 65-70, 93-97, 125-126.

55 ABPR, N, Pittsburgh Years 1844-1847. Here one ﬁnds a record of his pastoral
activity. See also Wuest, Annales, 149-159.
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catechetical lives of the children were the reception of the sacraments:
Penance at nine, Confirmation at eleven, and the Eucharist, popularly
referred to as First Holy Communion, at twelve. Neumann provided
a thorough preparation for each Sacrament and made the days as
festive and joyous as possible, events that would leave a lasting im-
pression and be a memorable experience *. By the time they received
the Eucharist, they had a good acquaintance with the basics of Chris-
tian doctrine. No doubt he wanted to see in them the ideal he rea-
lized in his own boyhood when he was « thoroughly familiar with
the Large Catechism » before making [his] own First Holy Com-
munion ¥

With that foundation, parishioners could go on to grow in the
knowledge of the faith with the passing of the years. Aside from
work on their own, the principal means used to impart religious
instruction to the people was the sermon at the Sunday liturgy. Neu-
mann took pains to make sure that the people received solid instruc-
tion in all the topics of Christian doctrine with no needless or constant
repetition of the same themes. To guarantee this, he arranged for
the priests of St. Philomena’s to write out an outline of the Sunday
sermons in a special book to be kept as a record ®. Beside the Sunday
sermon, the members of the many confraternities and sodalities re-
ceived specialized instructions in their regular monthly meetings *. Fi-
nally, Neumann’s time was taken up with Christian doctrine in the
catechetical instructions he gave to converts. Unfortunately, all we
can mention is the bare fact, with the added detail that there were
many converts in Pittsburgh in those days ®

In January 1847, Neumann was back in Baltimore at St. Al-
phonsus’. That was the beginning of his second stay in Baltimore, a
stay that lasted until 1852. Although he filled important posts, he
was at heart a parish priest and he used every opportunity to devote
himself to catechetical instruction. This was the time when Neumann
was instrumental in helping the School Sisters of Notre Dame to get
established in the United States. They, in turn, were most helpful to
Neumann and the apostolate of the Redemptorists by agreeing to teach

5% Berger, Neumann, 264-265; Beck, Goldenes Jubildum, 154.
51 Rush, Neumann Autobiography, 23.

58 ABPR, N, Themata Sermonum; Curley, Neuwmann, 101-102.
59 ABPR, N, Pittsburgh, Items from the Announcement Book.
60 Wuest, Annales, 182.
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in their “newly-found  patishes, - of - which Baltimore- had three in
1847 . This happy combination“of circumstances resulted in a pre-
cious testimony regarding Neumann’s work as catechist at St. Alphon-

s’. From her own experience Mother Caroline writes: « He was an
accomplished catechist and a great lover of children. His gentleness,
meekness and perseverance in communicating' religious knowledoe to
the children often awoke my astonishment » ©.

By this time the Redemptorists had succeeded in bringing the
ministry at St. Alphonsus’ up to the ideals for which they were noted.
It was more than a mere local parish; it was a vast religious center,
with its school system, well-ordered church services, preaching, instruc-
tion, convert work and active societies. All this is described enthusi-
astically in a contemporary editorial ®. Fortunately, all this is con-
firmed by Neumann who marvelled at the changes he saw when he
returned to Baltimore. Previously, two priests carried on the work;
now, seven were hardly enough and were all kept busy. As an indi-
cation of growth he mentions that in 1847, from January to Septem-
ber, there were 552 baptisms *.

In this apostolate, catechism classes and instruction in Chris-
tian doctrine occupied a very prominent part. Furthermore, we learn
from his nephew that Neumann often chose these humble assignments
for himself ©. Beginning with' the morning sermon, the entite day
on Sunday was taken up with instruction of some kind. The early
afternoon (2 P.M.) was the time assigned for Neumann’s catechism
class. His instructions were so interesting and clear that they ‘drew
not only the young but also the old ®. Later in the afternoon they had
Vespers, Confraternity devotions and instruction, followed by Bene-
diction of the Most Blessed Sacrament. The last service took place at
seven o’clock in the evening when they had Marian devotions, a
short ‘sermon on the Blessed “Mother and prayers for the conversion

61 M.T. Flynn, SSND. Moz‘her Caroline and the School Sisters of Not,e Dame
(St Louis 1928), I, 3237:° Byrne, Redemptorist Centenaries, 98-99.

62 ABPR, N, Bergeir Papers, ‘Mother Caroline to John Berger, April 21, 1874,
Milwaukee.

6 United States Catholic Magazine 6 (1847) 554. See also Wuest, Annales, 169-
170. Father Helmpraecht (see below n. 71) mentions how the Americans marvelled
at the enthusiastic congrégational singing heard durmg the services. Neumann (n. 52)
also mentions this.

6 ABPR, N, RP, Neumann to his Parents and Sisters, -Sept. 26, 1847, Baltimore.
65 Berger, Neumann,296.
66 Ibid.
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of sinners . A special occasion for instruction was the vigorous So-
dalities and Confraternities at St. Alphonsus’. These were a source

of .admiration to other contemporaries who marvelled to see men,

women and children so well organized, to see them gather for a
special monthly instruction. Most of all, people marvelled to see how.

the-.parishioners, even large numbers of men, gathered as a group to

receive the Eucharist once every month ®. To appreciate this admira-
tion we have to bear in mind that this was a half century before the
Eucharistic renewal of Pope St. Pius X, (1903-1914). This practice,
however, was part of Neumann’s catechetical apostolate and ideal.
To. him, theory was not to lie dormant, but was to be put into prac-
fice. The knowledge and theory of Bucharistic catechesis. was to
lead to the practice Cof participation in the liturgy and receiving the
sacrament.

Neumann’s catechetlcal expertlse was put to good and frequent
use in the instruction of converts. Fortunately, we know much mote
about this phase of his work in these Baltimore years. His nephew
tells us that he went out of his way to choose this work for himself,
disregardino the inconvenience of instructions in the late evening
hours ®. Neumann himself leaves us many precious details about this
phase of his apostolate. All this is contained in a letter to his folks
back home in Prachatitz. He tells them of the number of Protestants
who ask to become Catholics. Many of these, though nommally Pro-
testants, had never been baptized before. He mentions that in 1846,
the year before his arrival, eighty-six adult converts became Cath-
olics. He then adds the extremely interesting detail that one third of
those converts were Blacks ™. Readers in the late twentieth century
will obviously be interested in .this. detail and would like more in-
formation about this aspect. of the apostolate in.Baltimore.. The rela-
tion of the Fathers with the Black Catholics undoubtedly accounts for
the Black converts. In this regard, a most intriguing piece of infor-
mation is supplied by Father Joseph  Helmpraecht who was then sta-
tioned with Neumann at St. Alphonsus’. After mentioning the care of
the Fathers for the English, Irish and Negro children, he goes ‘on to
say: « The Catholic Negroes are a very good- natured people They
attach themselves more readily to the Ge_rmans, particularly since the

67 See the. richly detalled account in ABPR, N, RP, Neumann to his Father and
Sisters, Sept. 10, 1851, Baltimore. A good dlgest is found in Wuest, Annalcs 196.

68 Ibid. See also United States Catholic’ Magazme 6 (1847) 554.
69 Berger, Neumann, 296. .
70 Neuniann ‘to Parents and Sisters, Sept. 26, 1847, Baltlmore
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Americans do not want any association with them, and even in church
provide them seats apart from the white people. It is difficult to per-
suade an American that the Negro also descended from Adam ™. One
can readily understand the tendency fof minorities to identify with
each other. At the same time, this intriguing statement that indicates
a practice so much in advance of its time needs to be integrated with
the general history of the Catholic Church and the Blacks ”. At all
events, these Baltimore letters of the later 1840s give us new insight
into Neumann’s catechetical apostolate.

Neumann’s appointment as bishop of Philadelphia in 1852 gave
him a much wider sphere in which to put his talents for cateche-
tical instruction to use. As bishop he was the official teacher of the
diocese; catechetical instruction was his responsibility personally,
given in pastoral letters, canonical visitation of the parishes and con-
firmation tours. Furthermore, as bishop he had to see that religious
instruction was imparted to all in every phase of life from childhood
on. He provided for this on a diocesan basis in synodal legislation
and extra-synodal regulations. His pastoral letter of 1852, issued im-
mediately after arriving, was an occasion to instruct his people on the
nature of a Holy Year and the indulgences attached to it by the
Holy Father. He used the pastorals of 1854 and 1855 to give an
instruction on the newly-defined dogma of the Immaculate Concep-
tion and on the role of Mary in Christian life. His pastoral of 1859,
issued shortly before his untimely death in 1860, dealt with the
nature of priestly vocations and the means of fostering them, and also
with the nature of a preparatory seminary, his means of increasing
native vocations that proved so successful *.

Neumann’s zeal in making the rounds of canonical visitations

7t [Joseph Helmpraecht] to Friend, Feast of St. George [April 23], 1846, Balti-
more. This was published at Regensburg in the fourth fascicle of Der katholische
Hausfreund of 1847, pp. 55-58. The English can be found in Social Justice Review 37
(1944-1945) 23. The editor of the Review -says that the author of this letter was «al-
most certainly a Redemptorist ». The present writer can say with certainty that it
was written by the Redemptorist, Father Helmpraecht. In the course of the letter
he says that he was ordained, together with Father S.,-at St. Alphonsus’ on Dec.
21, 1845 by Archbishop Eccleston. Father S. stands for Father Anthony Schmidt. They
were the only Redemptorists ordained that day. He also mentions that he was then
stationed at St. Alphonsus’. Later he became Provincial (1865-1877). See Wuest, Anna-
les, 454, 456; M. Curley, The Provincial Story, New York 1963, 152-180.

72 J.T. Ellis, « United States of America », New Catholic Encyclopedia 14 (1967)
434, 436.

7 Berger, Neumann, 327-333, 351-357, 387-392. Fortunately, Berger gives prac-
tically the entire texts of these pastorals. See also Rush, Neumann, 231-233.
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and confirmation touts was ttuly heroic. Although thete was a ca-
nonical aspect to this work, it was principally pastoral, a chance for a
pastor to get close to his people and impart Christian instruction.
Actually, the lion’s share of the time on these visitations was taken
up with catechetical instruction. He gave a talk the evening before
administrating Confirmation and on the day itself. If it were given
in connection with a Mass, there was a third sermon. He was insistent
in having candidates who were well instructed in Christian doctrine.
He knew that, for many, that would be their last formal schooling.
Consequently, 'if he found some who were not sufficiently instructed,
he would postpone their reception of Confirmation until later; often
he stayed on to give the instruction. If Confirmation were not to be
given, he would have the people gather in church at stated times and
give them catechetical attention. Special attention was always given
the children in school. If there were none, he always arranged for the
children to gather around him so that he could once again be a
country pastor giving a catechism lesson to children. It is certainly
true under Neumann each visitation became a parish mission, a parlsh
renewal ™

There is a close connection between catechetical instruction,
synodal legislation and the extra-synodal regulations of Neumann.
Scarcely after entering the diocese in 1852 — and prior to holding
a synod — he launched his historic campaign for a diocesan parochial
school system, for a school in every parish, a move that proved him
to be a man of vision. In making this move he was not unmindful of
the fact that intellectual education works for the growth and enrich-
ment of the individual person and prepares him to become an
intelligent member of society. At the same time he wanted a system
of education that included religion as part and parcel of the cyrricu-
lum. He wanted a Catholic School System where children would re-
ceive catechetical instruction from their earliest years and become good
members not only of society but also of the Church, where they would
be both good citizens and Christians *. The theme of religious instruc-
tion obviously makes its way into his synodal legislation. Despite the
many items treated in his three synods of 1853, 1855 and 1857, it
is surprising to see how frequently the theme of catechetical instruc-
tion keeps reappearing. In the earlier periods of Neumann’s aposto-
late we saw his emphasis on the relation between catechet1cs liturgy

™ Curley, Neumann, 217-219, 341-345. Rush, Neumann, 214-216.
75 Curley, Neumann, 207212, 263-265, 378-379.
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and ‘the sactamental life of the Church. The same association is found
in his ministry as - bishop, beginning with his very first synod. The
first synod looked to the solid and uiiiform instruction of children
given them in church or in the’ parochial schools. To guarantee this,
he ordered that all were to ‘use the catechisms approved by the First
Plenary Council of Baltimore in 1852. Incidentally, this involved Neu-
mann’s German catechism that' won the approval of the Council *.
The Synod also takes up the relation between' catechetics and the re-
ception of the sacraments. Pastors are reminded of preparing chil-
dren of seven or eight years for the sacrament of Penance, and chil-
dren of ten for the reception of the Eucharist. The preparation is to
tonsist not only of plous exercises or a retreat but also of special
instructions ”

The 1855 Synod again hlghhghts the importance of catechetics
in its enactment on parochial schools. Here Neumann stresses- that
students, while advancing in human science, should also grow in their
knowledge and love of God. To accomphsh this goal he urges that
the parish priests themselves take over this religious instruction and
not leave it to the teachers. Furthermore, in carrying out this work
the priests are to' provide for the-older students and those who are
more intelligent. These students are to be given a richer and fuller
instruction in Christian doctrine in keeping with their age and-intelli-
gence. These regulations apply to parishes where there was a parochial
school. In" parishes that did not have a school, Neumann provided
for-the introduction of the Society of Christian Doctrine. Every Sun-
day the men would teach the boys and the women would teach the
gitls. The points to be' covered were the customary prayers, the articles
of the Creed and the method of receiving the sacraments fruitfully.
Furthermore, time allowing; the pastor was to visit the classes and
encourage both the teachers and the students to carry on their im-
portant’ work. Finally, the importance of religious instruction is seen
from the provision that Neumann made for those with 'a special need.
In those days, by reason of immigration or out-of-the-way places, there
were some who reached their fifteenth year and who never learned
to read. Moreover, they never received -First Holy Communion “or
Confirmation. Obv1ously, they felt embarrassed in being grouped with
young children who were being prepared to receive the sacraments.
With regard to thesé, he gave -« strict orders to all to whom he

7% P. 'Guilday, A History, of. the .Ceuncils of Baltimore, New York 1932, 176.

7 Constitutiones Dioecesanae--in- Synodis Philadelphiensibus anms 1832, 1842,
1847, 1853, 1855 et 1857 latae et promulgatae, Philadélphia 1881, 24-25.
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committed the care of souls ». They wete to gather these special cases
separately and teach them the necessary truths, in keeping with then:
capacity, until they received the sacraments ™.

The Synod of 1857 links liturgy and catechetics. As prev1ously
seen, Neumann saw growth in religious instruction as a preparation
for an active and intelligent participation in the liturgy. The liturgy in
turn was a source of instruction both to the participants and to the
observers who might be present. One of Neumann’s ideals was to
have Vespers sung in every parish on Sundays and feasts. These were
never to be omitted for other exercises of piety. The reason for this
is that the solemn and approved cult of the Church is judged more
pleasing to God. If this cannot be carried out, the priest has three
possible options: 1) he can teach the children the rudiments of their
faith; 2) he can’ give -an instructive sermon to the people; 3) he can
conduct devout exercises with prayers taken from the liturgy or ap-
proved by the bishop or the pope. If we look to the options and their
sequence, we see that instruction is the first thing mentioned and that
two out of thé three chioices deal with catechism and Christian doc-
trine ®. As is obvious, Neumann’s zeal for catechetics was remarkable
in every place of his ministry. This is the zeal of a dedicated priest
and ‘bishop, of one who was himself a writer of catechisms.

3 - NEUMANN AS A WRITER OF CATECHISMS

As we take up the topic of Neumann as a writer of catechlsms
we find that we must speak not only of his published catechisms but
also of his catechism in manuscript form that he never published. The
archives contain‘a manuscript; entitled, Synopsis Catechismi-ad Pa-
rachos =-A Synopsis. of the Catechism for Parish Priests®. As is
obvious, this is.written in-Latin and meant -for parish priests. The
published catechisms, on the other hand, are written in German and
are meant for the laity, for the children and grownups according to
their ability and education. This manuscript is not without its prob-
lems, problems that the writer will attempt to solve or about which
he will furnish some data that will be a step on the ‘way o a pos-
sible or probable solution.

As background for these problems it is 'netessary to give an

" Ibid. 27-28.
7 Ibid, 41. e
3¢ ABPR, N, Catech1sms
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outline of the catechism manuscript. The sixty pages comprise three
parts: 1) An Explanation of the Apostles’ Creed; 2) The Sacraments;
3) The Precepts of the Decalogue. In a word, the sequence is: creed,
cult, code or faith, worship, conduct. The problem here is to try and
determine the origin and roots of this sequence, a sequence that he
does not follow in his German catechisms. As previously seen, Neu-
mann was well acquainted with the classical catechisms of the Coun-
cil of Trent and of Saints Robert Bellarmine and Peter Canisius . On
which of these is this catechism more dependent? Curley speaks of
the Latin catechism as « a resume of the great catechism of St. Peter
Canisius » *. This is a remark made almost in passing; it seems to
be something he simply takes for granted. Furthermore, he was prob-
ably influenced by an 1842 catechism with the name of Canisius in
the title, a catechism that has a link to Neumann and of which more
will be said later. Recent catechetical scholarship shows that Curley’s
opinion needs modification. Mary Charles Bryce, O.S.B., admits that
Neumann’s work has a « certain tone and unction similar to that of
Canisius ». However, his sequence here is not that of Canisius whose
order was creed, code, cult. She goes on to say: « Neumann followed
the sequence of Trent’s manual, namely creed, cult, code or faith in
the context of the Apostles’ Creed, a study of the sacraments as
Christ-events in human history, followed by a treatment of the
commandments as Christian response » *, Trent’s triad of creed, cult,
code is followed by a section on prayer, especially the Lord’s prayer *
This too will be a strong and prominent feature in Neumann’s cat-
echisms. The very title that he chose for his Latin catechism also
indicates that he is modeling the work not on Canisius but on Trent.
His aim is to furnish a synopsis « of the Catechism for Parish Priests »,
words that are part of the title of the work decreed by Trent, namely,
A Catechism for Parish Priests, decreed by the Council of Trent and
issued by the command of Pope Pius V' °.

The second problem centers about the time when Neumann
wrote his Latin catechism. Unfortunately, there is not a single word

81 See above, nn. 17-23.
8 Curley, Neumann, 162.

8 Mary Charles Bryce, « An Accomplished Catechist: John Nepomucene Neu-
mann », The Living Light 14 (1977) 329-330.

8 P. De Letter, « Catechism of the Council of Trent », New Catholic Encyclo-
pedia 3 (1967) 231-232.

8 See John A. McHugh-Charles T. Callan, Catechism of the Council of Trent
for Parish Priests, New York 1947.
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about this in the Neumann archival sources. This is strange because
there were occasions when he had an opportunity to mention it. One
opportunity — as will be seen — was the First Plenary Council of
Baltimore in 1852. Curley mentions that it was written long before
the German catechisms were published *. These — as we know —
go back to the 1840s. However, he gives no reason to back up his
assertion. The present writer would like to propose the theory that
this catechism was written before 1836, the year Neumann left for
New York. He would like to go on further and suggest that it was
written in the summer and fall of 1835.

Here we can first mention that the Latin catechism is not of
the same period and catechetical approach as the German catechisms.
They are of the period before Neumann had adopted the sequence of
creed, code, cult®. Language is another factor that forms a basis
for ascribing the catechism to his European years. It was written at
a time when Neumann did not yet know about the canonical status
of the Church in the United States and the terminology corresponding
to that status. He knew only of the setup of the Church in Europe,
where the Church had been established for centuries, where there was
a union of Church and State, where the government had a religious
fund from which one acquired a benefice as a title of ordination,
where there were parishes and parish priests in the full canonical sense.

In those days — and until 1908 — the canonical status of the
Catholic Church in the United Stdtes was completely different. As a
young church, the entire tetritory was regarded as a mission. It was
a missionary church that was under the jurisdiction of the Congrega-
tion for the Propagation of the Faith ®*. With no union of Church
and State, with no help coming from the Government, the Church
was on its own and had to provide for its own needs. In that setup
the title of ordination for a priest, whereby his support was guaranteed,
was the title of the mission, with the corresponding obligation of
taking the oath of serving the mission perpetually ®. In a letter of
June 27, 1836, only two days after his priestly ordination by Bishop
Dubois of New York, Neumann had to explain to the priests back
home the title of his own ordination in a land with no union of

8 Curley, Neumann, 161-162.
87 See below, n. 97.

8 R. Song, The Sacred Congregation for the Propagation of the Faith, Wash-

ington, D.C. 1961, 58-62.
8 P. Guilday, A History of the Councils ‘of Baltimore, 115, 209, 259.
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Church and State. He tells them: that thete is no Government Re-
ligious Fund and no benefices that would constitute a title for ordina-
tion. -He then explalns how he was ordained «on the title of the
American Mission » *,- Technically and juridically, in a setup like
this; there were no canomcal parishes in the strict sense of the word,;
one spoke-either of acongregation, mission or quasi parish. Similarly,
there were no parish priests; one spoke rather of priests, missionaries
or rectors; missionary-rector, rector of a church;.of souls, etc.. Instead
of speaking of parish priests- and curates, one spoke of rectors and
vicars " :
“Once Neumann arrived in America in 1836 from hls ﬁrst ex-
planauon- of the « title of mission », he conformed to the proper ca-
nonical terminology. He does not speak of a parish (paroecia), but. of
a mission (missio) ot a congregation (congregatio). Likewise, he does
not use the word parish priest (parochus); he uses. instead the words:
priest (sacerdos); missionary (mzissionarius), pastor (pastor). These
terms - are “constantly recurring in the following three classes of docu-
ments. For the sake of emphasis the specific ' words in the selected
passages from these documents will be italicized. In his letters to
Rome, to the Congregation for the Propagation of the Faith and to
Pope Pius IX, he speaks of obtaining faculties and privileges for. his
missionaries or the missionaries of bis diocese. He mentions the School
Sisters of Notre Dame who teach in the missions entrusted to the care
of the Redemptorists. He gives a report about the Societies that were
inaugurated in every mission of the diocese of Philadelphia *. His legis-
lation, as reflected in the Synods of 1853, 1855 and 1857, speaks
of  pastors of souls in their missions, of the teaching obligation of the
missionaries with regard to their faithful, and of the congregations and
missions of the diocese. The offerings of the faithful are not described
as means of support for parish priests but for the clergy ”. The same
terrmnology is found in his correspondence with the archb1shop, Fran-
cis Patrick Kenrlck of Baltlmore where he expressely says in d1scussmg

. % ABPR; N, Letters-1836, Neumann to Dean [Endres], Juhe 27, 1836. See above,
n. 32. .

91 S, Woywod-C. Smith, A Practical Commentary on the Code of Canon Law, 2
vols. New York 1948, I, 96-97, II, 656-657.

92 Neumann to Propaganda, June 7, 1852; Sept. 3, 1852; Dec. 16, 1854; April 11,
1858. Neumann to Pius IX, Sept. 9, 1852; April 5, 1858. For the letters, séeA. Sampers,
C.SS.R., Bischof Neumanns Briefwechsel mit dem . HI. Stuhl 1852- 1859 in Splczlegzum
sttorlcum C.SS.R. 24 (1976) 256, 259, 262, 268, 280, 289.

% Coustitutiones. dioecesanae. in . synodis. thladelphlenszbus annis 1832 1842
1847, 1853, 1855 et 1837 latae et prowiulgatae, Philadelphia 1881, 24,28, 35.
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a point of Canon Law: « We have no canonical parishes » *. Here he
speaks of « the clergy and missions through the whole diocese », about
making the visitation « of the missions of the diocese ». He mentions
the setting up of committees « iz every congregation to assist pastors ».
He also mentions the justifiable complaints of « our missionaries » *

It is constant terminology like this that argues for a pre-1836
composition of the Latin catechism. Were it written in Neumann’s
United-States years, it would have been designated as a catechism for
priests or missionaries or pastors, but not for parish priests. The
ascribing' of the catechism to the period of the summer and fall of
1835 is a workable hypothesis. That was the time when Neumann,
along with the other Budweis students, finished their seminary studies
but did not receive ordination. He was trying to make arrangements
to be received by an American bishop in the hope of realizing his
missionary plans. In the interests of order and discipline during these
months he made up a daily schedule for himself. Every day for the
two hours from noon to two were taken up with the noon meal and
the study of catechism *. It is for these reasons that we make the
suggestion that this was the time when he wrote the Latin catechism.

- As we turn to the printed German catechisms, we will be deal-
ing with the Kleiner Katechismus (Small Catechlsm) and with the
Katholischer Katechismus (Catholic Catechism). These were popularly
referred to, even by Neumann himself, as the smaller and bigger
catechisms. These catechisms more closely follow the sequence of
creed, code, cult or faith, conduct, worship. In a skeletal way this can
be traced to Canisius whose neater summaries and clarifications
prevailed over Trent. This skeletal influence of Canisius was fleshed
out by Edmund Auger in France and Robert Bellarmine in Italy. This
approach had’ become sort of traditional in nineteenth-century
catechisms ”

Neurnann s German catechisms are not without their own
problems. Here one thinks of the time, place and sequence of the

% Neumann to Kenrick, August.23, 1855, Easton. The letters are housed in the
Archlves of the Archdiocese of Baltimore where they are designated 30-U-1-28. The
writer’s edition of these letters, Spicilegium Historicum, 28 (1980) 47-123, resulted at
times in a different numbering and chronology.

%5 Neumann, to Kenrick, Sept. 3, 1852; Nov. 16, 1852; [Early Jan. 1853]; Oct. 23,
'1855 Dec. 11, 1859. -

% See above, nn. 26-30.

97 Bryce, in The meg nght 14 (1978) 331, Sloyan « Catechlsms », New Catholic
Encyclopedia 3 (1967) 229.-
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publication of the two catechisms. One also thinks about the sequence
and numbering of the many editions or printings. These problems are
further complicated by the fact that originally the catechisms were
published anonymously. It was only in 1853, after the First Plenary
Council of Baltimore, that Neumann’s name began to appear on the
catechisms. Furthermore, there is no trace of some of the earliest
editions and printings. There is no entry for most of them in the
National Union Catalog of the Library of Congress. Incidentally, be-
cause copies of these catechisms are rare, the writer will indicate where
they can be found when known from the Union Catalog. Further, the
writer’s research will enable him to list depositories not included in
the Union Catalog. It seems, then, that the easiest way to approach
the problem connected with the earliest history of the catechisms is
to begin with the certainties of 1852-1853, work back to the problem
of their original publication in the 1840s, and then carry their history
on chronologically through the 1800s.

' At the request of Rome, Neumann’s episcopal ordination was
arranged in such a way as to enable him to participate as a bishop
in the First Plenary Council of Baltimore that was held in May 1852 *,
Neumann there was a member of the Committee on Catholic Educa-
tion of Youth and Allied Matters. The Council took up the vexing
problem of a uniform catechism, a perennial problem since the days
of our first bishop, John Carroll (1789-1815). For the sake of uniform-
ity the bishops desired a uniform catechism *. The confusion grew
greater with the influx of immigrants who brought their diversified
local customs and catechisms, This was a feature of German Cath-
olicism, where immigrants from various localities had not only their
own catechisms, but also their own local tunes or words to hymns,
things that they tended to cling to tenaciously. A report of 1853
mentions that forty-seven children all had different catechisms. It also
speaks of a settler who changed his abode seventeen times and found
that each place had its own catechism . Anxious to do away with
such confusion, the Council commissioned Neumann to write a. Ger-
man catechism on his own or to choose one already in print. He was
then to make a report to the other German-speaking bishops and to
Archb1shop Kenrick. This would then be the uniform and standard

28 Aréhives of the Archdiocese of B'alti'more, C-I13 Cardinal Fransoni to Francis
Patrick Kenrick, Feb., 21, 1852, Rome.

‘ % Gu_ilday, History of the Councilsv of Baltimore, 17‘4, 176.
10 Katholische Kirchenzeitung 8 (June 21, 1853) 78. '
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catechism in German parishes . Evidently, Neumann selected his
own catechisms and the bishops gave their approval. These, along with
the acts of the Council, were brought to Rome by the bishop of
Chicago, James O. Van de Velde, S.J., at the end of June. On
July 7 Propaganda sent the catechisms to Father Jan Roothaan, the
General of the Jesuits, with the request that he assign them to be
read by one of his subjects. On September 26, Propaganda informed
Kenrick that the catechisms were approved . The following year,
1853, both catechisms were reissued, bearing Neumann’s name for the
first time and carrying the statement that they were published with
the approval of the Plenary Council.

As we go back from 1853 to the 1840s to search out the
beginnings of these catechisms we are fortunate in having a very valu-
able statement from Neumann. In a letter to Pope Pius IX, in
which he explains how his catechisms were being sent to Rome, he
says: « The Fathers of the Council were of the opinion that the
larger and smaller catechisms that I wrote in 1844 for the Germans
in these United States should be sent to Rome, so that backed by
apostolic approval they might be used exclusively in all the German
schools. They have already been introduced in almost all the dioceses
where Germans live and they have met with the approval of the
bishops and missionaries » '®. We are given a date, a date that we
must hold fast to in dealing with the problems connected with the
catechisms. The year 1844 is the year when they were written. The
next questions deal with when and where they were published. These
presuppose a knowledge of Neumann’s whereabouts and assignments
during these years. The year 1844 offers special problems because he
was both in Baltimore and Pittsburgh. Here it will be helpful to list
his assignments:

Baltimore T = ‘1842 — March 1844
Pittsburgh = March 1844 — Jan. 1847
Baltimore IT = 1847-1852

Philadelphia = 1852-1860

We will begin with Neumann’s Kleiner Katechismus (Small
Catechism). When this was reissued in 1853 it was entitled (in

101 Concilium Plenarium totius Americde Septentrionalis Baltimori habitum anno
1852, Baltimore 1853, 10, 30. o ‘

12 Sampers, in Spicilegium Historicum 24 (1976) 257, n. 26.

103 Archivio della S. Congregazione de Propaganda Fide, Acta, vol. 16 (1852-1854),
f. 114r-115r, Neumann to the Prefect of .Propaganda, June 7, 1852, Philadelphia.
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English translation) Sweall Catechism. Composed by John Nep. Neu-
mann, Bishop of Philadelphia, with the approval of the National Coun-
cil of Baltimore'™. The only known existent foretunner of this (in
English translation) is Swall Catechism. Edited by the Congregation
of the Most Holy Redeemer with the Approval of the Most Reverend
Bishop of Pittsburgh, Dr. Michael O’Connor. This sixteen page cat-
echism, which carries no data regarding the date and place of publica-
tion, can be found in the Redemptorist Provincial archives in
Brooklyn New York ™. The mention of Bishop O’Connor indicates
that the place of publ1cat10n was Pittsburgh. Furthermore, a Neu-
mann letter that will be cited briefly states that it was printed in
Pittsburgh. The place of publication furnishes some indication regard-
ing the time. It would have been printed before 1847 when Neumann
returned to Baltimore and continued publication there. It is certain
that this is not the first but the second edition of the Kleiner
Katechismus, as Neumann’s letter will indicate. This would place the
publication ca. 1845.

A Neumann letter of 1848 that deals with the third edition
sheds light on the earliest history of the Kleiner Katechismus and on
the first and second editions. It also raises problems. In March 1848,
after being back in Baltimore for over a year, Neumann was getting
ready to publish the third edition of his small German catechism.
In a letter to Archbishop Eccleston he writes: « I would most
humbly beg the [sic] permission to publish the 3td edition of our
small German catechism. The first ed[ition] of it has already been
approved by Your Grace. The second has alteady been printed in
Pittsburgh with the permission of Rt. Rev. Dr. O’Connor » . The
letter opens up various possibilities. While living in Baltimore in the
first two months of 1844, Neumann got the approval of the arch-
bishop for his small German catechism and had it printed there.
On the other hand, when he saw himself unexpectedly appointed
Rector at Plttsburgh (March 5)'7, he could have brought the arch-

104 Kleiner Katechismus, Verfasst von Johann Nep. Neumann, Bischof von Phila-
delphia. Zehnte Auflage. Mit Genehmigung des National-Conciliums von Baltimore, Bal-
timore: John Murphy & Company, 1853. See M. De Meuleémeester, C.SS.R., Bibliographie
générale des écrivains rédemptoristes, 3 vols., Louvain 1933-1939, II, 295. This will be
referred to as Bibliographie. :

» 105 Kleiner Katechismus. Herausgegeben von der Versammlung des allerheiligsten
Erlosers. Mit Gutheissung des hochwiirdigsten Bischofs von Pittsburg, Dr. Michael
O’Connor, n.p., n.d. See ABPR, N, Catechisms.

106 Archives of the Archdiocese of Baltimore, 27A-F.3, Neumann to Most Rever-
end Sir [Eccleston], March 27, 1848, Baltimore.

107 Wuest, Annales, 136 gives the date.
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bishop’s approval with him and had the printing done there. The
explicit mention-of the approval from Baltimore and. the almost self-
conscious reticence about Baltimore as the place of publication points
to ‘the probability that it first appeared in -Pittsburgh. This -would
place the first edition-in 1844, In.its original form the Kleiner Kate-
chismus was a small, paper-bound brochure of sixteen pages containing
one hundred and thirteen questions and answers. ‘The numbering
went consecutively from one to the end. In other words, each topic
did not have a separate numbering. The catechism treated the following
topics: God, Angels, Man, Redemption, Church, the Commandments
of God and the Precepts of the Church™. .

The third edition of 1848, the first of many to be pubhshed
in Baltimore, the edition about wh1ch Neumann wrote to Eccleston,
is intriguing in many ways. We will hear about it again when we
deal with the English translation of the Kleiner Katechismus in the
1880s. There is not a trace of this printing; the ‘same applies to the
other editions up until the editions of 1853. There ate two reasons
for postulating Baltimore reprints of the catechism that were put. out
by J. Murphy & Company from 1848 to 1853. The first is the parallel
(as will be seen) with the publishing of the large catechism (Katho-
lischer Katechismus). These years, then, would have seen editions
with the title (in English translation), Small Catechism. Edited by
the Congregation of the Most Holy Redeemer. With the Approval of
the Most Reverend Archbishop of Baltimore ™. The second’ reason
centers around the edition of 1853, the edition that brought the Neu-
mann catechisms into national prominence by bearing the .explicit
backing of the First Plenary Council of Baltimore and by being
known as catechisms written by a United States bishop. Written by
one of their own, the Neumann catechisms became very popular with
the German immigrants. The publisher, Tohn Mutrphy & Company,
designated this 1853 catechism as the tenth edition, an obvious refer-
ence to the fact that it was issued ten times since its appearance in
1844. This conciliar edition became the definitive and. standard text
through the vears. The original sixteen page brochute grew to thirty-
two pages. Even allowing for a larger print, this does not -mean a
great increase in catechetical material. Actually, only three extra ques-
tions and answers are added These one hundred questions and answers

108 See above, n. 105.

109 Kleiner Katechismus. Herausgegeben von. der Versammlung des allerhellzgsten
Erlosers. Mit Gutheissung des hochwiirdigsten Erzbischofs von Baltimore. :
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take up twenty-onie pages. The remaining pages are taken up with
prayers and pious exercises. Neumann took advantage of the conciliar
edition to add prayers and devotions, things on which he laid great
stress and which were always an integral part of the larger catechisms.
The prayers and devotions selected for the small catechism include:
1) the Sign of the Cross, 2) the Our Father, 3) the Hail Mary, 4)
the Apostles’ Creed, 5) the Ten Commandments, 6) the Precepts of
the Church, 7) Acts of Faith, Hope, Charity, 8) Act of Sorrow, 9)
Prayers for Confession, 10) the Mysteries of the Rosary, 11) List of
Feasts and Holy Days of Obligation, 12) Fast Days, 13) Marian
Prayers. The three Marian Prayers listed are the Sub tuum, the Salve
Regina and a short prayer in honor of Mary’s Immaculate Concep-
tion, the dogma that was solemnly defined by the Church the followmg
year, 1854 ',

All in all, from 1844 to 1889 (the last-known printing), the
Kleiner Katechismus saw thirty-eight editions "'. One notes certain
peculiarities in this enumeration. As already seen, the third edition
of 1848 continued to be printed as the third edition until
1853. The edition of that year, the conciliar edition, based on
the number of the previous printings, was published as the tenth
edition. The edition of 1853, in turn, continued to be published as
the tenth edition through the 1850s and into he 1860s, certainly into
1863 . Help in coming to a knowledge of these printings has been
found in the advertisements in the annual Metropolitan Catholic Al-
manac and Laity’s Directory. When this was published at Baltimore
by Lucas and later by Murphy, the advertisements by the Murphy
publication were regular and complete. When it began to be published
by Sadlier in New York in 1864, and known as Sadlier’s Catholic
Directory, Almanac and Ordo, the advertisements of Murphy books
became infrequent, sporadic and very selective ", Another problem

110 See below, p. 32.
U1 De Meulemeester, Bibliographie 11, 295.
112 See below, n. 117.

13 For information regarding the publishing of the almanacs in the nineteenth
century, see R. C. Healey, A Catholic Book Chronicle. The Story of P.J. Kennedy and
Son, 1826-1951, New York 1951, 4548. In the 1950s a series of Masters’ dissertations
was produced at Catholic University, dealing with nineteenth-century imprints from
1831. The series, which is also on microfilm, is entitled: A Survey of Catholic Ameri-
cana and Catholic Book Publishing in the United States. The writer did not find them
helpful for the Neumann imprints. See E. Willging, « Catholic Press, World Survey,
d. 18th through 20th- century Books and Pamphlets »,‘New Catholzc Encyclopedza 3 (1967)
321.
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of these years is when the Kleiner Katechismus was no longer
published by Murphy and was taken over by Kreuzer. As the publi-
cation of the Catechism continued in the 1880s we know that Kreu-
zer published the thirtieth edition in 1882, the thirty-second in 1884
and the thirty-eighth in 1889.". Prior to this — as will be seen when
dealing with the large catechism — there is evidence of a Kreuzer
imprint from the 1870s.

Those small catechisms are fragile paperbound brochures. To
many who are still alive they are like the « Penny Catechisms » of
their youth, catechisms that wear out and are thrown out. On the
other hand, when one considers the thousands of copies printed and
the total number of editions, it is somewhat surprising to see -that
more were not set aside and preserved. It is surprising to see how
few have survived, how few can be traced and located. Because these
nineteenth-century catechisms are so rare, the writer will indicate
— as previously noted — the location of them as known from the
Union Catalog or from personal research. The first mention of a lo-
cation, when known from the Union Catalog, will note in parenthesis
the symbol used to designate that institution.

The eatliest extant copy of the Kleiner Katechismus is that of
the second edition that appeared at Pittsburgh ca. 1845-1846. As in-
dicated earlier, this is located in the Redemptorist Provincial Archives
in Brooklyn. We are very fortunate in having this extremely rare
edition, the only known copy of the Kleiner Katechismus in its orig-
inal form prior to the changes and additions in the edition of 1853
when it became the German conciliar catechism. There is a problem
about the survival of the edition of 1853 in its 1853 printing.
Obviously, the Union Catalog can only furnish the date that is supplied
to it by its corresponding institutions. Here we learn that there is a
copy of the 1860 Baltimore reprint of the 1853 edition in the library
of the German Society of Pennsylvania in Philadelphia (PPG) ™.
Personal handling of this copy raises a doubt about this bibliographical
data. Because there is no date on the title page and because the copy-
right date is 1853, one is led to wonder whether this is not rather
a copy of the original tenth edition of 1853.

While Neumann was living and publishing his German cat-
echisms, there came into existence a Benedictine foundation at Latrobe,
Pennsylvania, in 1846. The work of the celebrated Boniface Wimmer,

114 De Meulemeester, Bibliographie II, 295.

115-The National Union Catalog. Pre-1956 Imprints, 411 (1975) 555, nr. NN 0133581.
The number refers to the entry number for each separate card in the catalog.
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O:S.B., it became .a- centet where great concern was shown for the
spiritual needs-of the German immigrants.- It is now known as St.
Vincent Archabbey and College . The library there possesses a copy
of the Baltimore reprint of the tenth edition that was put out-in
1863 (PLatS) ™. Another copy of this is housed in the Redemptorist
Provincial Archives in Brooklyn *. It is from these copies. that we
know that the tenth edition of 1853 continued to be numbered. as
the tenth edition-in- its later printings, at least until 1863. The same
Redemptorist archives contain a copy of the thirty-second edition that
was issued by the Baltimore firm of Kreuzer Brothers in 1884 *”. As
far as can be ascertained, this is the only- surv1v1ng copy of a Kreuzer
1mpr1nt of the Kleiner Katechisnus.

The large catechism is entltled Kat/aolzscber Katecbzsmus —_—
Catholic Catechism. As we investigate this we will start with the cet-
tainties of the 1853 edition when it appeared bearing Neumann’s
name for the first time and published with the explicit approbation
of the First Plenary Council of Baltimore. After that we will trace it
to its beginnings and then follow its course through the 1800s. The
edition of 1853, designated as the tenth edition, was published at
Baltimore by John Murphy and Company. This 180 page catechism
bore the title (in English translation): Catholic Catechism. Written
by Jobn Nep. Neumann, Bishop of Philadelvhia. With the Approba-
tion of the National .Council of Baltimore ™. For all practical pur-
poses the 1853 edition is the same as Neumann’s original opus. There-
fore, the description of the component parts will be glven When
treating the earlier edition.

Fortunately, it is easier to trace the begmmngs of this Kazf/ao—
lischer Katechismus. The title of the original (in English translation)
reads: Catholic Catechism. Edited by the Congregation of the Most

116 R.J. Murtha, «St. Vincent Archabbey, «New Catholic Encyclopedia », 12
(1967) 955-956.

17 The National Union Catalog: Pre-1956 Imprmts 411 (1975) 555 nr. NN 0133580
See Kleiner Katechismus. Zehnte Auflage, Baltimore: J. Murphy & Co. 1863.

118 ABPR, N Catechisms.

119 7pid. The title page gives the right date of 1884; the date on the paper
cover reads 1888. It is hardly possible that -the -thirty-second .edition would appear
in 1888 and the thirty-ninth in 1889. See Kleiner Katechismus, 32 ed. Baltimore:
Kreuzer, 1884.

120 Ratholischer Katechismus. Verfasst von Johann Nep. Neumann, Bischof von
Philadelphia. ‘Zehnte Auflage. Mit Genehmigung des National Conciliums von Baltl
more, Baltimore: John :Murphy & Co.~1853. See below, n. 131.
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Holy Redeemer. With the Approval of the Most Reverend Bishop of
Pittsburgh, Dr. Michael O’Connor. This Catechism was. published. at
Pittsburgh by the firm of Victor Scriba. De Meulemeester’s biblio-
graphy lists this as an imprint of 1845 ™. The very next year, 1846,
Scriba brought out the same work and makes express mention in the
title that that was the second .edition. The 1846 title is (in English
translation): Catholic Catechism. Edited by the Congregation of the
Most Holy Redeemer. Second Edition. With the approval. of the Most
Reverend Bishop of Pittsburgh, Dr. Michael O’Connor . This 1846
imprint- looms very large in reconstructing the history of the Neu-
mann catechisms. This is the only surviving copy of the large catechism
before it became the German conciliar catechism in 1852-1853. From
this we see that the later editions. with:the exception of one slight
modification to be mentioned briefly, were reprints of the Neumann
original. The original make-up includes: 1) a short introduction, 2)
the catechism questions and answers, 3) twenty-nine prayets- and
devout exercises, 4) the manner of serving Mass. The one slight modi-
fication made in the editions from 1853 is the insertion of a fifth
heading, namely, a list of the holy days and fast days. In the earlier
editions they were given in footnotes, printed in very fine print in
the section on the precepts of the Chutch. Tn- the later editions they
were made a separate section .and bprinted on two pages in large
ptint towards the end of the book. This explains the two page differ-
ence in pagmatlon between the editions from 1853 and the earlier
editions. _

The very brief Introduction — only half a page — explams
what catechism is and lists its fivefold division. As Neumann treats
it the five parts or topics are: I, Faith; IT, Hope; III, Love: IV, The
Sacraments: V,-Christian Holiness together with an appendlx on the
Four Last Thmgs In the first section of Faith Neumann treats faith,
revelation. scripture and -tradition. He then goes. into the Apostles’
Creed and develops the catechetical material in -each of its twelve
articles. The second section on Hope takes up-the virtue of hope and
its expression in the practice of prayer. This leads to. the Our Father

121 Katholisclter Katechismus. Herausgegeben mit. Genehmigung des Hochw.
Bischofs von Pittsburgh, Dr. Mich. O’Connor, von der Versammlung des allerheiligsteri
Erlosers, Pittsburgh: Scriba, 1845. See De Meulemeester, Bibliographie III, 358.

122 Katholischer Katechismus. Herausgegeben von der Versammlung des aller-
heiligsten Erlosers. Zweite Auflage. Mit Genehmigung des Hochw. Bischofs von
Pittsburgh, Dr. Michael O'Connor, Pittsburgh: Victor Scriba, 1846. Before he learned
of the 1845 edition and before he had the full title of the: present edition, De. Meu-
lemeester thought that the 1846 edition was the first. See Bibliographie 11, 295.
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and Hail Mary and the catechetical material in their every phrase or
petition. The theme of the love of God and neighbor is the ma-
terial of the third section on Love. This leads him to the Command-
ments of God and the Precepts of the Church. Each commandment
or precept is' the occasion for further instruction. The fourth section
is given over to a study of the sacraments in general and of each
of the seven sacraments. In the last section on Christian Holiness,
Neumann takes up two themes, namely, the avoidance of evil and the
the various kinds of virtue, together with the beatitudes and the
various kinds of sin. In the second he treats of virtue in general and
the various kinds of virtue, together with the beatitudes and the
evangelical counsels. The Four Last Things, treated in the appendix,
are: death, judgment, hell and heaven.

The twenty-nine prayers and devout exercises that follow the
questions and answers are: 1) the Sign of the Cross, 2) the Our
Father, 3) the Hail Mary, 4) the Apostles’ Creed, 5) the Ten Com-
mandments, 6) the Precepts of the Church, 7) Acts of Faith, Hope
and Love, 8) Act of Contrition and Sorrow, 9) Adoration of the
Blessed Trinity, 10) Prayers before the Blessed Sacrament, 11) Prayer
to the Sacred Heart of Jesus, 12) Marian Prayers: the Sub tuum,
Salve Regina, Memorare and a short prayer in honor of Mary’s Im-
maculate Conception, 13) the Angelus, 14) Prayer to the Guardian
Angel, 15) the Mysteries of the Rosary, 16) Prayer for the Souls in
Purgatory, 17) Morning Prayer, 18) Night Prayer (concluding with
the « Most Holy », the prayer of St. Alphonsus to Mary), 19) Meal
Prayers, 20) Prayer before and after School, 21) the Good Intention,
22) Prayer in Time of Temptation, 23) Prayers for Confession, 24)
the Confiteor, 25) Avowal of one’s sinfulness, 26) Prayers before and
after Communion, 27) Spiritual Communion, 28) Prayer while blessing
oneself with holy water, 29) the Christian Greeting: « Praised be
Jesus Christ and Mary », together with the answer, « Forever. Amen ».

These prayers, part of the catechism from the beginning, are
important for revealing Neumann ideals. They look to the sanctifica-
tion of each day by associating prayers with the daily routine and
duties; they also look to the living of a life of holiness. They are
more than mere formulas to be memorized, to be said; rather, they
are helps towards realizing Christian ideals day by day and through-
out a lifetime. In living this life of holiness it is easy to discover
in these prayers and devout exercises a healthy balance in the roles
played by personal devotion and sacramental spirituality. The last
thing in the catechism are the prayers for serving Mass. Included
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here are the specific prayers said at weddmgs churchings, and fu-
nerals of adults and children.

The question can be asked here, whether Neumann’s cateche-
tical publications can be traced back beyond 1844. The question is
occasioned by an earlier publication, a German Catechism with the
title (in English): Christian-Catholic Catechism modelled on the
Larger Work of Venerable Father Canisius. Newly published by the
Congregation of the Most Holy Redeemer in Baltimore. This 184
pages work was published in Baltimore in 1842 by the firm of W.
Raine . In 1935 M. De Meulemeester said that it is believed that
Neumann is the author or compiler of this catechism. At present one
can bring forth strong reasons for a Neumann authorship ™,

To begin with the obvious, one can point to Neumann’s
thorough acquaintance with Canisius. A Neumann authorship is also an
added reason for stressing the sequence: Neumann, catechisms, the
Redemptorists, Baltimore, 1840’s. The anonimity of the catechism is
no obstacle to a Neumann authorship. As already seen, the earlier
editions of the catechism that came to be known as Neumann’s
were anonymous until after the Plenary Council of 1852. Of the 1842
Baltimore Redemptorists, Neumann is the only one known as a writer
of catechisms. Looking at the catechism itself, the whole spirit and
psychology of the Preface points to Neumann’s catechetical training
and convictions. Lastly, one notes the almost identical wording be-
tween the catechism of 1842 and the « Neumann Catechism » of the
later 1840’s as seen in the definitions. An obvious question is this:
when he began to publish anew in 1844 why did he not simply
republish the catechism of 1842? The answer to this seems obvious
too: with his catechetical training, talents and experience it was only
normal for him to want to write his own catechism, one adapted
to his own times and experience and to the level of the people he
taught. He would write his own and do for his people and times
what Canisius did for his. Incidentally, this catechism of 1842 is a
very rare book. It is not found in the Library of Congress. Also it is
not listed in the National Union Catalog. This means that there is

123 Kristkatholischer Katechismus nach dem grisseren Werke des Ehrw. Pater
Kanisius. Neuaufgelegt durch die Versammlung des allerhellzgsten Erlosers in Balti-
more, Baltimore: W. Raine, 1842,

124 De Meulemeester, Bibliographie II, 294; Alfred C. Rush, «The Earhest
Redemptorist Publication in the United States: An Farly Neumann Catechism », The
Province Story (Baltimore Province) 6 (1983) 2-6.
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not a single libfary that has reported it as included in it’s Holdings.
The copy before me is among the holdings of the Redemptorists
Theologate M. St Alphonsus at Esopus New York.

Neumann s return to Baltimore in  the early days of 1847 was
the occasion for him to continue his publications there. His catechisms
were taken over by the firm of John Murphy & Company, the firm
that produced the lion’s share "of the catechisms of the 1800s . We
do not know when - the third edition appeared, the first to be pubhshed
in Baltimore. It could be 'in 1848, the year that saw — as -already
noted — the publication of the third edition of his small catechism.
Despite ‘the fact that not a single copy has survived of these eatly
Baltimore imprints, we know that it was being published during the
years until 1853 as the third edition. We know this from the issues
of the Metropolitan Catholic Almanac and Laity’s Guide that: carries
‘the Murphy advertisements *, We know it from the celebrated edi-
tion of 1853 when Murphy, obviously courting the previous print-
ings, reissued the ‘catechism and designated it as the tenth edition **
This tenth edition of 1853, in turn, continued to be printed for
years and still designated as the tenth' edition. This practice con-
tinued at least until 1866, the year of the Second Plenary Council of
Baltimore. Certainly, after 1853, we have evidence of reprints of the
tenth edition from 1855, 1859, 1860; 1861 and 1866 ™.

"~ It comes as a pleasant surprise to discover the number of these
tatechiSms that have survived in library and archival collections. The
oldest extant copy is the second Pittsburgh edition of 1846 . We
are “very fortunate in hav1ng this, the only surviving copy of the
Katholischer Katechismus as it was issued before it bore Neumann’s
name, This can be'found in Washington, D.C., among the hold-

125 For this pubhsher see R. Purcell, « Murphy, John », Dictionary of Amerlcan
“‘Biography 13 (1934) 352-353. See also L. Schlegel, O.S.B., T he Publishing House of
John Murphy of Baltimore: The First Forty Years, w1th a list of the Publications,
Washington, D.C. 1961. This is a Master’s Dissertation from Catholic University. The
amount of miaterial on the ‘Neumann catechisms is véry disappointing.

126 Advertisements for this third edition are found in the issues of 1851 and
1853. The advertisements of each issue, dated January 1, represent holdings printed
_by the end of the previous year.

127 For the copy, see- below n: 131 For the advertlsement sée-Metropol-itan
Catholic Almanac and Laity’s Directory for 1854. This is found on page 13 of the
Murphy advertisements. .

. 128 See below, nn. -132- 137
129 See above, n. 122,
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ings of Catholic University (DCU).™, We are also very fortunate in
having a copy of the: firstedition to carry his name, the conciliar
edition of 1853. St.. John’s University 'in "Collegeville, Minnesota
(MnCS), is the depository for this edition **'; The other copies, to. be
treated here, are all reprints of ‘this tenth edition that cover the years
from 1855 to 1866: A copy: of the 1855 printing can be found in
the New York Public Library. . Catholic University can now -be
added to the list of locations for the 1855 catechism ™. The Neu-
mann Museum-in Philadelphia has a copy of the 1859 printing. The
Museum is. located at St. Peter’s church; the place where Neumann
lies buried . A copy of the 1860 printing is among the holdings of
the libraty of the German Society of Pennsylvania in Philadelphia ™.
We learn that a copy of .the 1861 printing is listed among the hold-
ings of :St. Vincent’s- College and Archabbey in Latrobe, Penns‘ylva-

nia . The Capuchin Monastety of St. Augustine in Prttsburgh is
reported to’ have a copy of the 1866 pnntmg e

Th‘irteen':years’ go by before we come upoh the next surviving
copy-of the catechism. This is the edition of 1879 that was designated
as the seventeenth edition and:was published at Baltimore by the
firm' of Kreuzer Brothers. The Neumann Museum in Philadelphia con-
tains a copy of this®. These historical facts, while informative, oc-
casion gquestions and ‘problems. ‘As’ just seen, the catechisms from
1853 to at least 1866. were all. listed as:printings of the tenth edi-
tion. We do not know when this practice was discontinued and when
the publisher began to carry on the numbering of the editions,
beginning with the eleventh. From the seventeenth ‘edition of 1879
it is obvious that, at least from 1866 to 1879, the catechism saw

130 National Union Catalog, Pre-1956 Imprints, 290 (1973) 403 nr, NK 0051669.
The - call -number at-the University is: BT/3161/K22/1846. In his 1952 blovraphy of
-Neumann Curley mentions. (p. 431; n. 33) that -a -copy of this edition was in-the
Redemptorlst archives (ABPR). The writer was unable to locate it.

131 National Union Catalog ~Pre-1956 Imprzn,t,s 411 (1975) 555 nr. NN 0133577
|12 Ibid, nr. NN 0133578
'_ 133 The call, nurrrber is: 268.4/N 489
134 The address is; 1019 North Fifth St., Phlladelphla PA. 19123, )
.135 Natzonal Union Catalog Pre-1956 Imprmts 411 (1975) 555, nr. NN 0133581
136 Ibid. nr. NN 0133579,

137 T.M. Lenhart, « Bishop Neumann’s German Catechism », Soczal‘ Justice Review
-39 *(1946-1947) 131, The “address is: St: Augusiine ‘Monastery, 220" —— 37 St  Pitts-
burgh, PA 15201. ’

138 Kutholischier Kdfechismus, ‘17:*Ausgabe, Baltimore: Kreuzer, 1879,
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seven editions. Of these seven editions there is no trace of the first
six. The 1879 edition shows us that the firm of Kreuzer Brothers
had taken over the publishing of the Neumann catechism. We do
not know when this took place. It could well be that they took them
over that year and adjusted the numbering of the editions. Further-
more, there are some modifications and changes in the 1879 cat-
echism. These changes could well point to a new publisher. This is
suggested as a possibility.

The 1879 catechism has 184 pages, four above the customary
180 pages. On page 25, questions 25 and 26 are added, dealing with
the infallibility of the Church. The first question on page 92 deals
with the Mass. The answer is changed to emphasize that Christ Him-
self is the principal Offerer of the Mass. In the section on Christian
Holiness on page 129 some questions and answers have been added
that deal with sacramental and actual grace and with the grace of
perseverance. The last change, on page 150, deals with' the listing of
the Precepts of the Church. Here we find that six precepts are listed.
The previous editions listed only five. The extra precept in the sixfold
enumeration deals with the support of the church, of one’s pastor.
The fivefold enumeration goes back to St. Peter Canisius and was
a feature of German catechisms. The sixfold enumeration is traced to
St. Robert Bellarmine and was followed by French and Italian cat-
echisms. In the United States, where the church had to rely on volun-
tary offerings, support was a crucial problem. The sixfold enumera-
tion was being stressed. The Third Plenary Council of Baltimore
(1884), basing itself on a popular nineteenth-century catechlsm used
in Great Britain, prescribed that the sixfold listing of six found in
that catechism was to be used in United States catechisms . The
change in the German catechism of 1879 is an anticipation of this
conciliar legislation.

The last surviving copy of the Katholischer Katechismus is from
the edition of 1891, published at Baltimore by Kreuzer. This can be
located in the Neumann Museum in Phxladelph1a . The title page
designates this as the seventeenth edition. This piece of information
obviously raises a problem. The issue of 1879 had been published
as the seventeenth edition. In 1882 the Redemptorist Provincial,
Father Elias Schauer, spoke of the large catechism as having reached

. 133 P.F. Mulhern, « Commandments. of the Churéh », New Catholic Encyclopedia
4 (1967) 8.

140 Katholischer Katechismus, .17. Ausgabe, ‘Baltimore: . Ki"euzer, 1891.: :
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the eighteenth edition . In 1889 Father Bernhard Beck declared that
the large catechism had reached its twenty-first edition . Tt is diffi-
cult to reconcile these statements with the fact that the printing of
1891 is the seventeenth edition. Apparently, the edition of 1879
must have been reissued as - the seventeenth as happened with eatlier
editions, e.g., the tenth of 1853. Both Fathers Schauer and Beck
must have calculated these printings in their enumeration of the num-
ber of editions that the catechism saw. In his bibliographical study,
De Meulemeester lists the number of editions as twenty-one '

The preceding historical reconstruction deals with the Neumann
catechism that had a very definite lineage. It was the catechism that
was first published at Pittsburgh and was then published at Balti-
more, first by Murphy and then by Kreuzer. It was the catechism that

was published as the German conciliar catechism in 1853 and that

continued to be published into the early 1890s. For the record, men-
tion should be made of an independent Buffalo edition that goes
back to 1852, the year before it came out bearing Neumann’s name.
The title of this (in English translation) reads: Catholic Catechisn.
Published by the Congregation of the Most Holy Redeemer, with the
Approval of the Most Reverend Bishop of Buffalo, Dr. John Timon.
A copy of this, that was published by the firm of Anton Schmidt,
can be seen in the Neumann Museum in Philadelphia . There are
certain distinctive features about the Buffalo edition. Besides the
prayers and devout exercises and the prayers for serving Mass, it also
contains eight hymns. Along with Te Deum, there are hymns for
school, Pentecost, the Blessed Sacrament, First Holy Communion and
Marian devotions. There is also a blank page between every printed
page, a very handy device for taking class or study notes. Mention
can be made here of a third edition of a Buffalo Katholischer Kate-
chismus, a copy of which can be found in the library of St. Vin-
cent’s Archabbey and College in Latrobe, Pennsylvania. The title (in
English translation) reads: Catholic Catechism. With the approbation
of the Bishop of Buffalo **. This is not the third edition of Neumann’s

14t See below, n. 147, the reference to Schauer’s -« Approbation» of the
Catechisms.

142 B, Beck, Goldenes Jubildum, 154.
143 M. De Meulemeester, Bibliographie II, 295. .:

144 Katholischer Katechismus. Herausgegeben von der Versammlung des aller-
heiligsten Erldsers. Mit Genehmigung des Hochw. Bischofs von Buffalo, Dr. Johannes
Timon, Buffalo: Anton Schmidt, 1852.

145 National Union Catalog. Pre-1956 Imprints, 290 (1973) 403, nr. NK 0051670;
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Buffalo Katholischer Katechismus. By that time Neumann’s catechism
was appearing under his own name. No mention is made in the title
of the Congregation of the Most Holy Redeemer. Furthermore, this
comes out under a different publisher. Lastly, there is a slight differ-
ence in the title. The German word, Genehmigung = Approval, be-
comes the German loan word, Approbation = Approbation.

In the 1880s the Baltimore Redemptorists were engaged in a
catechetical project that involved Neumann’s catechism and that re-
sulted in new productions. For the sake of the record, something should
be said of these catechisms which, strictly speaking, are not Neu-
mann’s, even though they bear his name. The moving spirit behind
this projects was the genial and energetic Provincial, Father Elias
Schauer. This is another manifestation of his remarkable zeal in
promoting the apostolate of the pen which he engaged in personally
and encouraged in others ™. It was Schauer himself who personally
undertook the catechism project; he associated with himself Father
Francis Van Emstede, the then Rector of St. Michael’s, Baltimore.

Schauer and Van Emstede took Neumann’s catechism as their
basic text. They divided it up into three parts, a small, intermediate
and large catechism. This division was better suited for the various
grades of the schools. Obviously, such a division would also be
helpful for the varying needs of grownups with differing levels of
education. The plan was to adhere to the original Neumann as closely
as possible. This applied both to the content and the wording of the
material. Some questions that were too long or difficult for young
minds or not easily understood were broken up into two or three.
The first German edition, divided into the three separate parts, ap-
peared at Baltimore in 1882 and was published by Kreuzer Brothers .
After that, they continued to be reprinted, at least into the eatly
1890s. Their ultimate fate will be discussed shortly.

Something more needs to be said about the Mittlerer Katechis-
mus or the Intermediate Catechism. This is the most innovative fea-

Katholischer Katechismus. Mit Approbation des Hochwiirdigsten Bischofs von Buffalo.
3. Ausgabe. Buffalo: Franz Hifner, 1864.

146 M. Curley, The Provincial Story. A History of the Baltimore Province of the
Congregation of the Most Holy Redeemer, New York 1963, 203-210, 412, n. 162.

147 General Archives of the Redemptorists, Rome (= AGR), Baltimore Province,
vii, 2, E.F. Schauer to N. Mauron, Nov. 27, 1883, Buffalo; AGR, Neumann, Writings,
Catechism, E.F. Schauer to J. Wissel, March 16, 1911, New York; J. Wissel to F.
Speidel, March 24, 1911, Philadelphia. See also the « Approbation » of Schauer found
in the German editions and then in the English translations. It is dated, Feast of
St. Philomena [Aug. 11], 1882, Baltimore. o .
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ture of the program of Schauer and Van Emstede. Furthermore, it
plays an important role in understanding the later history of these
catechisms. This was first published in German by Kreuzer in 1882.
The title of this Baltimore production (in English translation) reads:
No. 2. Intermediate Catechism of the Roman Catholic Religion. An
Abridgement from the Larger Catechism of Jobn Nep. Neumann,
C.SS.R., and Former Bishop of Philadelphia. First Edition. Published
by the Congregation of the Most Holy Redeemer with Ecclesiastical
Approval. The catechism contains 212 pages. Of these, 178 pages
are taken up with questions and answers that follow the same se-
quence of topics as found in the larger catechism. The following thirty-
four pages, numbered in Roman numerals, are taken up with a list of
prayers and devout exercises, along with the holy days and fast days.
There are twenty-one prayers and devout exercises, modified somewhat
from those in the large catechism. These are: 1) the Sign of the Cross;
2) the Our Father; 3) the Hail Mary; 4) the Creed; 5) the Ten
Commandments; 6) the Six Precepts of the Church; 7) Prayers at
Mass for School Children; 8) the Fifteen Mysteries of the Rosaty;
9) Prayers before and after School and Sunday School; 10) Prayer in
honor of the Trinity; 11) Prayer in honor of the Immaculate Con-
ception; 12) the Angelus; 13) Prayer to the Guardian Angel; 14)
Prayer for the Souls in Purgatory; 15) Morning Prayer; 16) Evening
Prayer; 17) Meal Prayers; 18) the Good Intention; 19) Prayer in Time
of Temptation; 20) Prayer for Confession; 21) Communion Prayers.
Special attention should be directed to the seventh item, the Prayers
at Mass for School Children. These include prayers at the Offertory,
Consecration, Communion, after Mass and the concluding prayer. Each
day a different prayer is recited after Mass, immediately before leav-
ing. Beginning with Monday and continuing through Sunday, these
prayers are: the Divine Praises, the Anima Christi, the Salve Regina,
the Act of Sorrow, the Offering to the Sacred Heart of Jesus, the
Memorare, and the Acts of Faith, Hope and Charity. Two copies of
the first edition of this catechism can be found in the Redemptorist
Provincial Archives in Brooklyn, New York. One of the copies is
missing four pages, sixty-seven through seventy '*.

Presumably, the second edition of this German Intermediate
Catechism appeared the following year, 1883. It is certain that the
third edition came out in 1884. A copy of this is reported to be among

148 Mittlerer Katechismus der rémisch-katholischen Religion. Ein Auszug aus dem
grosseren. Katechismus des. Johann Nep. Neumann Erste Ausgabe. Baltimore: Kreu-
zer, 1882; ABPR, N. Catechisms. .
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the holdings of the Capuchin Monastery in Pittsburgh **. It is evident
that there was a great line of Redemptorist catechetical publishing at
this time, These yeats saw an annual edition of this Miztlerer Kate-
chismus from 1882 to 1886. The last recorded edition, designated as
« a new edition », dates from 1893 **,

The project called not only for German catechisms but also
for English ones. It was at this time that a catechism bearing Neu-
mann’s name first appeared in English. We will first say something
about the appearance in English of Neumann’s small catechism. This
is because it has deep roots in the past, going back over thirty years
to Neumann’s own lifetime. It will be recalled that Neumann arranged
to have the third edition of his Kleiner Katechismus printed in 1848
during his second Baltimore stay. At the same time he was preparing
an English version of it in an enlarged form. The manuscript of the
English catechism is housed in the Redemptorist Provincial Archives
in Brooklyn. It is a very interesting document. The questions and
answers are written on the small pages from a pad that was used
by church debt collectors. Each collector had so many people to
contact. Lines were provided for the name of each contributor and
the amount given. The collector would sign his name at the bottom.
At times Neumann wrote on the blank reverse side of the pages; at
other times on the front side with the lines for the contributors ™.
Nothing ever came of this in 1848.

It was not until 1884 that the small catechism appreared in
English. It was an enlarged version of the original sixteen-page
pamphlet put out by Neumann’s confreres. It is made up of fifty-one
pages of questions and answers, and thirty-eight pages, numbered in
Roman numerals, containing twenty-one prayers and devout exercises,
the list of holydays and days of fast and abstinence. At the end are
added the prayers for serving Mass. The material, printed in large
print, follows the same sequence as that mentioned in connection with
the Kleiner Katechismus ™. The Union Catalog contains no infor-

1 Mittlerer Katechismus der rémisch-katholischen Religion. Ein Auszug aus
dem grisseren Katechismus des Joannes Nep. Neumann aus der Congregation des
allerheiligsten Erldsers und weiland Bischof von Philadelphia. Dritte Ausgabe. Balti-
more: Kreuzer, 1884. For the monastery, see above, n. 137.

150 M. De Meulemeester, Bibliographie II, 295.
151 ABPR, N, Catechisms. See Curley, Neumann, 161,

152 Small Catechism of the Catholic Religion. By the Rt. Rev. John Nepomucene
Neumann, D.D., C.SS.R., Fourth Bishop of Philadelphia. Translated from the Third
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mation regarding this edition. However, the writer knows of two
copies. One is found in the library of Catholic University. It is among
the books that are still in the Dewey classification . The second copy
is located in the Neumann Museum in Philadelphia. Although this is
the first Neumann catechism in English, it is not the first English
catechism to appear with his name on it. In his years as bishop,
the Philadelphia firm of H. & C. McGrath put out a thirty-two
page catechism. This is an interesting publication. It is an abridgment
of the catechism of the First Plenary Council of Baltimore designed
espec1ally « for persons who may not be able to learn the larger one ».
No date is given. Nor is there any indication of the editor. However,
express mention is made of the fact that it is published with the
approbation of Bishop Neumann. A copy of this is located in the
library of Catholic University ™

The same year that saw the publication of the small catechism
in English, also saw the appearance of the intermediate. The title of
the work is: Intermediate Catechism of the Catholic Religion. By the
Rt. Rev. John Nepomucene Neumann, D.D.; C.SS.R. Translated from
the 3rd German Edition, rearranged and enlarged by a Member of the
C.SS.R. With the Approbation of the Most Reverend James Gibbons,
Archbishop of Baltimore. This 1884 publication contains 232 pages.
Of these, 194 are given over to questions and answers; the other
thirty-eight, marked in Roman numerals, contain the customary
prayers and devotions, the hst of the feast days and fast days, and
the prayers for serving Mass *®. A copy of this is among the holdings
of the library of St. Vincent Archabbey and College in Latrobe,
Pennsylvania . One can now report that a copy can also be found
in the Neumann Museum in Philadelphia.

Schauer was very anxious to get this catechism through the
press and to the public. This was because of his hopes and plans, the
hopes and plans of a man of vision who could read the signs of the
times. As is evident, these catechisms came out in 1884, the same
year that saw the Third Plenary Council of Baltimore. Schauet’s plan

German Edition. Rearranged and enlarged by a member of the Congregation “of the
Most Holy Redeemer. With the Approbation of the Most Rev. James Gibbons,
Archbishop of Baltimore, Baltimore: Kreuzer, 1884.

153 The call number is: 2684/N.492.

154 An Abridged Catechism of the National Council. For Persons who may not
be able to learn the larger one. Philadelphia: H. & C. McGrath, n.d. The call num-
ber is the same as above.

155 Baltimore: Kreuzer, 1884.
15 National Union Catalog, Pre-1956 Imprints, 411 (1975) 553, nr. NN 0133576.
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centers around this council. He had hopes of seeing the Third
Plenary Council of Baltimore give its approval to these reworked Neu-
mann catechisms in the 1880s just as the First Plenary Council gave
its official approval to the original Neumann catechisms in the 1850s.
This would apply to the three parts brought out in German in 1882
and to the English brought out in 1884. This explains why he was
so anxious to get the Intermediate Catechism in print and have it
ready for the Council that met during most of November and the
first week of Decembet. To anticipate somewhat, Schauer’s plan never
materialized ™.

Catechism loomed large at the Council that took up once again
the endemic problem of a uniform catechism. The episcopal committee
on the catechism was one of the three episcopal committees set up by
Archbishop Gibbons before the Council and he presented its mem-
bers with specific questions and problems **. The Council produced
the well-known Baltimore Catechism that first appeared in 1885. The
Council legislated that the Baltimore Catechism was to be in uni-
form use. People who understood English, along with French or Ger-
man, were to learn their catechism in English. The catechism was to
be translated into French and German for those who were not up to
English **.

Schauer was well aware of the catechetical developments that
transpired at the Council. He himself was a participant in the Coun-
cil, as one of Gibbons’ theologians and as a member of the theolo-
gical commission on Clerical Education . When he saw the cat-

echetical plan of the Council, he did nothing about getting the conci-

liar approval upon his reworked Neumann catechisms. Also, he ceased
doing any more work on an English publication. This is how it
happened that the third part of his proposal, the large part, never
appeared in English ™. There was no use doing this because of the
Baltimore Catechism.

Schauer was happy in seeing the English Intermediate Cat-
echism through the press. He had a model which, according to his

157 See above, n. 147, Schauer to Wissel; Wissel to Speidel.

158 John Tracy Ellis, The sze of James Cardinal Gibbons (2 vols. Milwaukee
1952), 1, 235.236.

159 Acta et decreta Concilii Plenarii Baltimorensis Tertia, A.D. 1884 (Baltimore
1886) pp. 118-120.

160 Thid, xxvi, XXXiv.

161 See above, n. 147, Schauer to Wissel and Wissel to Speidel.
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original plan, he could submit to the Council. Furthermore, his
English version contained most of the material to be found in Neu-
mann’s original catechism '?. What is more, this English catechism
is a testimony to Schauer’s farseeing vision and his ability to read the
signs of the times. The stand of the Council on an English catechism
and on learning catechism in English has already been seen. This
measure was an outgrowth of reading the signs of the times. By the
1880s the peak of German immigration had been reached; the
immigrants were coming more from eastern and southern Europe '®.
Schauer realized that, with the passage of time, the German-speaking
parishes would be English-speaking parishes. Two years after the
Council he expressed this general conviction, a conviction that was
supported by the Baltimore Redemptorist experience. He writes: « In
the course of time some if not all the German churches where immi-
gration ceases, as is already the case in St. Alphonsus’ Church and
St. James’ [Baltimore], the language of the land will have to be used
because the people of the parish will be second, third and fourth
generations of American-born and will not have the parish of their
forefathers » . With such an outlook, one is not surprised to see
that Schauer had an English version of the Neumann catechism ready
in 1884, a catechism that would be ready for the schools in parishes
established as German parishes. Along with the Council, Schauer was
reading the signs of the times. Even though he was never able to
carry it through, one can also marvel at Neumann’s own vision in 1848
of seeing his catechism in English.

Judged as a publication venture, Schauer’s plans for reediting
the Neumann catechisms in German and English labored under the
drawback of being launched at an inopportune time, the time of the
Third Plenary Council of Baltimore. That was the Council that
ushered in a new catechetical era, the era of the Baltimore Catechism,

162 Ibid.

163 P.L. Johnson, «'Germans in the U.S., « New Catholic Encyclopedia 6 (1967)
426; John Tracy Ellis, « United States of America », Ibid. 13 (1967) 429, 434-435.

164 Archives of the Baltimore Province of the Redemptorists, Schauer Papers,
Schauer to Father Rector, September 30, 1886, Philadelphia. See Curley, Provincial
Story, 414, n. 180. On this problem, notice the farseeing attitude of Father Joseph
Prost, one of the early pioneer Redemptorists in the United States. Of the Redemp-
torist apostolate to the Germans he wrote: « We are apostles to bring the people to
Christ, to bring all into one fold, not for the maintaining or implanting a national-
ity or for maintaining or spreading of a language ». See Joseph Prost, Die Geschichte
der Griinding unserer Congregation in den Vereinigten Staaten von Nordamerika
vom Jahre 1832 bis zum Anfang des Jahres 1843, in Joseph Wuest, Annales Congregatio-
nis SS. Redemptoris, Provinciae Americanae, Supplementum ad Volumina I, II, III
(TIlchester, Md. 1903) 228. See Curley, Newmann, 440, n. 67.




232 Alfred C. Rush

an era of mandated uniformity. By that time the Neumann catechisms
had seen their day. In their day, from the 1840s through the 1880s,
they had filled a definite need. Two Redemptorists in the 1880s made
judicious evaluations of the Neumann catechisms. After pointing out
how the catechisms ran so many editions through the years, Father
Beck goes on to say that they were regarded as one of the best and
most practical in the country '*. Father Schauer notes how « the cat-
echisms have exercised a salutary influence not only over the schools
but also over the religious life of Catholic America » . The entire
life of this immigrant Saint exercised a salutary influence over the
religious life of Catholics in the United States. Certainly, Neumann’s
catechetical apostolate ranks high among the ways in which he molded
American Catholicism.

165 B. Beck, Goldenes Jubildum, 154.
166 See above, n. 164.
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